


INVANDRARARKIVEN:
DEMOKRATIN AR INTE DOD,
DEN LUKTAR BARA KONSTIGT

THE IMMIGRANT FILES:
DEMOCRACY IS NOT DEAD,
IT JUST SMELLS FUNNYy



MEDVERKANDE OCH TACK

FINANSIERING Catalina Perdomo och alla fotgangare pa
Invandrararkiven: demokratin ér inte déd, Stockholms gator som besvarade mina
den luktar bara konstigt har genomforts fragor. Forfattare: Diana Mulinari.

med ekonomiskt stéd fran Konsthall C och

laspis i Stockholm, Statens Kulturrad, samt # - *’
ETTSARSKILTTACK >

fran John Simon Guggenheim Foundation i

New York. (A ivion Ingvarsson pa Konsthall C -
holm), Suzi Ersahin, Henrik Hogberg,
MEDVERKANDE Maria Lind, Bettina Pehrsson, Robert -
Ett projekt av Carlos Motta tasinsky, och Anne Traber pa laspis "
olm), Karolina Pahlén pa WIP
Assistent/tolk/dversattare Stockholm), Smack Mellon (New
Emma Gradin York), Ar (Stockholm), Irit Batsry,
Petra Bauer, d Beck, Andrea Creutz,
Bokdesign -
www.tangramagr
Cecilia Widenheim och Elena Yaichnik
-~
Nagra av de bilder som reproduceras i
denna publikation har spelaglin pa video av
nique Simar, Marti Manen (intervjuer pa konstnéaren pa Skapmiblogiska Museet
spanska) och Armémuseum iStockholm. Konstnéren
Kay Saida (intervjuer pa engelska) gor inga ansprak pa aganderatt till dessa
» bilder. Samtliga 6vriga E;;ar: copyleft
Originalmusik for video Carlos Motta. ‘
: Sean McCaul r# a—
- Bl = - -
Inspelningstekniker ISBN 978-958-98717-4-4
Steve Berson -~ g—
| samarbete med Bokfor tlas
andrararkiven: demokratin dr inte déd,
[uktar BGTa konstigt &r genomfort pa
drag.av Konsthall C (Stockholm) och
xérjades under ateljéstipendiet pa laspis -
= (Stockholm) 2007. -
- - - ——
Ett sarskilt tack s -

Intervjuade: Miguel Benito, Joanna Castro,
Luis Adolfo Conde Costas, Carlos Diaz,
Henrik Edwins igran Feiler, Juan
Fonseca, Pa arla Lépez,




| p = | C = 5 | |
- . ERAGGNING
83 | —

Kaqi'pélﬂien heterosexuella diktaturen ett samtal med Carlos Diaz

99 e W e -
Nar man kommer till ett samhélle dar man far Wa Sig 8jélv, d& kdnner man
sig fri ett samtalimed Pablo Leiva -

ATT ORGANISERA SIG
109
L]

Hoj din rost mot orattvisor ett samtal med Joanna Castro

119
Folkets makt ett samtal med Tigran Feiler

& 129
Konstnarens bibgrafi
1 -
. 131
Engl.ish Translation .







D =) "€ s
e KT
= m@ LY | 4

N ) v ‘ 'l’i‘;":-h

Til — ——
Nadjista ja ilme )iy rpws

4w Mgl hans

|

p— Olof Palmer

rauhanpoliittisen linja
kannatus kasva
Ohef Palinen revhen 5 - a - . W

pesliltting n lin a v bl R

Bww iy -m»ujm" [T * v
Vsl viendelis bavyvayas iy "
Lasmatunta. Tuo Lasits e
edteliiie envimondisen v

hirram 4 pmilubuuia
vememms 1Y | irembu
massa, Palmebosniviim
Rk smsh sem v hirydlissa

Serdom Lamusrve Laved actih
helissa Palnsen rauhan:

pollittiven lnjan wditig

O Padsars + audiwgs (oo e
ﬁlm his v pn vl
[T W T
e el ol Ve
L YT R —
[ BT

INVANDRARARKIVEN:
DEMOKRATIN AR INTE DOD,
DEN LUKTAR BARA KONSTIGT

Ar 2005 pabdrjade jag ett [Angsiktigt konst- och researchprojekt med
demokratibegreppet som tema; det har sedan tagit formen av en videoinstallation,
ett Internetarkiv och en serie publikationer. Det sammantagna projektet heter
The Good Life" och behandlar den allméanna uppfattningen om politiska begrepp
som demokrati, ledarskap och styre i tolv latinamerikanska stader. Videoinspelade
intervjuer med manniskor jag moter pa gatan utgor ett asiktsarkiv, som atféljs av
texter dar olika konstnarer och teoretiker svarar pa fragan “Vad ar demokrati for
dig?”? ur vitt skilda perspektiv: genus och jamstalldhet, internationella relationer,
det historiska forhallandet mellan konst och revolution, institutionskritik och sa
vidare.

Under intervjuerna for The Good Life - dar tillfragade fran sa skilda platser
som Tegucigalpa, Bogota och Santiago riktar en skarp kritik mot demokratin

1 The Good Life (www.la-buena-vida.info) ar ett videoprojekt i flera delar som bestéar av dver 360
videointervjuer med folk pa gatan i tolv stader i Latinamerika, filmade mellan 2005 och 2008. Verket
underséker demokratiseringsprocesser i forhallande till USA:s interventionspolitik i omradet. Samtalen
och dialogerna som har spelats in i Bogota, Buenos Aires, Caracas, Guatemala, La Paz, Managua, Mexiko
City, Panama, Santiago, San Salvador, S&o Paulo och Tegucigalpa behandlar folks syn pd amerikansk
utrikespolitik, demokrati, ledarskap och styre. Resultatet ar ett brett spektrum av svar och asikter som
varierar och foljer de lokala forhallanden och styresformer som ar specifika for de olika landerna. The Good
Life bestar av ett Internetarkiv, en videoinstallation och en rad bestallda texter och artiklar.

2 Besok http:/la-buena-vida.info/text for att lasa texterna.



i Latinamerika® och i synnerhet mot omrédets stora sociala skillnader och utbredda
korruption — aterkom standigt jamforelsen med Sverige; jamforelsen mellan

den “sjuka” demokratin i deras hemlander och den “framgéngsrika” demokratin

i Sverige.Jamforelsen kom inte som nagon overraskning; i Latinamerika ar det
nagot av en kliché att tala om Skandinavien som platsen dar demokratins fulla
potential har uppnatts. “El modelo sueco”, den svenska modellen, ar ett vanligt
uttryck for att peka ut den korrekta riktningen i politiskt beslutsfattande. Detta
goda internationella rykte uppstod under 1970- och 1980-talet pa grund av Sveriges
tilldtande hallning i sociala fragor, fackforeningarnas avgorande roll i kampen for
arbetsrattigheter, dess ledande position i jamstalldhets- och HBT-fragor, och flera
andra egenskaper som satte samhallets intressen fore individuella behov eller
begar.

Vad som borjade som en obetydlig och avlagsen referenspunkt inom The Good
Life vaxte till ett allt storre intresse hos mig; intresset for de sociala fragorna i
dagens svenska demokrati. Darfor gick jag 2007 ut pa gatorna i Stockholm med
en svensk assistent och fragade folk i vitt skilda delar av staden om deras syn
pa demokrati i Sverige, om de utévade sina demokratiska rattigheter, hur de sag
pa demokratiskt ansvar och huruvida de sag négra allvarliga utmaningar mot
demokratin i deras land. Intervjuerna visade folks tankar om forandringarna i den
svenska modellen.* | jamforelse med vilket latinamerikanskt land som helst ar
Sverige fortfarande ett socialt paradis, men icke desto mindre har de senaste aren
tydligt visat att den demokratiska valfardsstatens “gyllene ar” ar forbi. Till exempel
uttryckte flera intervjuade oro kring graden av invandring och de invandrades
integration i det svenska systemet; andra talade om problemen med diskriminering
och framlingsfientlighet mot minoriteter i varje del av samhallet; vissa klagade
pa fackforeningarnas allt mindre inflytande och nyliberaliseringen av ekonomin,
medan andra kritiserade konformismen och samhallets bristande engagemang i
det politiska beslutsfattandet.

Jagvaljer har att narmare undersoka vissa av de fragor som togs upp av de
intervjuade svenskarna. | det syftet har jag genomfort &tta langre intervjuer med
latinamerikanska invandrare i Sverige som ar medborgare eller bor har permanent,
och som i sina yrken ifrdgasatter, utmanar och forbattrar de demokratiska
processerna i forhallande till invandring, diskriminering och framlingsfientlighet,
politisk aktivism och internationella relationer. Jag stallde samma fragor som jag
stallt p& gatorna i Stockholm, vilket ledde till mycket mer detaljerade samtal om

3 Besok http:/la-buena-vida.info/web/video for att se intervjuerna.

4 Det bor noteras att en kritik av “den svenska modellens” politik i forhallande till steriliseringen av
medborgare (1936-1976) for att bevara rasens renhet, fortrycket av invandrare och andra former av social
repression har framforts bade i Sverige och internationella kretsar i artionden.
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deras arbeten och fragor om multikulturalism, etnicitet, religion, kon och sexuell
laggning.

Dessa intervjuer utgor grunden for Invandrararkiven: demokratin dr inte dod,
den luktar bara konstigt, ett tudelat projekt bestaende av denna publikation och
en videoinstallation. Publikationen innehéller de transkriberade atta intervjuerna
tillsammans med en introduktion av Diana Mulinari, sociolog fran Lunds universitet.
Mulinari satter in verket i sitt sammanhang inom en teoretisk/historisk diskurs om
invandring, etnicitet, genus och Sveriges sociopolitiska férandringar. Videoverket ar
en sammanstéallning av olika berattande avsnitt ur intervjuerna och filmiska bilder
fran Stockholm, Boréas, Goteborg, Visby och Faro,

De intervjuade i Invandrararkiven: demokratin dr inte dod, den luktar bara konstigt
ar Miguel Benito (institutschef, Immigrant-institutet i Boras), Joanna Castro (aktivist
och programansvarig pa Zenit — globalt forum for unga pa Kulturhuset, Stockholm),
Luis Adolfo Conde Costas (sociolog), Carlos Diaz (projektledare och utbildare, RFSL),
Tigran Feiler (aktivist och grundare av Colombianatverket, www.colombianatverket.
se),Juan Fonseca (fore detta riksdagsledamot for socialdemokraterna, chef for
Diskrimineringsbyran, Stockholm), Pablo Leiva (jurist och radgivare, RFSL) och Karla
Lopez (fore detta riksdagsledamot for miljopartiet, Goteborg).



INTRODUKTION

lgar, sondagen den 30 november 2008, var det forsta advent. Alla affarer holl 6ppet
och offentliga lokaler som stadsbiblioteket och universitetsbiblioteket stod 6ppna
for besokare. Staden visade sig fran sin finaste sida, blankte med sina ljus, spred
sina dofter och aterskapade — genom den hybrida korsningen av kristna seder och
bondetraditioner — ljusets [6fte, ljuset som ligger fyra veckor framfor oss, pa andra
sidan de nordiska natternas morker. Det var i min stad: Lund, Sverige.

Igar, den 30 november 2008, marscherade fler an attio nazister (sé kallade
“nationalister” i media) genom Lund. Jag tvingades se dem igen.Jag hade forméanen
att fa dela min radsla med en gammal dam som Gverlevt Forintelsen. Vi var inte
ensamma. Mer an attahundra personer, varav de flesta var unga och arga, hojde
sina roster, minskade radslan och 6kade hoppet. Scenen fullbordades som vanligt
av ett osannolikt antal poliser, polisbilar, och polishastar som kontrollerade
folkmassan. De beskyddade som vanligt “yttrandefrineten’, det vill séga att de
beskyddade nazisterna medan vi antirasister forsokte beskydda var stad.

Fa saker uttrycker komplexiteten och tvetydigheten i den nordiska
demokratimodellen battre an kénslorna hos de attahundra aktivister som
hade samlats vid demonstrationen. Men var smarta och var kamp tystades av
julgranarnas blinkande ljus och de glada, “normativa” familjerna som var ute pa
arets forsta julpromenad.

For dem av oss med latinamerikansk bakgrund paminde handelsen om en
konflikt vi kdnner igen alltfor val. Konflikten mellan de auktoritara modeller som
drabbat Latinamerika de senaste decennierna och loftet om en demokratisk framtid



i regionen. For dem av oss med latinamerikansk bakgrund star den har sortens
handelser i strid med idén om den “kvinnovanliga” nordiska modellen, som ofta
framstalls som det slutgiltiga méalet vad galler social rattvisa i de latinamerikanska
samhallena.

Carlos Mottas projekt Invandrararkiven: demokratin dr inte déd, den luktar
bara konstigt utforskar komplexiteten och tvetydigheten i den nordiska
demokratimodellen, genom sina kritiska samtal med &tta invandrare med
latinamerikansk bakgrund som bor och arbetar i Sverige, och som utgor en del av
befolkningen som direkt har fatt erfara den nordiska modellens utmaningar och
olika ansikten. Carlos Mottas projekt lyfter fram erfarenheter av tvadngsmigration,
exil och politiskt fortryck genom den latinamerikanska diasporan. | sitt verk
undersoker Motta det svenska samhallet fran dess epistemiska utkanter.

Under de senaste aren har vi utvecklat djupare insikter om den inskrankta

och problematiska varldsbild som férkroppsligas i ordet invandrare.” Sverige
aridagdet land i EU som har den hégsta andelen invandrare i forhallande till
befolkningsméangden (16 procent av 9 miljoner invanare, men da réaknas aven
personer fodda i Sverige med “invandrarbakgrund”). Castles och Miller (1993)
raknar in Sverige i samma kategori som Australien och Kanada, det vill sdga lander
som erbjuder permanent uppehallstillstand och dar invandrare formellt har
tillgdng till sociala rattigheter. Systemet, som grundar sig pé att man skapar en
etniskt definierad arbetarklass, later sig beskrivas av begreppet “underordnande
inkludering”; etniskt definierade grupper inkluderas men hanvisas till underordnade
positioner ivarje del avsamhallet.?

Sedan andra varldskriget har Sverige byggt sin nationella identitet pa
uppfattningen om att vara ett tolerant land vad galler kulturella och etniska
skillnader. Spanningen mellan retorik och praktik visar sig tydligt: & ena sidan finns
det ett brett politiskt stéd for en antirasistisk agenda; & andra sidan sker det en
systematisk arbetsférdelning pa etniska grunder och en ékad urban segregering
genom etniskt definierade klassgranser.®

Vissa forskare menar att Sverige tillsammans med Storbritannien utgor ett av
de tydligaste exemplen péa det nyliberala systemskiftet. P4 1980—- och 1990-talen
vaxte konflikten om kulturell betydelse, och diskursen om nationell tillhorighet blev
alltmer etnifierad, medan allt storre grupper av etniskt definierade ickesvenskar

1 Brah, 1996, Basch et al 1994.
2 Alund och Schierup, 1991; Mulinari och Neergaard, 2004.
3 SOU 2005.56.
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hamnade utanfor arbetsmarknaden, i tider av sociala nedskarningar, en mer
restriktiv flyktingpolitik och institutionalisering av framlingsfientliga partier. Den
kulturalistiska diskursen konstruerar “invandrare” som en homogen massa, da
“kulturella drag” skiljer “Vastvarlden” fran “resten av varlden” och “dem” fran “oss”.
Den sortens politik 6kar inte bara kriminaliseringen av invandrare, utan tystar aven
fragor om fattigdom, institutionell rasism och utestangning.

VERKET OCH DESS ROSTER

Den teoretiska debatten inom postkolonial teori har framst kretsat kring de
koloniala centrumens och de fore detta koloniernas kulturer (Said 1978; Bhabha
1994; Spivak 1999). P4 ett liknande satt undersoker Carlos Mottas projekt
Invandrararkiven: demokratin dr inte dod, den luktar bara konstigt erfarenheterna
av det utestangande som sker pa grunder av “ras” och etnicitet i Sverige, ett land
som enligt sin nationella sjalvbild inte ingar i kolonialismens, imperialismens och de
auktoritara staternas sammanhang.

Strukturella, institutionella och vardagliga former av orattvisor i frdga om “ras”
och etnicitet satter ramarna for en stor del av manniskornas livmojligheter i det
senkapitalistiska samhallet. Fornekandet av rasism i de nordiska ldnderna skapar
en forvrangd analys av (den vitt skilda) betydelsen av demokrati och social rattvisa
for olika samhallsgrupper. Motta belyser i det har projektet hur konstruerandet
av nationella identiteter bygger pé& idén om etnisk tillhorighet, dar granser som
den mellan det “nationella” och “invandrarna” skapas och uppréatthalls pa ett
systematiskt satt.

Rosterna som stiger ur Carlos intervjuer delar en uppfattning om hur
utestangning och stigmatisering sker pa rasistiska grunder och genom etnisk
diskriminering. Men de skiljer sig ocksa fran varandra, till exempel i hur social
rattvisa borde se ut, och hur social rattvisa ser ut till vardags i ett svenskt
sammanhang. Vissa av de intervjuade uttrycker en stark ambivalens gentemot den
svenska staten. A ena sidan berattar de om dagliga former av diskriminering, &
andra sidan vill de beratta om modellens styrka vad galler ekonomisk omférdelning
och den allmanna tillgadngen till sjukvard, utbildning och sexuellt medborgarskap.
De talar ocksa fran olika positioner. Vissa ar fodda i Latinamerika och andra har
lart sig om Latinamerika genom sina foraldrar och skolbocker. Vissa vill forandra
samhallets syn pa kon och sexualitet och forvandla de kategorier som ligger till
grund for konstruktionen av ordet “invandrare”, andra kraver att bli behandlade som
alla andra. Att vilja bli behandlad som alla andra ar ett ganska radikalt krav i ett
svenskt sammanhang, dar man generation efter generation reproducerar granserna
mellan dem som anses tillhéra nationen (ett tillhorande som grundar sig pa idéer
om etnicitet) och dem som inte gor det.



Carlos Mottas projekt skulle kunna lasas genom den afro-amerikanske filosofen
Connell West: “Tappa inte bort idén om att historien ar ofullstandig, att varlden
ar ofardig, att framtiden ar 0ppen och att det vi tanker och gor har betydelse.
Forlorar man den idén sé finns det inget hopp, utan bara sofistikerad analys. Ironisk
reflektion. Narcissistiska former av intellektuellt engagemang. Om man inte tror pa
att det man tanker och gor har betydelse, da finns inte mycket hopp kvar.

Motta vill se, han vagar fraga och han utmanar enkla och monolitiskt
konstruerade motsatsforhallanden mellan det “politiska kaoset” i Latinamerika och
demokratin i Sverige och de nordiska landerna. Invandrararkiven: demokratin ér inte
dod, den luktar bara konstigt ar lika 6ppet som de manniskor som Motta har traffat
och intervjuat. Det ger inga fardiga svar. | verket sammanfdrs en mangd roster
och &sikter som ett maktigt (kulturellt) redskap for att skaka av sig hegemoniska
diskurser om platser och manniskor, och for att forsiktigt ge namn &t nya drémmar,
bade subjektivt och kollektivt.

Diana Mulinari &r professor i genusvetenskap vid Lunds universitet.
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STOCKHOLM:

Nedan foljer ett utdrag frdn en serie intervjuer om demokratin som styresform |
Sverige och vilka utmaningar som detta system stdr infor idag. Intervjuerna gjordes
pd Stockholms gator i oktober 2007; de genomférdes pd svenska av Emma Gradin.

Vad innebdr demokrati for dig?
Att alla ska ha ratt till sin egen asikt och vara en del av beslutsfattandet. Det ska
inte bara vara en person som fattar alla beslut.

Ser du ndgra problem med den svenska demokratin?
Politiker lovar saker de inte haller. Man kan inte lita pa dem. Det &ar for manga ungar
i varje klass i skolan och det har skett nedskarningar inom aldrevard och sjukhus.

Vad innebdr demokrati for dig?

Demokrati &r nar var och en, inklusive minoriteter, kan uttrycka sin asikt.

Vad innebdr demokrati for dig?
Jag tycker egentligen inte att vi har demokrati idag. Det ar s& mycket som hander i
Sverige. Det finns s& manga nya regler vi inte har rostat om, regler som inte fanns
innan moderaterna kom till makten. Folk far ibland inte demonstrera pa samma
villkor och vissa grupper forbjuds att visa vad de vill.



MARIE

Demokrati for mig ar ratten att rosta, att ha mojligheten att fatta beslut i samhéallet
och att uttrycka sin mening. Jag rostar. Jag engagerar mig inte i andra grejer. Jag
tycker inte att vi har nagon skyldighet just eftersom det ar demokrati. Det borde vara
upp till var och en att delta, men det vore bra om alla rostade.

ROBERT

Jag ar invandrare och behandlas som en andra klassens medborgare. Jag ager en
restaurang i en galleria och jag har just blivit utkastad utan att fa tillbaka ens tio
procent av mina pengar. Jag tanker ta fallet till domstol. Under 1980-talet, nar Olof
Palme var statsminister, behandlades alla rattvist. [dag behandlas svenskar battre
och har fler fordelar an invandrare, helt enkelt for att de ar svenskar. Jag trodde det
inte forst, men till exempel har folk med arabiska namn vittnat om det standiga
motstand de mdoter i samhallet. Och nu har det hant mig. Det hander for att det finns
for ménga invandrare och for att situationen ar utom kontroll. Det ar orattvist.

TINA

Jag har tre ord: empati, solidaritet och rattvisa. Det ar sann demokrati for mig.

Ja, jag utovar mina demokratiska rattigheter genom att anvanda biblioteket, vilket
jag ser som ett demokratiskt rum dar alla ar valkomna.Jag inser dock att alla inte
har ett bibliotekskort for man méste ha ett ID—kort, och det kostar ndgra hundra
kronor, sé alla har inte den mojligheten. Men nar jag gar till biblioteket hamnar jag i
diskussioner med alla mojliga manniskor.

DAGMAR

Politikerna befinner sig for [angt fran folket. Det finns ingen lokal representant jag
kan tala med. Besluten fattas ndgon annanstans. Jag hor ingenting om besluten
forran jag laser om dem i tidningen, nar de redan har fattats.

ANNA-MARIA

Jag har ingen aning.Jag har ingen aning om politik och jag bryr mig inte. Jag lever
har och nu.Jag har inte rostat eller demonstrerat eftersom jag inte anser mig ha
ratten da jag inte deltar pa nagot satt.

SIXTEN

Saker och ting har blivit lite kyligare sen den nya regeringen kom till makten. Kanske
kéanner jag sa for att jag alltid har rostat pa socialdemokraterna och vaxte upp i den
omgivningen. Klyftorna 6kar pa vissa omraden och fattiga, studenter och arbetslosa

tycks ha det varre. Dessutom lamnar folket facket. Nu finns det ombudsman som ar
till for att representera arbetarna, men de kanske har det for bra sjalva.
RUT MARKUSSON

Nej, jag tror inte det. Kanske ar det for att jag ar gammal och mer tolerant an
unga manniskor? | allmanhet tycker jag att vi ar lyckligt lottade, om vi jamfor
vara liv med resten av méanniskorna i varlden. Det enda jag kommer att tanka pa
ar invandringsfragor. Vi borde finnas till for varandra oavsett hudfarg eller var vi
kommer ifréan. Vi ar alla lika viktiga.

KRISTOFFER SEHLSTEDT

Demokrati ar processen dar man fattar beslut kollektivt och dar man ar tillaten att
uttrycka sig i skrift och tal och vilken form man an valjer utan att behdva vara radd
for vad folk ska tycka och tanka.

Om majoriteten ar 51 procent av befolkningen séa far 49 procent inte som de vill. Det
ar ettinneboende problem i systemet.
ANNIE PIHL

Folk kdnner sig inte ansvariga for politiken eftersom de politiska partierna inte tar
upp viktiga frégor langre. Jag tror pd mindre organisationer, mer lokalt. Allt tycks
alltfor avlagset och politikerna gor som de vill.

SVEN BRANDT

Demokrati for mig ar rattvisa och jamlikhet i samhallet. Jag ar egentligen inte s&
intresserad av politik; jag bryr mig inte langre. Hur som helst spelar det ingen roll
vad jag tycker, jag kan inte paverka nagonting. Politikerna haller inte sina l6ften.
Folket méaste kunna paverka samhallet mer. Det racker inte med att bara rosta.
Vi borde g& samman och protestera mot de héjda skatterna och det faktum att
sjukhusen far mindre statliga pengar. Svenskar ar lite fega jamfort med andra folk,
och vi skulle tjana pa mer 6dmjukhet och mindre maktbegar.

LINUS

Manskliga rattigheter och social rattvisa har forlorat balansen i det har landet.
Det ar ndgot vi maste ta itu med. Segregationen av etniska minoriteter och kvinnor
har ocksa okat. De flesta svenskar tycker att Sverige kanns sé tryggt, men detta ar
katastrofalt.






GILL

Jag sager vad jag kanner och star for det.Jag tal inte vad som helst. Demokrati far
man inte till skanks; man fér inte ta det for givet och gora saker som att inte rosta.
ROBERT MAGNUSSON

Vi borde tala om rasismen, men det ar svart att finna tid for det. For fa personer
talar om detta, kanske ar det bara de som far betalt for det som gor det. | allmanhet
tycker jag dock att demokratin fungerar valdigt bra har.

ABE

Demokrati betyder jamlikhet, ndgot jag inte ser s& mycket av. Det &r just darfor jag
kor taxi. Trots att jag hade en utbildning gick jag arbetslos tills jag lyckades starta
min egen firma. Jag kénner inte att jag ndgonsin har upplevt demokrati. Jag tycker
att de flesta svenskar har fordomar mot mitt namn eller mot min hudfarg. Inom
landet ar Stockholm dock battre an sméastaderna, och det ar darfor vi alla samlas
har. Sverige ar fortfarande lite ovant vid invandring, och politikerna borde skapa satt
att behandla manniskor jamlikt och med respekt.

MARIA STENSTROM

Det gor jag, genom att reagera pa orattvis behandling eller orattvist beteende, till

exempel genom att lugnt be manniskor ta ner fotterna fran tunnelbanesatena och

liknande. Demokrati ar ett socialt kontrakt dar manniskor tar ett kollektivt ansvar.
Asa

Finns verkligen demokrati? Det finns ménga exempel pé nar det inte fungerar, som
det stora glappet mellan hur politiker pratar och hur de beter sig. Sverige ar ett
demokratiskt land jamfort med andra platser. Vi kan lésa de bocker och tidningar vi
vill, g till biblioteket och delta i méten.

ROMAN

Sverige ger mycket hjalp till andra lander men tar inte hand om sina egna problem.
Tillexempel ar man underordnade kvinnor i det har samhallet. Kvinnor har hogre
roster och fler rattigheter an man. Man diskar och kvinnor tittar pa tv hér, det var
vad som slog mig nar jag forst kom hit fran Ukraina.

GERTRUD

Demokrati for mig ar att rora mig fritt, uttrycka mina tankar och diskutera saker.
Vi ar sé vana vid demokrati att det ar svart att urskilja nagra problem. Vi far aldrig
nagra bekymmer nar vi uttrycker vara asikter.

FREDRIK

Demokrati for mig ar att kunna uttrycka sina asikter utan radsla for att bli straffad.
MODESTO SANCHEZ

Demokrati finns inte. Jag ar fran Kuba som folk sager ar en diktatur, men har i
Sverige ar det ingen som lyssnar pé& mig, s& man kan inte saga att det ar demokrati
har heller.Jag rostar inte och jag demonstrerar inte. Att demonstrera skapar fler
problem. Vi méste tanka tillsammans och handla tillsammans. Det skulle vara
demokrati.Jag slosar inte min tid med att tanka pa problem, jag behover inte gora
det.Jag bara lever och ar glad. Det ar demokrati for mig.

INGRID SAMUELSSON

Jag gar till stadsfullmaktiges moten om skolor, lokaltrafik och byggen. Jag har ocksa
skickat forslag och brev till politiker. Jag har gratit nar jag har réstat! Det ar négot
manniskor har varit tvungna att sléss for och det ar nagot vi ar tvungna att gora,
aven om det ar en blankrost eller en rost for fel parti.



EN SVENSK TIGER




SEGREGATION OCH INTEGRATION
AR INTE MOTSATSER

Intervju gjord i november 2007 pd Immigrant-institutets kontor i Borgs.

Jag heter och jag leder Immigrant-institutet i Boras, en stad
nara Goteborg i vastra Sverige. Jag har arbetat med invandrare i 35 ar har i Sverige,
till exempel med de chilenare som kom hit efter Pinochets statskupp. Invandring
skedde naturligtvis innan den handelsen, men da var det mer pa en individuell
basis.
Vad ar Immigrant-institutets funktion? Hur uppstod det?

Immigrant-institutet grundades med malet att erbjuda ett alternativt
synsatt pa invandringen i Sverige, alternativt i forhallande till de svenska
myndigheterna. Vi kunde marka en stor skillnad mellan regeringens uppfattning om
invandrare och var egen uppfattning. Vi ville informera det svenska samhallet om
hur vi ség pa invandring och om var situation i landet, vara problem och var vilja att
forandras och bli en del av samhallet.

Pa vilket satt skiljer sig regeringens och invandrarnas synsatt?

For att ge ett aktuellt exempel, s &r situationen densamma idag som for
35 ar sedan; det ar inte mycket som har forandrats. Valdigt ofta talas det om olika
invandrartata omréden. Det ror sig om ungefar 24 omraden éver hela Sverige, ofta
i anslutning till storstader. Vad vi p& institutet gjorde var att understka hur ménga
méanniskor som egentligen bor i dessa 24 omraden. Hur manga ar svenskar och hur
manga ar invandrare? Den har statistiken finns tillganglig for vem som helst, men
ingen efterfragar den. Vi upptéckte att endast 11 procent av invandrarna bodde i de



omradena, vilket innebér att 89 procent av invandrarna bor som svenskar. En annan
viktig sak var att 40 procent av “invandrarna” var fodda i Sverige.

Ordféranden for kommunfullméktige i Malmo, en av Sveriges storsta stader,
var mycket upprord dver att immigrationsministern besokte staden men inte
de omradena som befinner sig “utanfor” det svenska systemet eller “utanfor
samhallet” Sjalv var jag upprord 6ver ordforandens politiska stelbenthet. Han
forstar inte Malmas statistik. Endast sju procent av invandrarna bor i det omradet.
Resten ar utspridda over olika delar av staden. Varfor besoka ett omrade med
sma grupper av invandrare nar koncentrationen ar minimal jamfort med resten av
staden? Vi vill att de korrekta siffrorna ska komma fram, och vi vill att det egentliga
problemet, som inte har ndgot att gora med om man bor pa det ena eller andra
stallet, far en ordentlig forklaring. Invandrarnas individuella och kollektiva situation
maste diskuteras. Att en grupp invandrare hamnar i ett visst bostadsomréde ar bara
konsekvensen av andra samhallsproblem. Vi vill att den har situationen diskuteras
och forklaras ordentligt.

Ett annat exempel ar situationen for den stora gruppen kristna assyrier fran
Turkiet, Syrien och Libanon, som kom till Sverige och slog sig ner strax soder om
Stockholm under 1970-talet efter att ha kant sig fortryckta i sina hemlander.
Regeringen reagerade med att saga att alla inte kunde bo i samma stad, att de
var tvungna att sprida ut sig over hela landet for att gynna integrationen. Men vad
hander om en invandrargrupp sprids over hela landet?Vad som hander ar att de
inte lyckas bevara sin kultur. Regeringen gynnade inte alls den har gruppen genom
sitt integrationstankande. For oss innebar integration aven mojligheten att vara
segregerad. Segregation och integration ar inte motsatser; de kan framja samma
syfte. Det ar vad det svenska samhallet fortfarande inte har forstatt, efter 35 ar av
invandring. Det ar en av fragorna vi fortsatter att arbeta med.

Vad for slags program bedriver ni pa institutet?

De senaste tre eller fyra aren har vi haft valdigt fa aktiviteter om vi talar om
nagot slags pagaende program. Vi gor tillfalliga aktiviteter utifran vara medlemmars
intressen och vilka mojligheter som finns. Till exempel kommer vi att halla tre
viktiga moten den har méanaden (oktober 2007). Det forsta kommer att behandla
arbetsmojligheterna for affarsman i Bordsomradet, det andra kommer vara pa
regional niva, dar vi talar om mojligheterna for vastsvenska invandrarorganisationer
att samarbeta med det svenska samhallet. Det tredje och sista motet kommer
att vara valdigt stort och pa nationell niva kring fragan om de kosovoalbanska
grupperna.

Kan du beratta lite om huset vi befinner oss i och de olika tjanster som det
erbjuder invandrargrupper eller svenskar?

Vi ar pa Immigrant-huset, vilket ar det enda huset i Sverige som har skapats
avimmigranter eller invandrare. Naturligtvis finns det andra hus som tillhor
enskilda invandrargrupper som syrier, ester, latinamerikaner, irlandare och sa

vidare, men det har ar det enda huset for hela invandrargemenskapen. Byggnaden
innehaller ett bibliotek, ett arkiv och ett museum. Vi borjade med biblioteket; sen
borjade vi fa dokument fran olika organisationer, privatpersoner, fran forfattare
och konstnérer, sé vi skapade ett arkiv. Sen borjade vi fa ett annat slags material
som gav upphov till museisamlingen som bestar av konstverk av fyrtio invandrade
konstnarer. Det ar den enda konstsamlingen i Sverige som uteslutande bestéar av
verk av invandrade konstnarer. Dessa ar de tre pelarna for institutet i Boras. En
fjarde pelare ar var hemsida, som vi &r mycket stolta dver eftersom det ar den mest
besokta sidan av invandringsrelaterade hemsidor i Sverige, dven i andra europeiska
lander och globalt. Hemsidan ar tvasprakig (svenska/engelska) och tillhandahaller
noggrann och serios information om sadant som galler invandringsfrégor i Sverige
ur en social, politisk och kulturell synvinkel (www.immi.se/insti/home.htm).

Utfor du den har forskningen med ditt arbetslag har pé institutet?

Informationen och idéerna kommer fran ett flertal invandrarorganisationer
i Sverige som hjalper oss att skaffa underlag dagligen. Jag ansvarar for att stalla
samman materialet har pé institutet, och for att avgora vad som hamnar pa
hemsidan.

Hur finansieras institutet? Far ni ndgot ekonomiskt stod av staten?

B&de ja och nej. 1985 bestamde riksdagen att vi skulle f& statligt stod.

Men 1999 beslot kulturrédet sig for att minska bidraget. | nulaget far vi i stort
sett ingenting. Daremot far vi hjalp fran Boras kommun, vilket ar viktigt for det ar
inte bara pengar utan aven andra former av stod. | sjalva verket har vi ett mycket
allvarligt ekonomiskt underskott. Vi vet inte hur situationen kommer se ut om ett
eller tvé &r. Om bidraget inte 0kar kommer vi antagligen att bli tvungna att stanga
institutet nasta ar.

Beror dessa nedskarningar pa en férandrad syn péa invandringsfragor?

Det beror pé. Det finns ingen direkt anledning. Vi kan inte forklara
nedskéarningarna. Vi kan bara anta att kulturréddet inte vill se invandrare som
subjekt. De vill att vi ska vara objekt.

Kan du forklara skillnaden?

Ett subjekt har makten att bestdmma dver sin situation och sitt liv, medan
ett objekt ar ett hjalpobjekt for samhallet. Regeringen vill att vi ska vara beroende
av samhallet, och vi vill vara sjalvstandiga. Vi vill fa subventioner pad samma satt
som varje annan svensk organisation med nationellt, regionalt eller kommunalt
stdd. Vi vill dessutom inte vara ideologiskt beroende av staten. Eftersom vi &r en
miljon invandrare anser vi att vi har ratt till en ganska stor summa pengar. Pengar
som inte nar oss. De inkomster vi genom vart arbete bidrar till i det svenska
samhallet kommer inte tillbaka till oss, atminstone inte pé ett satt som garanterar
var fortlevnad.



Kan man saga att institutets situation reflekterar invandrares situation i
allmanhet?

Ja, delvis. Nar en invandrare ber samhallet om hjalp s& kommer samhallet
pa ett eller annat satt att forsoka erbjuda den hjéalpen. Men om en person inte ber
om hjalp utan kraver sin ratt, da borjar det bli lite mer komplicerat. Det har varit s&
har sedan vi grundade institutionen. Vi har levt med den har situationen i 35 ar.

Vi for en konstant kamp for att representera invandrares behov och overleva
som en organisation. Skillnaderna mot svenska organisationer ar stora. Nar nagon
av dem forsoker gora nagot liknande det vi gor sé& saknar de aldrig finansiering.
Just nu stammer vi en statlig organisation for att ha producerat en katalog over
tidningar for invandrare som ar identisk med en katalog vi redan hade producerat.
De fick 1,3 miljoner kronor for det projektet medan vi inte fick nagonting. Och
domstolen gav dem till och med ratten att stjala vart material. Dessutom havdar de
att vi ska betala 50 000 kronor till staten for tiden det har tagit att lasa vara brev till
domstolen. Det ar en absurd situation.

Menar du att problemet bestéar i att institutet ar en organisation for
invandrare som drivs av invandrare, till skillnad frén organisationerna for invandrare
som drivs av svenskar?

Precis. Till exempel hade vi under en ganska lang tid drivit en hemsida pa
Internet i kampen mot rasismen. 2001 lanserade Integrationsverket en hemsida
mot rasism med pompa och stat. |dén var att hindra Immigrant-institutet fran
att driva sin sida som konkurrerade med deras. Naturligtvis har de inga problem
med pengar. De f&r tva miljoner kronor om &ret. Sen gav de hemsidan till en annan
organisation som de ville stodja, och som de kontrollerade. Det finns invandrare
aven i den organisationen, men den ar klart 6vervagande svensk.

Utgor informationen som ni sprider ett hot mot staten?

Ja, det finns en omedveten radsla for att informationen vi tillhandahaller
kommer att oka takten. Och det vill de inte. De vill ha organisationer som ar kritiska,
men for den skull anda inte fria. Frihet i ordets riktiga bemarkelse finns egentligen
inte. Vi ma vara hur fria som helst, men om vi inte far ekonomiskt stod blir det en
begransad frihet. Fran den dagen vi skapade institutet har vi deklarerat att om
andra organisationer inte far stod sé ska vi inte ens be om det. Men om det finns
bidrag for andra organisationer och inte for oss, da blir det svart for oss att dverleva.
Folk ar 6vertygade om att aven vi far stod, och de forestaller sig att samhallet
fungerar pa ett jamlikt vis. Folk kan inte tro att det ar sant nar vi sager att vi far ett
valdigt begransat stod. De kan inte ens tro det nar vi visar dem siffrorna.

Det verkar finnas en ideologisk orsak...

Det finns en ideologisk orsak; omedveten men ideologisk. Stodet till tredje
varlden har samma kannetecken. Landerna i tredje varlden far stod, men bara
om landerna i forsta varlden kan dra nytta av det. Vi anser att det basta sattet att
hjalpa tredje varlden ar att inte ge dem nagon hjalp alls. Den basta hjalpen ar att



ge dem vad de har ratt till, ett rattvist pris for deras produkter, deras arbetskraft
och sa vidare. Sjalvklart ar det viktigt med en initial stimulans sé att de kan skapa
institutioner, men i 6vrigt innebar hjalp som den ser ut idag bara att forstora
samhallen. Det &r vad som hander i ménga afrikanska lander till exempel. Stora
summor pengar skickas dit, men pengarna hamnar i handerna pa de styrande och
nar aldrig befolkningen. Det enda sattet for samhallen att utvecklas ar om de kan
utveckla sin egen produktion, och att de far ett rattvist pris for sina produkter.

Vad ar demokrati enligt dig som chef for Immigrant-institutet, och i
forhéallande till invandrares rattigheter?

Trots allt jag har sagt hittills s& fungerar faktiskt demokratin i Sverige. | det
har landet har invandrare och svenska medborgare samma rattigheter att delta
i allmanna val, oavsett om det ar som valjare eller valbar. For att demokratin ska
fungera maste alla delta. Och i Sverige ar deltagandet hogt jamfért med andra
lander, sa i det avseendet ar demokratin starkare har an i andra samhallen. Vilka
ar da dess brister? Samma som i varje demokrati. | min mening ar demokratin
fortfarande ett begransat verktyg, men da det ar det basta systemet vi har méaste vi
standigt strava efter att tilldmpa det.

Nar jag kom till Sverige p& 1960-talet talades det mycket om respekt for
minoriteter. Ingen talar om det langre. Det har skett en forandring som ar skadlig
for demokratin i det har landet, eftersom en demokrati utan respekt for minoriteter
inte ar en demokrati. Om 51 % av befolkningen bestammer sig for att géra nagot
betyder det att 49 % ar emot beslutet. Givetvis méste majoritetsbeslut fattas pa
nagot satt. Men demokratin ar just detta: majoriteten bestammer, men den beaktar
minoriteternas standpunkter. Vi far inte glomma att minoriteten kan bli majoritet
i nasta val. Svenska medborgare har valdigt stor respekt for maktskiften. | vissa
lander blir det demonstrationer vid maktskiften; folk tar till gatan tills valets vinnare
stortas. Det ar inte demokratiskt. Demokrati innebar respekt for vinnaren, men
vinnaren maste aven respektera de besegrade.

Hur ar situationen for de invandrare som inte ar svenska medborgare? Jag
tanker pa den bofasta person som inte har ratt att rosta.

| Sverige har vi invandrare tva mojligheter: om man inte ar svensk
medborgare men har bott i landet i minst tre &r har man ratt att rosta i lokalvalen.
Om man blivit svensk medborgare, och déd maste man bland annat ha bott i landet i
minst fem ar, far man delta i de allméanna valen. Detta beslutades 1974 och boérjade
tillampas med 1976 ars val. Vi ar ett av de forsta landerna dar invandrare tillats
politiskt deltagande. Det ideala vore om man fick rosta efter att ha bott ett eller max
tvé &r i landet, eftersom valen hélls vart fjarde ar. Nu far manga invandrare vanta
med att rosta till nasta val, och darmed marginaliseras i sju ar istallet for tre ar.

Anser du att invandrare har mojligheten att utova sina demokratiska
rattigheter i Sverige?

I teorin har de denna mojlighet. Vi kan delta i valen, i politiska debatter, vi ar
valbara... Men vilka de verkliga moéjligheterna ar for var och en, beror pé& var man bor
och méanga andra faktorer, s& detta galler inte alltid. Och det finns en annan viktig
faktor:invandrare med egna idéer ar blir alltid begransade.

Vad menar du?

En invandrare som deltar i ett svenskt politiskt parti och foresprakar
samma idéer som resten av medlemmarna ar valkommen; han placeras
hogt upp pa valsedeln sé att han blir vald. Antalet invandrare i riksdagen
aterspeglar proportionen invandrare som bor i Sverige. Rent teoretiskt ar vi inte
underrepresenterade. Men nar vi frégar invandrade riksdagsledamoter om deras
erfarenheter, sa sager de direkt att de inte representerar invandrare. Om de inte
representerar invandrare, varfor staller de upp i val och sager att de ar invandrare?
Folk rostar pa dem just for att de ar invandrare och inte svenskar. De bekraftar att
deras roll ar att representera hela samhallet. Det svenska samhallet bedrar dem,
och dei sin tur l&ter sig luras pé grund av viljan att sitta i riksdagen. Apropé detta
motte Juan Fonseca, en colombiansk invandrare och riksdagsledamot som var
tydlig med att han var en invandrare som representerade andra invandrare, hart
motstand inom sitt eget parti (socialdemokraterna) och blev inte atervald.

Jag fick tillfalle att tala med bade honom och den nuvarande miljopartistiska
riksdagsledamoten Karla Lopez, som ar invandrare fran El Salvador. Hon berattade
att hon tyvarr tanker lamna parlamentet inom ett halvar, eftersom hon kanner sig
helt inmotad i ett horn, och utan mojligheter att genomfora sina idéer.

Nu nar du sager det minns jag att Goteborgspressen publicerade en intervju
med Karla Lopez dar hon forklarade att hon hade méanga problem med sitt parti och
riksdagen i stort, eftersom saker och ting inte gick till som hon hade trott. Detta ar
anledningen till att vi pa Immigrant-institutet ocksa bestrider asikten att invandrare
ar politiskt valrepresenterade, eftersom de inte alls ar det; problemet bestar dock
inte i underrepresentation utan i bristande respekt for invandrarnas idéer.

Kan du rakna upp vad du anser ar demokratiska rattigheter?

Det ar svart. Allt vi gor inom samhallets struktur involverar vara
demokratiska rattigheter, fran ratten till arbete till ratten till en permanent bostad.
Men vi méaste komma ihag att manskliga rattigheter och demokratiska rattigheter
ar tva olika saker, aven om de ar nara beslaktade. Manskliga rattigheter kan inte
respekteras utanfor en demokrati. Demokratiska rattigheter innebar inte bara att
kunna delta i val vart fjarde &r utan, i det har fallet, aven att vi kan ha ett fortgdende
deltagande i kommun, landsting eller stat, att vi kan delta i pagdende diskussioner
och debatter dar var rost blir hord. Vara demokratiska rattigheter som invandrare ar
att accepteras som alla andra.

Ar det detta som vanligtvis kallas “integration”?

Delvis. Integrationsbegreppet har misstolkats kraftigt i det svenska
samhallet, som anser att integration ar invandrarnas assimilering i systemet.



De forstar inte att integration i sjalva verket betyder respekt for vara sardrag, for
vara organisationer, for var mojlighet att diskutera vara problem och dgna oss at
vara kulturella aktiviteter pa vara egna sprak. Vi ar inte integrerade i meningen
att en svensk kan komma och lyssna pé ett program pa spanska eller persiska
trots att han inte talar spréaken. Att vara integrerad betyder inte nodvandigtvis
att vara likadan, utan snarare erkannandet av att vi trots vara olikheter kan delta
pa ett jamlikt satt i samhallet: en svensk person kan gé pa invandrares moten
och invandrare kan delta i svenska organisationer. Vi ar for segregation, dppen
segregation.

Kan du forklara skillnaden? | allméanhet har ordet “segregation” negativa
konnotationer.

Det ar just det som ar problemet. Segregation kan vara ndgot positivt. L4t
oss borja med skolan. Hur ménga barn finns det i en klass? Lat oss saga att det
finns 25 barn. De ar redan segregerade fran andra barn. Men deras klass kan traffa
andra klasser i samma skola eller andra skolor, sa de ar inte segregerade pa ett
negativt satt. Dessa miljoner svenska barn méaste segregeras i klasser, men de ar
integrerade i skolsystemet. Det ar vad vi kallar integrerad eller 0ppen segregation.
En buss som bara rymmer 50 personer ar ett annat exempel. Det finns folk som inte
kan ga pa bussen aven om de vill, eftersom det inte finns plats. Integration enligt
svenskarnas nuvarande idé ar att den bussen stracks ut proportionellt till antalet
méanniskor som vill &ka, vilket givetvis &r omojligt. De som inte far plats maste vanta
pa nasta buss, vilket skapar segregation.

Sa finns det ocksa negativ integration. Till exempel kan en gammal invandrare
vara tvungen att bo pé ett dldreboende dér det bara talas svenska. | det nuvarande
systemet ses den personen som “integrerad” bara for att han eller hon ar dar de
andra ar, medan han eller hon i sjalva verket ar ensam. Man kan vara omgiven av 50
personer och anda vara ensam i praktiken. Det ar inte integration; det ar segregation
i dess negativa bemarkelse. Det ar en rent fysisk integration, men det ar varken
moraliskt, etiskt eller logiskt.

Integration och segregation maste forstas i en bredare bemarkelse. Man kan
integreras och fortfarande vara utanfor. Verklig integration innebéar att man deltar i
systemet, dar systemet betyder forhallandet mellan olika enheter som ar forbundna
av en gemensam mening eller vilja. Pa sa vis blir man verkligen integrerad. Det ar
valdigt svart att forklara dualismen i dessa begrepp for svenskarna.

Hur kan den har modellen tillampas i olika samhallssystem? Hur kan man
rent praktiskt skapa positiv segregation i den har meningen?

Genom att helt enkelt acceptera att invandrarorganisationer vill ha sina
egna aktiviteter, erbjuda dem samma mojligheter som svenska organisationer,
ge dem tillgang till samma resurser utan nagra hinder, ge dem tillracklig hjalp i
forhéllande till antalet medlemmar och vad de erbjuder, sa att de kan utveckla sina
program och darmed bjuda in bade svenskar och invandrare att delta. Apropa detta

har jag ett annat exempel fran Immigrant-institutet. Kulturrédet, organisationen
som minskade stodet till institutet, ckade samtidigt stodet till organisationer som
bjuder in utlandska grupper och artister, men inte for invandrare utan for svenskar.
Det talas mycket om multikultur, men det ar bara svenskar som konsumerar den
kulturen. Dansare bjuds in fran Egypten, musiker bjuds in fran Latinamerika; men
till kulturevenemang for den svenska befolkningen. Invandrare kan naturligtvis
ocksé ga dit, men till en kostnad som ar omojlig for en invandrarfamilj med &g
inkomst.

Vi onskar att det svenska samhallet skulle acceptera att en chilensk, boliviansk
eller iransk organisation bjuder in en grupp pé invandrares ekonomiska villkor.

Att tala om en grupp nar det finns s& manga olika invandrargrupper i Sverige
skulle kunna gora ett s&dant forslag problematiskt.

Detta ar ett annat problem vi har upplevt alltsedan vi grundade Immigrant-
institutet — invandrares ratt till inbordes skillnader i samma grad av som svenskar.
Att vara chilensk betyder inte att man méste géra saker med andra chilenare.

Inom det chilenska samhallet finns det bade hoger— och vansterasikter, politiska
och ekonomiska skillnader och sé vidare. Inom de chilenska grupperna i Sverige
kan man kanske tala om tio underkategorier. Det ar samma sak som hander i
riksdagen. Varfor har vi sju olika partier att representera oss i riksdagen? For att
en grupp svenskar inte kan representera alla andra. Det kravs sju grupper som
kédmpar mot varandra. Men detta ar nagot det svenska samhallet inte kan forsta
nar det galler chilenare och iranier. De sager: “Ha! De slass med sig sjalva! De méaste
hélla ihop. Varfor ar inte invandrarna enade?” Jag skulle saga att vi inte ar enade
for att vi har ratten att vara splittrade. | en stamning vi drev i Goteborg till stod for
en invandrarorganisation var till exempel det forsta domaren fragade mig: “Varfor
ar ni inte enade?” Mitt svar var mycket enkelt. Det ar just anledningen att vi har
gatt till domstol, eftersom vi har lika mycket ratt att inte halla med varandra som
svenskarna.

Att ha olika ideologier?

Svenskarna ma vara splittrade, de méa vara oeniga och de ma ga till domstol
nar de inte nar en dverenskommelse, men nar det galler invandrare ber de oss vara
enade och inte vanda oss till domstol. De berdvar oss ratten att vara splittrade. Vi
sléss for just ratten att inte halla med varandra. Givetvis vill vi ha en organisation for
alla invandrare, men en fri sddan. Det vill sédga att de som vill vara med ar valkomna,
de som inte vill ar inte tvungna.

Ett liknande problem finns kring hemspraksundervisningen. Den forsta
utredningen om hemsprék gjordes av Immigrant-institutet 1973, och blev
en rapport som stoddes av Unesco. Efter nagra ar garanterades ratten till
hemspraksundervisning pa nationell nivéd. Men sedan dess har deltagandet
i hemspraksundervisning minskat. Var standpunkt i fragan ar att vi som
invandrare har den har rattigheten; att kommunerna ar skyldiga att erbjuda
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VI VILL HELT OCH HALLET
VARA EN DEL AV DET HAR SAMHALLET

Intervju gjord i oktober 2007 pd@ Diskrimineringsbyrén i Stockholm.

Jag heter ,jag ar fodd i Bogota i Colombia och kom till Sverige
1976.Déa var jag 21 ar, nu ar jag 53 ar. Jag har varit fackforeningsledare, suttit i
kommunfullmaktige och varit riksdagsledamot. Nu driver jag en privat advokatbyra
som ar den enda i Sverige som helt agnar sig &t att forsvara manskliga rattigheter
och att kdmpa mot diskriminering.

Kan du beratta lite om ditt liv i Colombia innan du kom till Sverige?
Jag kommer fran en stor familj; vi var fjorton syskon. Jag vaxte upp i ett hem
dar man blev uppfostrad pa ett demokratiskt satt och dar man fick lara sig att tanka
och ifrdgasatta. Vara foraldrar utdvade aldrig vald mot oss; de slog oss aldrig, vilket
ledde till att vi blev ganska ifrdgasattande nar vi vaxte upp. Jag borjade fundera pa
politik ganska tidigt. Nar jag var fjorton gick jag i Colombias INEM-skola som hade
grundats av Luis Carlos Galan, presidentkandidaten for det liberala partiet som
mordades av maffian 1989. Senare var jag med och grundade Colombias patriotiska
ungdomsforbund, och jag hade forbindelser med flera olika politiska rérelser tills
jag lamnade landet 1975.
Och nar du hade slagit dig ner i Sverige, hur kom du i kontakt med politiken?
| Sverige kan en invandrare bara fa de minst kvalificerade jobben, sé jag
jobbade pé Ericsson tillsammans med argentinska lakare, vilket inte kravde
sa mycket tankande. Dar blev jag ledare for fackforeningen. Mina medarbetare
valde mig sedan till att representera dem i fackforbundet, som hade mer &n 900



medlemmar. Sen blev jag ordforande for facket, och genom fackforeningarna
blev jag medlem i socialdemokraterna, eftersom varje fackansluten pa den tiden
automatiskt blev medlem av det politiska partiet. Jag var kanske den forste
ickeeuropeiske invandraren som fick viktiga stallningar inom socialdemokraterna
i Stockholm. Jag var forestandare for Folkets hus i Rinkeby. Efter det tog jag plats
i Stockholms kommunfullmaktige och senare blev jag riksdagsman. Jag lamnade
riksdagen 1998 och grundade den har byran for att férsvara manskliga rattigheter
och kampa mot diskriminering och framlingsfientlighet. Ibland undrar jag varfor ett
sadant har kontor behovs i ett land som Sverige. Tyvarr har framlingsfientlighet och
diskriminering djupa rotter i Sverige.

Vad ar demokrati enligt din mening, du som har erfarenheter som lagstiftare
i det svenska systemet?

For mig ar demokrati alla medborgares deltagande i besluten som regeringen
fattar. Det kan vara representativdemokrati, dar medborgarna givit vissa individer
makten att representera dem i de demokratiska institutionerna efter allmanna val.
For mig ar demokrati yttrandefrihet, organisationsfrihet, friheten att sdga vad man
vill utan att ndgon utévar ndgon som helst repression.

Anser du att manniskor lever i en demokratisk stat eller ett demokratiskt
system i Sverige?

Ja, Sverige ar ett avde mest demokratiska landerna i varlden. Naturligtvis
har det sina brister, men det ar ett land med representativdemokrati, dar
medborgaren rostar och kan delta i olika slags organisationer och dar det finns
allmanna val. | Sverige kan man starta och delta i vilket slags organisation som
helst utan att ndgon forbjuder det eller vidtar repressiva atgarder mot en. Har finns
folkligt deltagande. Sverige har tusentals folkrorelser och har finns de maktigaste
fackforeningarnaivarlden. Det ar ett demokratiskt land man kan lara mycket av,
men som alla lander har det ocksé sina brister.

Anser du att dessa demokratiska rattigheter galler hela befolkningen, det vill
saga aven invandrare och andra minoriteter?

I allméanhet omfattar demokratin alla, aven invandrare. Daremot kan man
saga att det finns mindre demokrati for minoriteter i praktiken, i bemarkelsen att
de utgor grupper med lagre politisk representation, mindre ekonomiskt inflytande,
lagre representation inom kultursfaren, trots att ratt mycket kultur skapas av
invandrare. | allmanhet ar invandrare en grupp med lagre representation och mindre
inflytande inom samhallet. Vi ar en valdigt stor minoritet, och utgor nastan tre
miljoner manniskor. En valdigt stor minoritet som ar valdigt tyst. | det avseendet
finns det ett demokratiskt underskott som hindrar dessa grupper fran att uppna en
hogre representation och identifiera sig med den svenska demokratin i hogre grad.

Vad gor en minoritet tyst?

Forst och framst har invandrare hogre livskvalitet i Sverige an i sina
hemlander. Har finns ett socialt skyddsnat, utbildning ar gratis, vissa sjukhus ar
gratis och det finns ett relativt billigt kollektivtrafiksystem. Det ar ett system som
erbjuder invandrare grundlaggande formaner, vilket far oss att tanka att det ar
mycket béattre att bo har &n i vara hemlander. Aven som arbetare kan man i Sverige
bo i en hygglig lagenhet och ha barnen i skolan, vilket kanske leder till en viss
tystnad.

For det andra ar vi invandrare en tyst minoritet eftersom vi har ett valdigt lagt
offentligt deltagande. Det finns en avsaknad av deltagande till foljd av att det
saknas kunskap och ingéngar, och eftersom det finns tvivel pa att vart deltagande
verkligen skulle ha inflytande pa besluten i landet, i staden eller kommunen. Detta
speglar en stor brist pa invandrares deltagande i sociala och politiska rorelser.

Ar den har bristen pé deltagande delvis ett resultat av att folk inte
organiserar sig i sociala eller politiska grupper?

Sverige har en forméga som till exempel Frankrike och England
saknar, i bemarkelsen att det ar ett valdigt rikt land, ett land dar det sociala
skyddsnatet fungerar, ett land som hjalper manniskor att leva. Trots att det
finns marginaliserade omraden i Stockholm sé ar det inga extremt fattiga
omréaden;de ar inte miserabla som omradena runt Paris. Dessutom finns det ett
socialt skyddsnat som forhindrar den sortens valdsamma konfrontationer som
skedde i de marginaliserade omradena i Paris. Men aven om det inte finns négra
konfrontationer i Sverige, sé finns det en allméan kansla av missnoje pa grund av
den pagaende marginaliseringen; i Stockholm till exempel finns 50 marginaliserade
omraden trots att det inte ar en sa stor stad.

Stockholm har en miljon invanare och marginaliseringen skapar arbetsloshet,
kriminalitet, apati och sé vidare. | den meningen finns det sociala problem i Sverige,
och aven om de inte ar lika allvarliga som i andra europeiska lander kan de bli varre
ifall situationen inte atgardas. Marginaliserade grupper beaktar inte méjligheten att
delta i det politiska livet, och de har inte heller 6vervagt alternativet att organisera
sig sjalva for att skapa ett inflytande Over resten av samhallet. Jag tror att den
svenska invandringen ar ganska speciell, eftersom invandrarna ar sa tysta. | andra
lander hors invandrargruppen, men har ar den tyst och oorganiserad.

Utovar du dina demokratiska rattigheter dven som medborgare?

Jag utovar dem eftersom jag ar en person som ar intresserad av sociala
och politiska fréagor. Aven fast jag inte har n&gra politiska uppdrag nu, s& féljer jag
utvecklingen i Sverige mycket noga, jag deltar och héller mig uppdaterad; jag ar
en person som blir intervjuad, jag skriver, jag deltar i debatter och sa vidare. Om
man som invandrare bestammer sig for att delta s& kan man gora det. Det finns
inga fysiska hinder som stoppar ens deltagande. Men det finns barriarer, barriarer
som maste brytas, barriarer som ibland ar osynliga, vilket ar fallet med fordomar



och diskriminering. Dessa barriarer hindrar invandrare fran att inlemmas i de
beslutsfattande sfarerna i landet.

Jag utévar min ratt att forsoka paverka demokratin; jag later ingen trampa pé
mig och jag trampar inte pa nagon annan. Det ar en av demokratins egenskaper. Om
nagon bestammer sig for att delta, s& kommer han att finna tusentals kanaler for
detidet har landet.

Tror du, rent realistiskt, att vi alla har samma demokratiska rattigheter i det
svenska samhallet? Har invandrare samma demokratiska rattigheter som svenska
medborgare har?

I teorin har de det. For lagen galler var och en i Sverige, oavsett om personen
i fraga ar medborgare eller har permanent uppehéllstillstdnd. En person som
inte ar svensk medborgare men har uppehallstillstand far rosta i allmannaval;
inte i riksdagsvalet, men han eller hon kan rosta i lokalvalen. Dessutom har han
eller hon samma rattigheter och skyldigheter som svenska medborgare. Dar
gors inga distinktioner. Inte heller finns det nagra distinktioner i lagarna som
riksdagen stiftar. Men i praktiken leder ssmma demokratiska bemdtande av varje
individ inte till samma grad av deltagande och inflytande. | det avseendet naggas
demokratin betankligt i kanten, och det sker enligt min mening pé grund av Sveriges
diskriminerande maktstrukturer. Men det sker ocksa for att vi invandrare inte
bestammer oss for att utnyttja vara rattigheter, att krava vara rattigheter och att
delta.

Pa vilket satt ar maktstrukturerna diskriminerande?

Makten i Sverige ar valdigt vit, etniskt valdigt homogen. Invandrare hinner
filtreras bort innan man nar den beslutsfattande nivan dar landets framtid
utformas. Nar jag satt i riksdagen var det bara tre riksdagsledamoter som hade
invandrarbakgrund. Jag var den forste latinamerikanen i den svenska riksdagen.
Idag ar det manga fler, men de filtreras fortfarande bort ju hogre nivan ar, och
dessutom ar de ganska assimilerade. |[dag méaste varje invandrarpolitiker som har
en viktig position vara assimilerad och vara val bekant med det svenska synsattet.
Dessutom méste en invandrare som sitter pa sadana uppdrag vara valdigt forsiktig
och inte lagga fram for manga forslag som gynnar invandrargrupper, for han
kommer automatiskt att hamna i konflikt med sitt eget parti. Det finns en sorts
diskriminering som kanske verkar indirekt, men som kommer att fa en invandrare
som nar héga positioner i Sverige att forr eller senare, pa ett eller annat satt, hamna
i konflikt med den egna partiledningen, oavsett vad det ar for ett parti, oavsett om
det ar ett konservativt eller vansterinriktat parti.

Politiska partier i Sverige ar ganska homogena; de tillhor den vita medelklassen.
De “filtrerade” elementen ar svarta prickar som genast syns pa ett vitt papper. Dra
en karta dver Sverige och mark ut de punkter dar invandrare har makt och gor sig
horda. Sett over hela landet kommer du inte att hitta mer an 50-60 personer med
invandrarbakgrund som har kanaler for att na media, som har mojligheten att

organisera sig, att delta, att f& tilltrade. Det kan finnas invandrare p& kommunal
niva, i stadsfullméaktige och liknande. Och pa en lagre niva kan det finnas invandrare
i samhallets foreningar och organisationer; men de som folk lyssnar pa, de som
lyckas gora sig sedda (som jag) ar valdigt fa.

Jag tror att det finns en annan niva av diskriminering i det svenska samhallet
som har att géra med invandrarens ursprungsland. Till exempel bemots de
chilenska vansterintellektuella som sokte asyl efter statskuppen 1973 battre an
de mer nyligen anlanda grupperna, som irakierna. Dessa tva grupper har val tagits
emot pa valdigt olika satt?

Det stammer endast till viss del. Vi latinamerikaner, inklusive chilenare, ses
som en naturlig del av vastvarlden. Vi ar katoliker, vi koloniserades av européer, vi
talar ett intressant sprak och vi assimilerar oss ganska fort. Vi ar inte problemet;
problemet i Sverige ror muslimer och Mellandstern.

Latinamerikaner kommer i allmanhet fran nagot slags tradition av att organisera
sig; de har erfarenheter fran sina hemlander av hur man organiserar sig politiskt
och kulturellt. | Sverige finns det tusentals latinamerikanska grupper som gor
musik, film och sé vidare. Dessa aktiviteter finns hos den muslimska gruppen ocksa,
men i mindre grad. Det finns naturligtvis fordomar och diskriminering bland oss
sjalva och mellan véra olika grupper. Den ena gruppen tror sig vara battre an den
andra. Och det tredje problemet beror pé att den vita makten bestammer vem som
filtreras fram; det blir alltsa problem mellan dem som filtreras. Personligen har
jag aldrig bett den vita medelklassen att filtrera fram mig. Jag har natt politiska
positioner for att jag ar valkand och for att jag har forsvarat mina likar. Nar jag
lamnade riksdagen hade jag stora konflikter med socialdemokratin, eftersom den
ser sig sjalv som ett arbetarparti som representerar alla, men dess grundlaggande
strukturer gor det till ett valdigt diskriminerande och homogent parti. En av den
svenska socialdemokratins principer ar att vi alla ar jamlika. D& borde vi alla ha
samma mojligheter i ekonomiskt och socialt avseende. Men individer ar inte jamlika
och har inte samma majligheter. Ingen kan begara att jag ska vara identisk med
nagon som ar fodd i Sverige. Jag kom hit fran Colombia nar jag redan var vuxen, och
aven om jag nu ar svensk medborgare kommer jag aldrig att bli helt svensk. Jag har
alltid forsvarat mitt folk, jag har alltid talat om marginaliserade manniskor, och jag
har alltid sagt att Sverige inte kan ha den har sortens framlingsfientlighet, rasism
och diskriminering nar det ar ett s& framstaende och hederligt samhalle. Man
kan inte tilldta denna mindre version av apartheid i Sverige, landet dar Olof Palme
foddes och dar vi alla stred mot Sydafrikas apartheidsystem. Jag gor det har av
karlek till Sverige, for att det smartar att se den har situationen.

Hur ser framlingsfientligheten och diskrimineringen ut i Sverige nu? Vilka
grupper paverkas mest?

Framlingsfientlighet och diskriminering paverkar oss alla. Alla som inte ar
fédda har, alla som inte har ett svenskt namn eller pratar flytande svenska riskerar



att diskrimineras. Hos svenskar finns en djupt rotad idé — aven om ingen talar om
det — att invandrarna har kommit hit for att tjana dem, och att vi pa ett eller annat
satt ar en mindre vardefull grupp. Det kan man marka dagligen. Valdigt fa skriker at
dig pa gatan i Sverige, men pa en institutionell niva kan man se hur personen som
har makt ibland utévar den pa ett indirekt diskriminerande vis. Indirekt institutionell
diskriminering ar valdigt vanlig, och marks tydligt dven om den ar svar att bevisa.
Sen finns det 6ppnare former av diskriminering dar folk faktiskt férolampar en pa
gatan till exempel. Den grupp som paverkas mest av det har just nu ar de arabiska
muslimerna. Malet ar inte langre fargade manniskor i Sverige — och inte bara i
Sverige utan i hela varlden — dven om svarta har fatt utsta mest fortryck fran de
vita. Det galler dver hela varlden, men idag riskerar man som muslim i Europa att
behandlas illa och diskrimineras dagligen.

Kan man saga att det inom de minoriteter som drabbas av diskriminering
och framlingsfientlighet finns egna minoriteter, som kvinnor och HBT-personer, vilka
upplever en dubbel framlingsfientlighet; forst som invandrare fran samhallet i stort
och sedan som minoritet inom sin egen grupp?

Ja, men det finns inte bara en dubbel framlingsfientlighet, utan aven en tredje
och fjarde niva. Det ar statistiskt bevisat att invandrarkvinnor har samre tilltrade
till arbetsmarknaden, att de har mer sysslor i hemmet att utféra &n svenska kvinnor
och att de har allmant samre mojligheter i samhallet. En muslimsk kvinna, till
exempel, drabbas av tredje gradens diskriminering eftersom hon genom att bara
sloja ofta nekas anstallning.

Det finns patriarkala strukturer i varje invandrargrupp. Vi latinamerikaner ar
inga undantag. Det finns patriarkala grupper dar mannen bestammer, och dar de
uppratthéller ett patriarkalt system i hemmet som fértrycker fruar och déttrar
snarare an soner. Detta patriarkat ar djupt rotat i vissa grupper, och i andra
grupper tar det sig till och med uttryck i vald. En muslimsk flicka som har ett
karleksforhallande till en icke-muslim l6per aven i ett fritt samhalle som Sverige
risken att mordas. Det finns flickor som lever gémda eftersom de forfoljs av sina
fader, men aven av sina broder och kusiner. Problemet ar mycket allvarligt, och for
tillfallet finns inga exakta siffror eftersom det inte finns nagon konkret statistik. Det
ar paradoxalt att leva i ett fritt och jamlikt (i bemarkelsen att kvinnor har samma
rattigheter) samhalle och pa samma gang leva i enklaver som styrs av feodala och
patriarkala strukturer. Detta blir ett dilemma, eftersom barnen och ungdomarna lar
sig fort i det nya landet att uttrycka sig och vilja leva sina egna liv.

Har du ndgon kunskap om HBT-gruppens (homosexuella, bisexuella och
transpersoner) situation i Sverige?

Den homosexuella gruppen i Sverige, oavsett genustillhorighet, ar en ganska
maktig grupp som har organiserat sig pa ett foredomligt satt. Jag sager ofta att det
finns tva grupper i Sverige som vi invandrare ska titta p&: kvinnor och homosexuella.
Kampen som lesbiska och gay-grupper har bedrivit har fatt riksdagen att anta lagar




som ger dem ratten att registrera partnerskap, adoptera barn och sa vidare. Inom
den har gruppen finns mindre diskriminering av invandrare. Jag vet inte om en HBT-
invandrare kommer att valkomnas med fanfarer inom de har grupperna, men de
kommer i alla fall inte att stotas bort. Det finns mindre fordomar i de har grupperna,
eftersom de sjalva har fatt utstéa fortryck. HBT-personer i Sverige vet ocksa hur det
ar att utsta oppet och dolt fortryck och att bli bemott med fordomar. Dessutom har
HBT-gruppen i Sverige blivit utsattta for vald av minoritetsgrupper och nazister.
Darfor kanner de till hur det ar att fortryckas som minoritet. Och darfor ar den
gruppen mer forstdende, oppnare och mindre fordomsfull.

Finns det lagar mot diskriminering och framlingsfientlighet i Sverige?
Skyddas minoritets— och invandrargrupper pa nagot sarskilt satt av lagen?

Ja. Sverige har de kanske mest progressiva antidiskrimineringslagarna i
Europa. Fragan ar huruvida de tillampas. Om lagen tillampades hardare skulle det
finnas mindre diskriminering. Och detta anser jag vara ett problem. | Sverige har
staten monopoliserat kampen mot diskriminering. Jag tror att det ar ett misstag.
Staten ska bisté var och en som kampar mot diskriminering och framlingsfientlighet
med ekonomiska medel. Men staten ar sjalv den mest diskriminerande strukturen.
Det ar enkelt for staten, med sina institutioner och stora budget, att sdga att den
ska bekampa diskriminering. Men staten sjalv utévar en bade direkt och indirekt
diskriminering av landets minoritetsgrupper. | Holland féretrader till exempel
staten idén om att statligt stod kan kanaliseras genom privata jurister, foreningar,
eller vilken oberoende aktor som helst. FN delar den har uppfattningen. Men i
Sverige vill staten ha kontroll 6ver dessa fragor. Min byré har flera ganger erbjudits
statligt stod, men vi har tackat nej eftersom vi hellre ar lojala mot vara klienter an
mot staten, som skulle kunna saga: “Ni kan inte stamma oss for det ar ju vi som
forsorjer er” Den dagen man ar beroende av staten for att bekampa diskriminering,
da har man salt sin sjal till djavulen. Om man stammer statsministern kommer
inte polisen att komma och leta efter en i ens hem, men man kan vara séaker péa att
det ekonomiska stodet kommer att skaras ner nasta dag. Den som ar beroende av
ekonomiskt stod ar censurerad. Tre av de officiella statliga organisationerna som
kampar mot framlingsfientlighet har mycket snava marginaler for vad de kan gora;
om de overskrider dessa riskerar de att bli av med jobbet ndsta dag.

Vilka inkomster finansierar din byrés verksamhet?

Vi skaffar oss inkomster som vilken annan advokatbyra som helst. En klient
betalar inte for forsta intervjun dar vi undersoker fallet. Om de bestammer sig
for att fortsatta sa visar vi dem olika majligheter att finansiera projektet; de kan
f& ekonomiskt stod av staten eller sitt forsakringsbolag, och sedan uppskattar
vi kostnaderna for vara tjanster. Utover detta mottar vi ekonomiska medel for
konkreta uppdrag och undersokningar.

Skulle du kunna beréatta vilket som ar det vanligaste fallet som ni arbetar
med? Ett genomsnittsfall, s att saga.



Det vanligaste fallet ar en person som nekats anstallning trots att de har de
ratta kvalifikationerna och kunskaperna for arbetsuppgiften. Nar de soker jobbet
kommer de till intervju, men en infodd, vit svensk far jobbet istallet. Ett annat
vanligt fall galler personer som har jobb, men som diskrimineras pa sin arbetsplats.
Ett exempel kan vara nar alla andra pa arbetsplatsen far l6neforhéjning, men inte
de. Och nar man analyserar frégan visar sig forklaringarna inte alls vara rationella.

Om det vore mojligt att avgora en séddan sak, hur skulle psyket se ut hos en
person som diskriminerar eller ar framlingsfientlig? Kanske skulle det kunna
tankas som ett beteende som helt och héllet ar utformat genom kulturell fostran,
nagonting nastan genetiskt.

Vi har haft tva varldskrig. Jag skulle inte kalla dem “varldskrig”, eftersom
varken Afrika eller Latinamerika deltog i dem. USA drogs in i det sista, men bada
krigen startades av Tyskland och Europa. Det vita Europa ar till sin form rasistiskt.
Naturligtvis kan man inte generalisera och saga att varje svensk som ar fodd och
uppvuxen i Sverige ar rasist. Men det finns valdefinierade uppfattningar om ras.
Vihar till exempel uppfattningen om att vita ar battre an alla andra i varlden, och
detta blir annu tydligare om man kommer fran ett land som Colombia eller frén
Tredje varlden, Afrika eller arabvarlden. Det ar en uppfattning med djupa rotter
som ingér i konstruktionen av varje individ, till och med i ett socialdemokratiskt
land som Sverige. Man kan till och med séga att det ar extra sant i Sverige eftersom
socialdemokratin har utbildat befolkningen enligt iden om att alla ar jamlika,
att ingen kan skilja sig fran resten, och att “du inte ar viktigare an nadgon annan,
stick inte ut, forsok inte vara annorlunda”. Darfor sker en automatisk assimilering
av invandrare, oavsett om dessa vill det eller inte, och om de sticker ut och nar
framgang ses de inte med blida 6gon.

Jag har personligen upplevt diskriminering i riksdagen. Jag betraktades — i
tidningarna — som den mest aktive riksdagsmannen mellan 1994 och 1998, vilket
skapade mycket fientlighet mot mig. Jag var valkand, och en del kolleger i riksdagen
hénade mig med sadant som “har kommer Sveriges mest kanda person”. Nar jag
hamnade i konflikt med mitt eget parti sa ordforanden till mig: Juan, jag har inget
problem med det, men du &r inte fodd har och du ar anda mer kand &n resten,

och det irriterar dem.” Mitt svar var: “Da ar jag med i fel parti! Du ar ordforande

for socialdemokraterna i Stockholm; du ar ordforande for kommunfullméktige,

och &nda menar du att jag, eftersom jag inte ar fodd héar och for att jag har blivit
kand, inte har ratt att vara bland de forsta kandidaterna pé partiets valsedel,

trots att grasrotterna har rostat pa mig?” Enligt honom var hans synsatt inte
diskriminerande, men det var det enligt mig. Han uteslot mig helt enkelt for att jag
talar svenska med brytning och for att jag inte ar fodd har. Svenskar i allmanhet
anser sig vara stodjande och ser sig som de svagas forkampe i varlden. Utat sett ar
svensken ofta mycket stodjande. Om nagot hander i Afghanistan donerar en svensk
hundra kronor, men har i det egna landet far han problem om nagon konkurrerar

om hans jobb, eller om en invandrare visar sig vara mer kvalificerad. Bland
invandrare i Sverige finns det en uppfattning att du accepteras av svenskarna sa
lange du ar, eller verkar vara, pa en lagre niva an dem. Men sa fort du visar dig vara
skickligare, d& har du skaffat dig problem, stora problem. Vi har haft fall dar mycket
intellektuella personer har fatt hoga positioner for att sedan, som pa bestallning,
degraderas och bli illa behandlade.
Hur tanker och beter sig en diskriminerande individ? Tja, det &r svart att analysera
det i ett psykologiskt sammanhang, eftersom det finns manga olika sorters
diskriminering. Till exempel foretradde jag en ung kvinna i ett omskrivet fall. Hon
var fodd har, hon var muslim och hon pratade svenska som en vit svensk, och hon
var utbildad ingenjor och ekonom som sokte arbete pa en bank. Hon ringde banken
och blev kallad till intervju nasta dag. Nar hon kom till banken och de sag att hon
bar sloja sa kontorschefen att hon inte kunde jobba om hon bar “den dar”. Hon
svarade: “Men du vet inte ens vem jag ar, du har inte lyssnat pa mig, och innan jag
ens fick komma in och satta mig har du férdomar!” Vi stamde banken och hon fick
en ganska stor summa som kompensation. Personen som hade diskriminerat sa i
telefon till mig: “Men vi bor ju &ndé i Sverige, och hon borde inte ha den dar saken
pa sig” Jag forklarade att “den dar saken” var en del av hennes identitet; att det
vore som att saga till honom att man inte gillar hans slips. Punkt slut. Men for
henne ar inte slojan samma sak som en slips, det ar en del av hennes identitet,
det &r respekt for hennes religion. Han sa: “Nej, jag diskriminerade henne inte, jag
tankte bara pé vad vara kunder skulle saga.” Sé enligt honom gjorde han sig inte
skyldig till framlingsfientlighet. Jag forsokte f& honom att forsté att hans beteende
var diskriminerande. Och vi fick honom att forstad genom kompensationen han blev
skyldig att betala, vilket blev ganska dyrt for honom. Men det har ar bara ett av
tusentals exempel.
Jag undrar om rattsliga atgarder och boter verkligen bidrar till att forandra
personens satt att tanka i det har fallet.
Kanske kommer inte den har personen att forandra sitt satt att tanka,

men han kommer att vara forsiktigare i framtiden, eftersom han satter bankens
ekonomiska intressen pa spel. En bank ska inte ha en fdrg, for pengar ar pengar
och de ar valkomna var de &n kommer ifran, oavsett om det ar muslimers eller
svenskars pengar. Det finns 300 000 muslimer i Sverige som skulle kunna ha sina
pengar i den banken. Sé det ar mojligt att personens idéer inte andras, men han
kommer nog att vara forsiktigare nésta gang en muslimsk kvinna séker anstallning.
Andra kommer att ifrédgaséatta sina idéer och om de ar mindre fordomsfulla kommer
de att inse att deras idéer var felaktiga, och att alla ar jamlika. Det finns personer i
den har situationen som har bett om ursakt efterat och berattat att de trodde att de
inte hade nagra fordomar.

Ingen manniska ar utan férdomar. Vi har alla férdomar, pa ett eller annat satt. Det
viktiga for mig ar huruvida du &r medveten om dina férdomar, huruvida du vill géra



dig av med dem; att du ser dig sjalv som en 6ppen person som forsoker forsta och
forestaller dig hur det &r att vara i ndgon annans situation.
Anser du att vi som medborgare har ett demokratiskt ansvar?

Sjalvklart gor jag det. Det demokratiska ansvaret bestar i att forsvara
demokratin. Demokrati ar inte ndgot som bara finns dar for evigt; det finns grupper
med totalitara asikter som har diktatoriska uppfattningar och vill gripa makten
och berbva andra deras demokrati. Till exempel sé forsoker jag och mina jurister
forsvara demokratin nar vi forsdker minska diskriminering och framlingsfientlighet.
Varje dag méaste vi férsvara demokratin. Det kan komma en ny Hitler i Europa nar
som helst, en person som skulle infora diktatur och forfolja minoriteter. | Sverige
finns det nu ett parti som ogillar invandrare och kan bli invalt i riksdagen 2010. Det
skulle gora demokratin for invandrare annu mer beskuren an vad den redan ar.

Som i Danmark?

Danmark ar ett land dar alla de har sakerna finns, dar invandrare fortrycks
konstant.Jag har organiserat ett natverk som heter 6 juni, vilket ar Sveriges
nationaldag. Vi kallar natverket sé for att vi identifierar oss med Sverige, och 6 juni
ar ndgot som inte bara géaller svenskar. Natverket ar en omfattande rorelse med
flera kanda manniskor med invandrarbakgrund. Vi har forklarat for de politiska
partierna att framlingsfientligheten, diskrimineringen och segregationen bestar,
men de vill inte forbattra laget. De accepterar inte invandrare som politiska
ledare som foretrader sina respektive grupper. Darfor har dessa grupper sjalva
tvingat oss att skapa sjalvstandiga politiska rorelser, partier som inte bara bestar
av invandrare, men som forsvarar ett multikulturellt och pluralistiskt samhélle.
Tusentals svenskar uppskattar oss, vissa pa grund av sina karleksforhallanden,
andra for att de vill ha ett Sverige som respekterar den andre, och ytterligare andra
for att de inser att ett lands utveckling drar nytta av dess inre skillnader. Med ett
pluralistiskt tankande som kommer ur olika kulturella bakgrunder ar utveckling
mojlig. Men om situationen fortsatter, dar invandrares rattigheter standigt trampas
pa, da blir vi tvungna att skapa politiska rorelser som representerar alla som
forsvarar ett pluralistiskt, multikulturellt och multietniskt samhaélle, och satta stopp
for attackerna fran de vaxande nynazistiska partierna.

Varfor har ett sddant parti inte skapats tidigare?

Jag personligen ar till exempel radd for att samhallet ska polariseras. En
annan anledning ar att vi har gett det politiska etablissemanget chansen att ta
upp vart problem, men vi har blivit alltmer medvetna om att de inte forstar det. For
dem ar det multietniska samhallet uppnatt genom att ha en Muhammed och en
Carlos. Men de personerna har ingen makt, de ar bara en del av spelet i valtider,
dé& de tas fram: “Har &r Muhammed... Muhammed, sag hej” och Muhammed sager
hej. Det ar inte var uppfattning, och i var rérelse har vi séval svenskar som folk
med invandrarbakgrund, varav vissa ar ganska valkanda. For narvarande ar vi 300
runt hela landet. Namnet har kritiserats, men vi har sagt att for oss ar Sveriges

nationaldag var dag ockséa eftersom vi bor har. Om rasisten séager att det ar hans
dag, ja, da far det vara hans dag ocksa, men berdva mig inte ratten att skapa min
egen identitet. Genom namnet 6 juni-rorelsen berattar vi for alla som tror att
invandrare sjalva vill forbli segregerade: “Nej. Vi vill helt och héllet vara en del av det
har samhallet”

Juan Fonseca har varit riksdagsledamot for socialdemokraterna och driver nu
Diskrimineringsbyran i Stockholm.



SYSTEMET MASTE FORANDRAS,
REFORMERAS OCH BYGGA PA
DELAKTIGHET

Intervju gjord i september 2007 pé& miljépartiets kontor i riksdagen.

Jag heter och ar riksdagsledamot for Miljopartiet de grona. Jag blev
invald for ett ar sedan och sitter med i utrikesutskottet och forsvarsutskottet.
Vad har de tva utskotten for funktioner?

Forsvarsutskottet bereder arenden om civilt forsvar, militart forsvar och
samhallets allmanna sakerhet. Utrikesutskottet bereder arenden om Sveriges
utvecklingsstod till andra lander, och det har ocksa inflytande dver Sveriges
relationer med andra stater. Problemet med det senare utskottet ar att det i
allmanhet inte har s& mycket att gora, eftersom regeringen har hand om de
frégorna.

Vad ar miljopartiets ideologi i Sveriges riksdag?

Det ar det yngsta partiet. De traditionella svenska partierna ar hundra till
tvédhundra &r gamla. Vi kom in i riksdagen under 1980-talet, och fran det att vi
grundades har vi haft en valdigt radikal hallning jamfort med de andra partierna. Vi
lagger sarskild vikt vid att forbattra miljon pé olika séatt. Vi fokuserar pa hur man kan
finansiera och skapa atgarder for att géra samhallet mer ekologiskt, till exempel
genom att infora hoga skatter pa miljéovanliga produkter och aktiviteter, och séanka
skatterna pa hallbara motsvarigheter. Vi foresprakar aven solidaritet med fattiga
lander. Vi vill att de landerna ska motta ett intensivt stod.

Vilka fragor lyfter ni fram? Vilken ar er professionella “agenda’”?



Vi foresprékar fred. Aven om vi ar ett pacifistiskt parti finns det méanga
meningsskiljaktigheter inom partiet sjalvt i det avseendet, sé jag tanker fokusera
pa att forespréaka fred. Jag ar ocksé intresserad av jamstéalldhet och av att forbattra
kvinnors situation i Sverige. Aven om kvinnor hér lever i paradiset jamfort med
Latinamerika sa finns det manga aspekter som maéste forbattras. Sen foresprakar
jag ocksé vissa atgarder gallande invandrare.

Du ar ursprungligen fran El Salvador. Kan du ge mig en kort
levnadsbeskrivning?

Jag foddes i El Salvador 1977, men var tvungen att emigrera till Sverige
med min familj nar jag var tio ar. Vi tvingades att lamna landet 1987 som politiska
flyktingar under inbordeskriget.

Hur kom du fram till att du skulle agna dig at politik?

Som flykting hade jag redan politiken i blodet.Jag har alltid varit medveten
om den politiska situationen bade i mitt hemland och har i Sverige genom mina
foraldrar. Men katalysatorn var min tid pa universitetet. Jag borjade studera ekologi
1996 och férstod da allvaret i den globala situationen. Vi har enorma ekologiska
problem som vi méaste losa, for mansklighetens fortlevnad stér pa spel. Vid det
tillfallet forstod jag att jag var tvungen att ge migin i politiken, och jag har jobbat
inom det faltet i tio ar.

Sa ditt huvudintresse var den allvarliga miljosituationen och du borjade
tackla de andra problemen forst senare?

Nej.Jag var alltid engagerad i de har fradgorna, men jag hade aldrig en
plattform som tillat mig att uttrycka dem formellt. Som invandrare och kvinna
har jag alltid kant mig diskriminerad, men pé& den tiden trodde jag att det var
ett personligt problem. Nar jag borjade pa universitetet och kom i kontakt med
miljopartiet fann jag en plattform dar jag kunde utveckla mina tankar om kvinnors
och invandrares situation. Under den perioden blev detta mina politiska intressen
och inte bara personliga problem.

Hade du problem med att anpassa dig till spraket och kulturen néar du kom
till Sverige som liten? Nar borjade du utveckla ett kritiskt medvetande om de har
“skillnaderna”? Nar forvandlades din personliga erfarenhet till politisk handling?

Jag hade aldrig ndgot problem med spréket; jag larde mig svenska ganska
fort. P4 sex ménader kunde jag tala flytande. Vad galler “skillnaderna” sa sag jag
dem ofta och det gjorde mig arg. Men det var forst nar jag gav migin i politiken
som jag forstod att jag kunde gora négot &t det. Redan under studenttiden, nar jag
kom i kontakt med kvinnohistoria och genusteori, kunde jag se hur kvinnor hade
diskriminerats systematiskt och vilka strategier de hade anvant for att frigéra sig.
Senare kunde jag koppla min situation som invandrare till dessa teorier, och det var
ungefar samtidigt som jag gav mig in i politiken, s& jag kunde gora allt pa en gang:
det politiska, det teoretiska och det kanslomassiga.

Nu nar du sitter i riksdagen, nar du har en rost att representera de valjare
och den allméanhet som har valt dig, hur har dina erfarenheter hittills varit av att
driva de fragor som ar viktiga for dig och en del av ditt politiska projekt?

Det har varit valdigt svart. Jag trodde det skulle vara enklare. De som har
makt vill inte slappa den och de gor vad som helst for att marginalisera dem som vill
ha tillgang till makten for att starka sin rost. | Sverige, dar kvinnor har haft rostratt
sedan 1921, sléss vi fortfarande for jamstalldhet. Vi utgor halften av riksdagen,
och anda maste vi kampa. Riksdagen ar en mycket traditionell institution och det
ar mycket svart att forandra den. Jag trodde att den var mer kopplad till resten av
samhallet, eftersom Sverige ar ett valdigt oppet och tolerant land, men riksdagen
ar mycket sluten och den ar mycket varre an resten av landet. Detta ar ett allvarligt
problem som jag tror maste diskuteras ordentligt. Media har inte gjort sitt jobb
ordentligt.

Talar du om en byrakratisk maktstruktur som har hindrat dig frén att driva
din agenda?

Den ar inte bara byrakratisk, det ar en informell maktstruktur. | Sverige talar
man om ett “glastak’, en osynlig barriar som hindrar vissa grupper fran att rora sig
uppat. Det &r vad jag upplever just nu.Jag har alltid kant det som att allt var 6ppet
for mig, men nu har jag kommit till en grans jag inte kan komma forbi, eftersom den
informella maktstrukturen inte slapper fram mig.

Tror du att omojligheten for dig att komma framét har ideologiska
anledningar, eller beror det pa diskriminering for att du ar invandrare eller har
radikala idéer? Har den diskriminering du forst upplevde i samhallet 6verforts till en
officiell niva?

Jagvet att mina idéer ar radikala, men problemet handlar mycket mer om min
attityd. Jag ar valdigt direkt, vilket inte tas val emot i den har kulturen. Dessutom ar
jag kvinna, ung och invandrare. Jag ska ge dig ett exempel: pé ett omedvetet plan
agnar min sekreterare mer uppmarksamhet at vad femtioariga man sager an vad
jag har att saga, trots att jag har en hogre grad av utbildning och ar specialist inom
mitt omréde. Han gor det omedvetet, men den har omedvetna diskrimineringen
bidrar till den maktstruktur som marginaliserar mig. Men fortfarande ar problemet
i grund och botten att jag ar radikal och valdigt direkt. Har sager man ingenting rakt
ut; allt gors genom formaliteter, allt filtreras och manipuleras. Vilket jag ar valdigt
dalig pa.

Kanner du att du personligen har tryckts ner, men att dina idéer andé fatt
genomslag? Har du fatt mojligheten att uttrycka dina idéer nar du har drivit en
fréga? Ar riksdagen demokratisk i det avseendet?

Nar jag har uttryckt mina idéer har svaret blivit att forséka marginalisera
mig. Strategin gar ut pa att alla ser hur den som vagar saga vad han eller hon tycker
blir marginaliserad. Det ar ett satt att sprida radsla sa att folk inte vagar saga
nagonting.Jag tycker inte det ar alltfor demokratiskt.



Vad ar din uppfattning om demokratin i Sverige?

Det kanns inte som att den finns nu for tiden. Den finns naturligtvis rent
formellt, men jag tror att den informella maktstrukturen ar sa stark att den
marginaliserar den formella strukturen. Det ar ett problem som befolkningen inte
kanner till. Rent formellt har vi medborgare ménga rattigheter och folk tror pa
demokratin, men héar pa insidan inser man att det inte ar okomplicerat. Sverige var
mer demokratiskt forut. Det ar ingenting jag kan bevisa empiriskt, utan en kansla
jag har. Den informella maktstrukturen som ar sé stark idag fanns inte forr i tiden.
Sverige verkade vara mer demokratiskt under 1970- och 1980-talen.

Vad ar demokrati enligt din mening?

Demokrati innebar att alla kan delta pa samma villkor. Manniskan ar inte
perfekt; det kommer alltid att finnas en informell maktstruktur, men vi maste
erkénna detta och medvetet motarbeta den. Om vi klarade av det skulle vi ha en
riktig demokrati. Demokrati ar nar alla kanner sig jamlika och kan uttrycka sina
asikter; nar alla har samma réatt att férverkliga sina idéer och kan delta pa lika
villkor. Naturligtvis ar detta en myt, men man kan strava mot denna ideala situation.

Anser du att det finns tva demokratiska strukturer dar den ena hanger
samman med det civila samhallet och den andra med styret av staten? Menar du att
det finns ett system utanfor riksdagen dar representativ demokrati rader, men att
demokratin inuti riksdagen ar i fara och hotas av den har informella makten?

Jag tror att det alltid kommer att finnas informell makt, aven inom en
deltagardemokrati. For mig ar en demokrati dar manniskor kanner att de ar
delaktiga och har rattigheter, det vill saga en deltagardemokrati, ar battre an en
representativdemokrati, men problemen kring informella maktstrukturer kommer
alltid att finnas, och det maste ske forandringar for att bemota det. Givetvis tror jag
att en representativ eller parlamentarisk demokrati kan fungera, men det maste
finnas mekanismer som ifragasatter den informella maktstrukturen, for annars blir
det svéart att uppna demokrati.

Tror du att de svenska medborgarna anser att de lever i en
deltagardemokrati?

Nej, det tror jag inte. M&nga svenskar tror dock att de lever i en fullstandig
demokrati, de litar pa sina politiker och ledare, de kdnner att systemet alltid har
varit likadant och att det ar ratt att ndgon annan bestammer at dem eftersom det
alltid har varit sa. De tror att det ar ratt att stanna hemma.

Svenskar ar vana vid att leva i en representativdemokrati dar de civila
funktionerna har reducerats till ett minimum. Ar réstandet kanske den enda
demokratiska ratt de kanner till?

Ja,och ibland ratten att “lobba”, att kontakta en politiker eller tidning, men
det ar inte sa vanligt. Eftersom det inte finns nagon egentlig fattigdom och inga
behov uppstar konformitet. Svenskarna gor sitt jobb, de lever i ett av varldens
rikaste lander och de ar nojda. Jag tror inte att de skulle vara sé& konformistiska



med en allvarligare och mer utbredd fattigdom. Kanske skulle en storre social
medvetenhet uppstéa och situationen bli battre.

Tror du att den vanliga medborgaren ar medveten om sina demokratiska
rattigheter?

Bade ja och nej. Jag tror att manga struntar i att de har fler rattigheter an att
bara rosta. Manga medborgare tror dessutom att de skulle lyckas, om de forsokte
genomdriva nagot slags férandring. Det finns en myt i det har samhallet om att
allting ar perfekt och underbart, och med den foljer uppfattningen att det ar en smal
sak att &stadkomma forandringar i samhallet.

| ditt fall, hur utovar du dina demokratiska rattigheter som medborgare och
representant?

Som representant for folket forsoker jag ta med i berakningen vad folk vill att
jag ska genomfora. Till exempel finns det organisationer for manskliga rattigheter
och kvinnors rattigheter som kontaktar mig med petitioner, och jag forsoker lagga
fram dem i riksdagen. Det forsoker jag gora. Men som medborgare? Det ar en svar
fréga.

Med demokratiska rattigheter menar jag rostratten, yttrandefrineten, ratten
att organisera sig och sa vidare. Emellertid utovar jag inte dessa demokratiska
rattigheter sjalv sé ofta, fastan jag teoretiskt sett har mojligheten. Nar jag
intervjuade folk pa gatan i Stockholm och fragade dem om de utovade sina
demokratiska rattigheter blev svaret oftast: Ua, jag rostar” Men om man fragar
folk om de gor nagot mer an att rosta far man valdigt fa svar. Jag upptéackte
att “genomsnittssvensken” inte kanner till de mojligheter han eller hon har till
medborgerlig handling i det demokratiska systemet. Kanske ar detta fragan jag
forsoker stalla dig. Kan du saga vilket demokratiskt ansvar medborgaren har
tillgéng till inom systemet?

Personligen har jag nog gjort allt det dar; jag har varit med i organisationer,
jag har forsokt fa ut min asikt genom media och sa vidare. Men nu nér jag ar
representant ser jag saker och ting pa ett annat satt, eftersom jag ar pé en hogre
niva och inte behdver ta till samma atgarder som en medborgare. Jag skulle kunna
soka upp en minister och fraga honom eller henne varfor de inte gor sddant de
méaste gora, men det hanger samman mer med mitt arbete &n mina mojligheter som
medborgare. Men visst, alla personer har som medborgare ratten att organisera
sig och det ar mycket viktigt att de gér det. Min erfarenhet med aktivister sager
mig dock att det ar mycket byrékrati involverat i deras arbete och att de har
maktstrukturer inom sina egna organisationer, vilket i allmanhet gor det omojligt
for dem att uppné sina ideal. Det ar i det har avseendet jag menar att manniskan
inte ar perfekt. Tyvarr finns samma problem i riksdagen som i samhallets olika
organisationer och foreningar.

Anser du inte att din roll som folkvald ocksa ndgonstans borde innebara
att formedla till folket att det ar nédvandigt att ha en demokratisk och samhallelig
medvetenhet?

Det viktigaste ar personligt och socialt empowerment. Om folk inte kanner
att de har nagot inflytande eller kan utratta nagot, s kommer heller ingenting att
utrattas. Det ar valdigt viktigt att folk tror att de kan. Nasta steg blir att lara dem
hur man gor. Detta ar ett allvarligt problem, och det galler inte bara for riksdagen.
Maktstrukturen och etablissemanget inger inte mycket fortroende; makten lar ingen
hur man handlar och tar initiativ.

Anser du att vi som medborgare har ett demokratiskt ansvar?

Ja, det gor jag, och jag menar att detta ar grunden till problemet. Folk tror att
det ar politikerna som ska genomféra forandringen och att politikerna ar ansvariga;
men de inser inte att de ocksa har ett ansvar. Varfor ska jag till exempel rosta om
jag inte tycker om det politiska systemet? For att du tillfor mer energi i systemet
genom att rosta. Jag anser att varje person ar ansvarig for sig sjalv och sin narmaste
omgivning. Om man ser problem i samhaéllet som man vet att varken politikerna
eller systemet kommer att [6sa s& maste man l6sa dem sjalv. Ingen annan kommer
att gora det. Det nuvarande systemet ger inte folket den har kunskapen, det har
mandatet. Vi medborgare rostar och skickar vidare ansvaret till andra.

Det ar intressant att skilja demokratin fran statens lagstiftande system
och tillampa det pa en personlig eller subjektiv niva. Det vill sdga, om staten inte
fungerar, da tar jag mina demokratiska rattigheter och skyldigheter och far dem att
fungera.

Det ar vart samhallsansvar att fixa systemet sé att det fungerar battre, och
detta maste inte ske via anarkism. Staten kan fortsatta arbeta. Sarskilt om det
fungerar och folk tycker att det ar okej. Men ibland maste folk fundera pa hur de ska
genomfora den dar forandringen sjalva. Det var s& jag gav mig in i politiken. Nar jag
kande att det var mitt ansvar att skapa forandring.

Hur ser du pa din mojlighet att genomféra den forandringen? Finns det
nagon mojlighet att forandra systemet fran riksdagen?

Jag tror att det finns en s&dan mojlighet, men det beror helt pa om folk vill
ha forandring eller inte. Problemet &r att det inte finns nagon allméan opinion nu.
Befolkningen ar inte medveten om att systemet inte fungerar. Men om den visste
tror jag att manga skulle vilja bidra till en positiv forandring. Miljofragan ar ett
exempel pa detta. For fem ar sedan forsokte miljopartiet hoja bensinpriset for
att minska koldioxidutslappen. Det var valdigt svart, och folk demonstrerade mot
reformen. Sen gjorde Al Gore sin film och svenska tidningar borjade rapportera
om vart stora miljoproblem. Den nya regeringen har hojt bensinpriset under
farre klagomal eftersom befolkningen har borjat acceptera reformen. Jag tror att
forandring kommer om man bara 6kar den folkliga medvetenheten.



Vad ar din framtid som riksdagsledamot, med tanke pa den frustration du
kant i riksdagsarbetet?

Jag tror inte att jag personligen kan utratta ndgot. Men jag tror att jag i
framtiden kommer att kunna informera det svenska folket pé ett strategiskt satt
om vad som verkligen pagar i riksdagen — manga har framfort det har tidigare, men
ingen har gjort det pé ett strategiskt satt, och da har det fatt valdigt lite genomslag
bland folk. Till exempel var kvinnor standiga offer for sexuella trakasserier for fyra
fem ar sedan. Den fragan tas sallan upp i riksdagen numera, pa grund av reformer
som har skett till stod for kvinnor. P4 samma satt tror jag att man kan genomfora
reformer for att forbattra situationen for unga, invandrare, personer med stark
ideologisk dvertygelse och personer som ar direkta eller annorlunda. Men det maste
finnas ett tryck fran folket, systemet maste forandras, reformeras och bygga pa
delaktighet.

Vad kommer du att ha for strategi for att f& ut det har till folket?

Min egen situation i riksdagen ar inte sarskilt gynnsam. Jag har haft mycket
problem med partiledningen eftersom de forsoker styra mig, marginalisera mig och
f& mig att tro att jag star i tacksamhetsskuld till dem. Om jag lamnar riksdagen,
vilket ar mycket mojligt, skulle jag vilja gora en film. Jag ser det som en av de mest
effektiva metoderna. Manga foreslar att jag ska skriva en bok, men jag tror inte det
ar effektivt. En film ar ett effektivt medel for att visa folk verkligheten och skapa
debatt. Om den strategin skulle fungera och vara popular, s& skulle manga har bli
radda och forsoka forbattra riksdagsledamaoternas villkor.

Spelar den allmé&nna opinionen, nar den ar valinformerad, verkligen roll i
riksdagen och far den nagot inflytande over lagstiftningen?

Ja, den spelar en betydande roll. Ta till exempel Frankrike. Politiker vagar inte
gora nagonting som inte har folkets godkannande. Nar den ar pa ratt spar sa ar den
allmanna opinionen livsviktig for hur det lagstiftande parlamentet fungerar.

Hur skapas allméan opinion? Finns det ett maktsystem som kontrollerar den
allmanna opinionen pa samma séatt som maktens informella meta-system?

Som svar pa hur opinion skapas skulle jag séga Al Gores metod. Jag har
hamtat inspiration i den, aven om den ar svarbemastrad. Jag har forsokt fa ut
information i press och media, men det ar omojligt just pa grund av maktstrukturen
du namnde. Media forsoker inte formedla korrekt information; de pratar bara strunt.
Det ar battre att hantera den opinionen pa ett mer individuellt satt, precis som Al
Gore gjorde.

Jag tror att skillnaden mellan dig och Al Gore, om du tillater, &r att han har
fordelen av att han ett tag forvantades bli president i den stérsta ekonomiska
makten i varlden; att han ar en extremt valkand person, och att hans agenda riktade
in sig pa miljofragan, som i stort sett var outforskad pa officiell niva. Al Gore drar
var uppmarksamhet till en valdigt kanslig fraga som, aven om inga ekonomiska
grupper tjanar direkt pa den, trots allt ar nodvandig for mansklighetens overlevnad

och valbefinnande. Om jorden forstors kan ingen leva. Men om man bestammer sig
for att angripa vissa aspekter som riksdagen brister i, s& undrar jag om man inte
istallet for Al Gores positiva genomslag ses som ett hot, och féljaktligen censureras.

Det ar naturligtvis mycket mojligt, men det ar en risk jag maste ta.Jag
upplever att manga ar besvikna, att det finns en besvikelse i det svenska samhallet,
och min forhoppning ar att kunna f& hjalp av kulturpersonligheter som har de
ekonomiska medlen for att hjélpa mig att sprida budskapet. Aven jag sjélv har makt
som riksdagsledamot, en formell makt; s dven om det ar svart méaste jag forsoka.

Ser du nagra utmaningar eller problem for demokratin i Sverige?

Samhallsproblem ar alltid starkt kopplade till varje samhalles mentalitet
och kultur. Svenskar saknar modet att konfrontera systemet, och deras kultur
stravar efter att minska deras handlingsutrymme. Varje individ borde ha modet att
konfrontera systemet och delta i det. Det ar av avgorande betydelse.

For ovrigt maste andra grupper och nya influenser slappas in. Det kan inte
fortsatta med den nuvarande stangda strukturen. Detta ar delvis en spegling
av kulturen. Svenskar ar ganska blyga, och de pratar hellre med manniskor de
alltid har talat med an personer de inte kanner. Samma sak kan sagas om staten.
Den héller sig till samma politiska funktionssatt och inga nykomlingar slépps in
eftersom man inte vet vad de kommer att ta med sig. | slutandan maste personlig,
kulturell, social och politisk forandring genomforas pa en och samma géng. Allt ar
forbundet. Vi kan inte fortsatta med installningen “jag har ratt, jag har makten”; vi
maste ge plats at andra.

Tror du pad demokrati som styresskick?

Ja och nej. Varje samhalle borde ha olika valmaojligheter i enlighet med dess
kultur, mentalitet, befolkning, psykologi och historia. Inte alla samhallen ar redo
for parlamentarisk demokrati. Deltagardemokrati ar battre for vissa samhallen, for
andra passar den parlamentariska demokratin battre; andra kan behova nagot i
overgangen, och ytterligare andra kan krava nagot mer informellt, utan stat. Jag tror
inte att det finns en enda losning som passar alla samhallen i hela varlden, utan
varje samhalle méaste finna sitt eget satt.

Med tanke pa vad du berattade om din familjs forflutna och ert forhallande
till den salvadoranska konflikten, sa antar jag att den historien har bidragit till
din politiska medvetenhet pa ett personligt plan. Kanner du ndgot ansvar mot det
landet och den nuvarande politiska situationen?

Ja, pé vissa satt kanner jag mig ansvarig. Men jag lever mitt liv har, och jag
kan inte ta ndgon annans ansvar. Men jag har tankt att jag i framtiden skulle vilja
forbattra barns och kvinnors situation, en situation som jag anser ar allvarlig och
som kraver ett personligt arbete snarare an politiska l6sningar. Respekten for
medmanniskorna brister i mitt hemland. Folk respekterar inte varandra, inte minst
om den “andre” &r fattig, ung, barn eller kvinna.Jag upplever det som ett av mina



ansvar, aven om det pad samma gang inte alls ar det, eftersom respekt for andra ar
nagonting som varje manniska borde se som en personlig uppgift.

Karla Lopez ar fore detta riksdagsledamot for Miljopartiet de grona.




DEN SVENSKA VALFARDSSTATEN
HAR FORANDRATS, MEN DEN HAR INTE
FORSVUNNIT

Intervju gjord i oktober 2007 p@ Stadsbiblioteket i Stockholm.

Luis Adolfo Conde Costas Jag heter Luis Adolfo Conde Costas och ar fodd i
Puerto Rico. Jag studerade foretagsekonomi och nationalekonomii USA innan jag
flyttade till Sverige 1983. Har tog jag examen i sociologi, ett amne jag har undervisat
i mer an femton ar.

Carlos Motta Vad handlar din sociologiforskning om?

LC Anledningen till att jag kom till Sverige var for att studera den svenska
valfardsstaten. P4 den tiden séags den som nagot exceptionellt, som en balansakt
mellan kapitalism och kommunism. Forst fokuserade jag pa valfardsstatens
ideologi och sedan pé studiet av ideologin. Vid den tiden forskade jag pa arbetets
sociologi, vad arbetets betydelse var, och vissa aspekter av organisationssociologi.

CM Nar vi bestamde den har intervjun bad jag dig valja en plats som skulle vara
symbolisk for begreppet demokrati i Sverige, vilket i stort sett ar amnet for min
undersokning. Kan du beratta var vi ar och varfor du har valt det har stallet?

LC Jag forestallde mig att de flesta skulle ta dig till riksdagen, eller kanske ut
pa gatan, men jag tankte att en plats som alla kan ga till, oavsett hur du ser ut, hur
mycket pengar du har,om du har ett handikapp eller inte, det ar Stadsbiblioteket,
det kommunala offentliga biblioteket i Stockholm. Fér mig framstar det ocksé som
ett ganska opretentiost stalle, d& det ar hit man kommer for att bilda sig gratis.

CM Vet du nagot om arkitekturen? Byggnaden verkar ha en traditionell och anda
valdigt speciell form.



LC Det ritades av arkitekten Eric Gunnar Asplund. Han var under den perioden
paverkad av dsterlandsk arkitektur, s& han gjorde sé att det skulle likna ett
mesopotamiskt tempel. Det slutférdes 1928 och kallas bibliotekscylindern. Det ar
valdigt luftigt och vackert, men jag har hort folk som jobbar har kritisera det for att
det &r svart att hitta bockerna och att det inte finns mycket utrymme att rora sig pa.

CM Tack.Jag har intervjuat flera invandrare fran Latinamerika som bor i Sverige
om deras uppfattning om demokrati, sett ur deras professionella synvinkel och i
forhallande till fragor om invandring. Vad innebar demokrati for dig?

LC Man bor titta pa demokratin fran flera hall istallet for att ge ett “officiellt”
eller akademiskt svar. Demokrati for mig ar nar folket radfragas och deltar i
beslutsprocessen. Jag tanker pa demokrati som decentralisering istallet for att
nagon hogst upp sager vad folk ska gora eller hur de ska bete sig. Manniskor som ar
berérda av vissa fragor eller problem borde traffas for att forsoka hitta en l6sning,
forsoka na konsensus.

CM Tycker du, med detta sagt, att man lever i en demokratisk stat i Sverige?

LC Jag tycker att Sverige ar ett valdigt demokratiskt land, men idén
om manniskors deltagande i samhallsfragor var en &nnu storre del av
samhallsmedvetandet nar jag kom hit under 1980-talet, kanske till viss del for att
svenskarna hade varit under socialdemokratiskt styre i 40 ar. Men idén om att folk

deltar och att politikerna lyssnar pé folket finns fortfarande, &tminstone péa pappret.

Jag tycker att vi ska vara kritiska mot demokratin, krava mer decentralisering och
mindre av en politisk oligarki som fattar besluten & folkets vagnar. Men i allméanhet
fungerar demokratin val. Den svenska regeringen forséker fora vidare information
tillménga olika delar av samhallet, till organisationer och grupper.

CM Hur uppfattas demokratin ur ett arbetarperspektiv?

LC Under 1980-talet vande man sig ofta till arbetstagarna och fragade efter
deras mening. Arbetarklassen deltog aktivt i beslutsfattandet eftersom de flesta
svenskar var fackligt anslutna. Regeringen talade med arbetarna via facket.
Demokratin i Sverige var till stor del en arbetardemokrati dar alla hade ratt till
arbete och forsorjning. Fackforeningarna forsokte sakerstalla det. Eftersom
regeringen var pa arbetarnas sida var det inte svart for det arbetande folket
att gora sig horda for regeringen genom facken. Detta har forandrats totalt. Vi
har fortfarande fackforeningar och kanske ar éver 90 procent av svenskarna
fackanslutna, men idag har fackféreningarna valdigt lite makt och just nu finns det
inte mycket man kan gora &t saken.Jag tycker att fackforeningarna idag blockerar
mer radikala l6sningar istallet for att forespraka dem. Det skiljer sig kraftigt mot
hur det brukade vara. Regeringen ar inte langre en arbetarregering, men intressant
nog har arbetarklassen antagit alltmer av typiska medelklassvarderingar ju hogre
den har natt socialt. De har till och med blivit kritiska mot arbetarvanliga regeringar
trots att de kommer fran en relativt enkel bakgrund.
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CM Kan du beratta lite om bakgrunden till arbetarrorelsen och dess regeringar i
Sverige?

LC Arbetarrorelsen influerades av idéer fran Tyskland. Under det tidiga 1900—
talet uppstod det i Sverige som i ménga andra lander en spricka mellan dem som
ville ha en samhallsrevolution och dem som ville ta den parlamentariska vagen.
Striden vanns av dem som ville ta den parlamentariska vagen, med reformer,
som ville acceptera det borgerliga samhallet och kapitalismen som system.
Arbetarrorelsen i Sverige har varit en reformistisk rorelse sedan 1920-talet, och
de lyckades kommea till makten valdigt tidigt, precis fore andra varldskriget, forst
genom koalitioner och sedan pé egen hand. Arbetarregeringarna satt vid makten
i ungefar 40 ar — fran 1930-talet till 1970-talet — och dverenskommelsen mellan
samhallets olika sektorer var att den svenska staten tillsammans med industrin
och handeln skulle ge det arbetande folket allt som behovdes for en acceptabel
levnadsniva. | utbyte skulle arbetarklassen inte forsoka gora revolution. Idén
var att arbetarna skulle acceptera reformerna eftersom de skulle se att deras
levnadsstandard hojdes med aren, vilket den gjorde. Den sé& kallade “svenska
modellen” fungerade ganska bra. Sedan, enligt den svenska valjarkaren, kravdes
forandring pa grund av internationella ekonomiska problem, sé under 1970-talet
rostade de for forsta gangen for en borgerlig regering. Vid den tidpunkten hade
mycket uppnétts har i Sverige. Valfardsstaten var redan etablerad, vilket till stor
del ar de socialdemokratiska regeringarnas fortjanst. Idag star vi infor en annan
situation. Individen och den individuella tillfredsstallelsen betonas mer. [déerna om
social rattvisa och om att lyssna pé en valvillig statsmakt som arbetar for folket och
fackforeningarna har forandrats.

CM Ur ett socialistiskt perspektiv skulle man kunna saga att det har skett
en tillbakagang i forhallande till de progressiva resultat som hade uppnétts
under 1970-talet. Varfor forandrades saker och ting? Var det ett svar pa den
internationella nyliberala ekonomiska modellen?

LC Olof Palmes narvaro i den svenska regeringen under 1960- och 1970-talen
var av avgorande betydelse for den progressiva samhallssynen i det har landet.
Palme forsokte uppratthalla politikens foretrade 6ver ekonomin, vilket innebar att
de ekonomiska problemen i Sverige lostes politiskt. Jag sager inte att Palme stéar
over kritik, for efter hans dod kom det fram méanga saker som visade att han kanske
var mer konservativ an vad folk trodde. Men han forsékte dtminstone bromsa den
internationella kapitalismens framfart i Sverige. Inte mer an tva eller tre ar efter
Palmes dod (1986) rorde sig socialdemokraterna kraftigt mot den politiska mitten.
Finansministern i den socialdemokratiska regeringen rorde sig mot hoger och ville
hellre anvanda sig av den fria marknaden an att l6sa problemen inom sjalva landet.
Genom att acceptera marknadens krav borjade det svenska samhallet forandras.
Under den har perioden blev arbetarrorelsens program mer konservativt. Och vi






ar fortfarande dar. Det nuvarande socialdemokratiska partiet ar ett mittenparti,
medan det tidigare var mer at vanster, mer socialistiskt.

CM Hur skulle du karaktéarisera den hér rérelsen fran vanster till mitten, vad
galler dess effekter pa arbetarnas och den allméanna befolkningens villkor?

LC Valfardsstaten var ndgonting valdigt konkret. Var man till exempel arbetslés
kunde man fa upp till 85 procent eller till och med 90 procent av lénen (beroende
pa ens tidigare arbete) tills man hittade ett annat arbete. Hade man inget jobb
hjalpte staten en att fa ett, men man tvingades inte ta nagot man inte ville ha. Man
kunde vanta tills man fick det jobb man trivdes med eller som man hade de ratta
kvalifikationerna for. Det var ett valdigt generost system pa det sattet. Till exempel
behodvde ménga som uppsokte lakare aldrig betala.

Systemets sonderfall bérjade under 1980-talet, da det plotsligt blev otankbart
att fa 85 procent av l6nen. Ersattningen sjonk till 70 procent och man fick inte
betalt for de forsta dagarna man var sjuk. De bdrjade pressa folk att soka jobb och
att ta den anstallning som var ledig, oavsett om den passade ens kvalifikationer
eller inte. Den har politiken drivs fortfarande men pa ett &nnu striktare satt.

Den svenska véalfardsstaten har alltsa forandrats, men den har inte forsvunnit.
Jag vill understryka att aven folk som befinner sig till héger pa den politiska
skalan accepterar att staten eller regeringen ska tillhandahalla vissa saker at
befolkningen. Har handlar diskussionen om — och detta kanske &r en del av det
svenska demokratiska arvet — inte om att gora sig av med valfardsstaten, men att
reducera den till ett minimum och bara erbjuda hjalp i extrema nodfall.

CM Kan du beratta om invandrarnas speciella villkor i det har systemet under
1970-talet jamfort med idag?

LC Sett ur en historikers perspektiv ar invandringen till Sverige en relativt ny
frédga, eftersom svenskarna lamnade landet i mycket stor skala fram till 1920-talet.
Egentligen kan man saga att Sverige inte blev en utvecklad industriell ekonomi
forran vid ungefar den tidpunkten, och foljaktligen borjade folk komma till Sverige;
oftast ryssar som flydde revolutionen, dsteuropéer och dsteuropeiska judar. Efter
1940-talet blev Sverige ett land med immigration, och arbetare fran Jugoslavien,
Italien och Grekland borjade anlanda. Man skulle kunna séaga att dessa var med och
byggde valfardsstaten med sin arbetskraft. Man kan notera att det var vid denna tid
som svenskar borjade dta pasta och annan importerad mat. Till exempel 6ppnade
den forsta kebabrestaurangen i Sverige i borjan av 1980-talet, vilket ar valdigt sent
jamfort med andra europeiska lander.

Mer an tusen finnar invandrade till Sverige i borjan av 1970-talet, men de
betraktades som sé nara svenskarna att de inte sédgs som ett problem. Fran och
med da immigrerade tusentals latinamerikaner som en foljd av militardiktaturerna
i flera avlanderna i den regionen. Asiatisk och afrikansk immigration 6kade ocksa.
Tillen borjan valkomnades invandrarna for att ekonomin kunde svéalja dem, och det
fanns egentligen ingen politik for hur de skulle integreras i det svenska systemet.
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Ekonomin gick bra, invandrare fick arbeten och de var néjda. Valfardsstaten
fungerade, vilket innebar att det inte uppstod négon fiendskap mellan svenskar och
invandrare.

Efter 1970-talet hojdes kritiska réster mot invandringen, delvis for att ekonomin
forvarrades. Under 1980-talet, nar socialdemokraterna lade mer vikt pa individen
an kollektiva formaner, var tanken att var och en skulle ta hand om sig sjalv. Om
invandrare inte kunde hitta arbete sé var det deras problem. Sverige var kant for
sin beskyddande hallning, for att staten tog hand om alla, och folk var néjda med
det eftersom det till stor del fungerade. Nu nar regeringen inte langre driver den
har linjen och nar ekonomin inte gar sé bra ar situationen for invandrare mindre
gynnsam, men de fortsatter att komma eftersom Sverige till exempel ar ett av fa
lander i varlden som accepterar invandrare med handikapp, en grupp som ar en
“borda” for ekonomin. Sverige fortsatter att vara 6ppet och tillater folk att invandra.
Men samtidigt finns en allvarlig diskriminering p& arbetsmarknaden. Det ar valdigt
svart for invandrare att hitta jobb om deras namn inte later europeiska. Och aven
om de gor det méaste det l&ta som rdtt europeiska invandrare, annars far de inte
jobbet. Det blir mycket svérare; uppkomsten av skinnhuvuden och nynazistiska
partier vittnar om detta. Politiken gav upp sitt forsok att bemastra samhallets
ekonomiska problem, och dvergav Palmes stora tradition.

CM Arinvandrare jamlika infér lagen i det svenska systemet?

LC P& pappret skyddas invandrare. Till exempel inforde riksdagen nyss en lag
for att bekampa diskriminering av HBT-personer, personer med handikapp och
personer med utomeuropeisk bakgrund. Det har dock visat sig vara valdigt svart
att dra organisationer eller foretag infor ratta, eftersom det alltid finns en ursakt
som utesluter diskrimineringen. For inte sé lange sedan anmaldes hundratals fall
till*Ombudsmannen mot etnisk diskriminering”, personen som tar hand om de har
fallen och forsoker dra organisationer infor ratta. Av alla anmalda fall undersokte
han bara ett, och i det fallet forlorade han. Om du tittar i statistiken ser det ut som
om det inte finns nagon diskriminering, men om du frédgar folk pa gatan, sarskilt folk
som inte har europeisk bakgrund, s& kan de beratta om hur de skickat in dussintals
arbetsansokningar och inte fatt ett enda samtal tillbaka. Pa grund av mitt arbete
med organisationssociologi har jag talat med manga invandrare som har berattat
att de skjuts &t sidan nar de soker jobb, eftersom deras namn inte later svenska.
Ménga svenska anstallare ser inte detta som diskriminerande. | sjalva verket kan de
vara ihop med invandrare, vara gifta med invandrare eller till och med ha barn med
invandrare, men nar det galler en anstallning, da tar de forst och framst svenskar.

CM Detta ar en fraga som har kommit upp under nagra av de tidigare intervjuerna
jag har gjort. Jag fragade faktiskt Juan Fonseca, antidiskrimineringsadvokat och
fore detta socialdemokratisk riksdagsman, hur han trodde att man skulle kunna
forandra samhallets inneboende fordomar pa det har omradet, sarskilt nar lagarna
ar progressiva och stodjer invandrarnas rattigheter. Tror du att det finns nagon



l6sning pa den har situationen nar det verkar vara nagot sé djupt liggande i den har
kulturen?

LC Losningen kommer, men den kommer ldngsamt. Nastan 50 procent av
svenskarna har ickesvensk bakgrund. Med ickesvensk menar jag inte nodvandigtvis
att deras mamma ar fran Mocambique, utan hon kan lika garna vara fran Finland.
Det finns s& manga manniskor i Sverige med ickesvensk familjebakgrund att vid en
viss punkt kommer fragan om att vara “svensk” helt enkelt att forsvinna. Glom inte
att Sverige endast har tagit emot ickeeuropeiska invandrare i ungefar fyrtio ar.

Se pé svenska tondringar och barn idag: de ar blandade. Med tiden kommer
detinte att finnas behov av diskriminering nar man soker jobb, for alla kommer att
tillhora samma kategori.Jag hoppas att det svenska samhallet forandras pé det
har sattet. Kanske later det alltfor optimistiskt, men kom ihdg att det ar helt nyligen
som Sverige borjade ha forbindelser med andra kulturer.

CM Utdvar du dina demokratiska rattigheter?

LC Jag rostar. Jag blev svensk medborgare for tre méanader sedan, efter att ha
bott i landet i tjugofem ar. Nasta riksdagsval kommer att vara det forsta jag kan
rosta i, aven om jag alltid har rostat i lokal- och regionalvalen. Jag hade den ratten
som utlanning, vilket ar en relativt demokratisk egenskap i det har systemet.

Ur ett annat perspektiv, i min roll som larare, forsoker jag tala med mina
studenter om hur det svenska samhallet forandras, om hur vi inte ska lata
ekonomin diktera villkoren for hur vi ska organisera samhallet, om att tdnka pa
att det alltid finns alternativ, sarskilt om de gar samman for att ha en dialog och
halla sig valinformerad. Vad jag gor for demokratin ar alltsé att férsoka 6ppna folks
sinnen for forandringar och att saker kan goras annorlunda.

CM Har alla som bor i Sverige samma rattigheter?

LC Pa pappret har de det, men som i de flesta andra lander i vastvarlden ar det
din sociala stallning som avgor hur mycket inflytande du har i samhallet. En artikel
som nyligen publicerades rapporterade att en procent av Sveriges befolkning ager
fyrtio procent av landets samlade formogenhet. | manga andra lander skulle det
betyda att resten av befolkningen ar fattig, men har har till och med de fattigaste en
levnadsstandard som skulle gora de flesta utanfor Sverige nojda.

CM Om vi gar tillbaka till diskussionen om arbetarna;vad har de for rattigheter?

LC Arbetare har ratt till upp till ett och ett halvt ars foraldraledighet. Det ar
néastan en helig ko i Sverige. Aven de borgerliga partierna vill behalla den férmanen.
Om man sjalv eller ens barn drabbas av sjukdom har man ratt att stanna hemma
och ta hand om sig eller barnen.

Men nar jag kom till Sverige i borjan av 1980-talet kunde man inte f& sparken.
Det fanns inga ursékter for att sparka nadgon, sdvida det inte var valdigt allvarliga
saker som helt enkelt forbjod dig att arbeta vidare. [dag kan facket inte gora
nagonting at uppsagningar forutom att forhandla fram en kompensation, oftast i
form aven summa pengar som motsvarar sex manadsloner.
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CM Har vi ett demokratiskt ansvar?

LC Demokrati ar ndgot man maste jobba pa, ungefar som ett forhallande. Man
maste héalla sig informerad och ta sig tid att traffa méanniskor och diskutera. Ett
av dagens problem &r att folk tycks ha for lite tid for samhallsengagemang. Pa
grund av den forskjutning i politiken jag talade om tidigare, fran intresset for det
kollektivt goda till betoningen pé individens nytta, sa har folk ett stérre personligt
ansvar att fa det att ga ihop. Darfor maste folk jobba mer an tidigare. Gemensamma
samhallsfragor kommer i andra hand; de har inte langre négon prioritet. Prioriteten
ligger nu pé individen och hans eller hennes status, utseende, hobbies och vad
han eller hon tycker om att gora. Vi lagger fokus pa de har sakerna snarare an
pa gemensamma varden eller pa att forsoka starka demokratin i bemarkelsen
att dteruppratta det sociala skyddsnat som fanns i valfardsstaten. Istallet for
att kdmpa for sddana saker investerar folk tid och pengar bara pa sig sjalva. Jag
ar mycket kritisk mot detta darfor att alla samhéllets gemensamma lokaler och
anlaggningar far forfalla och inte underhalls som férut.

CM De har idealistiska valfardsvarderingarna verkar tillhora historien nu; de
reproduceras inte i utbildningen. Har det blivit ett slags historiskt narrativ?

LC Nyckelordet ar “reproducera”. Dessa varden reproduceras inte langre. Jag
ska ge ett konkret exempel. 1983 ség jag aldrig nagon sléanga skrap pa gatan, och
jag horde aldrig om slagsmal, knivhugg eller till och med valdtakter i tunnelbanan.
Folk verkar ha varit ganska nojda med vad de hade. Nu for tiden ser man vem som
helst slanga skrap pa gatan och gatuvaldet har 6kat kraftigt. Det &r genom de
har problemen man inser vikten av att foraldrar talar med sina barn och forsoker
reproducera dessa “idealistiska” varderingar som en gang var séa viktiga for
samhallet. Idag réder en mentalitet dar man kan slanga upp fotterna pa satet och
kasta vad som helst pd marken for att det offentliga inte ar ens privata egendom.
Det visar hur mycket Sverige har forandrats. Allt var inte battre forr; jag vill inte
falla in i den klyschan. Men det hander saker nu som inte skulle ha hant under
valfardsstaten.

CM Har det skett en forandring i utbildningspolitiken for skolor och universitet?

LC En kritik jag har mot universiteten i Sverige ar att de istallet for att utbilda
intellektuella akademiker snarare producerar akademiker som kan hitta jobb.
Ménga av dem som studerar vid universitetet kraver detta. Idén om att studera
vid universitetet for att fé en solid intellektuell utbildning i en rad olika &mnen, att
utveckla en analytisk férmaga och intellektuella fardigheter tycks idag forlegad. Nu
skriver ménga in sig vid universitetet for att certifieras for ett jobb pa marknaden.
Och om marknaden forandras maste aven universitetet forandras. Universiteten
anpassar sig for mycket till marknadskraven, vilket inte alls borde vara ndgot mal
inom utbildningsvasendet. Till och med i gymnasiet, om man fragar ungdomar vad
de vill gora, blir svaret att de bara vill ha karriarer som ger dem status, makt och
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pengar. |déer om att gora ndgot for samhallet eller att forbattra laget for andra ar
valdigt ovanligt.

CM Ser du négra andra utmaningar mot demokratin i Sverige idag?

LC En avde storsta utmaningarna ar att ha en 0ppen installning till invandringen,
for Sverige kommer att behova de har nya medborgarna som arbetskraft bade
for deras egen skull och for samhallets skull. Tyvarr méts manga invandrare av
diskriminering. Det bor tusentals méanniskor i det har landet som inte identifierar sig
som “svenskar”; personer som inte kanner att de hor hemma fastan de ar fodda har
och kanske inte vet ndgonting om sina foraldrars hemlander och kulturer. Manga
invandrare i gymnasiet vill leva och vidareutbilda sig utomlands. De har ingen kansla
av nationell tillhorighet. Det &r ett stort problem, eftersom det aldrig har funnits en
overgripande politik for hur man ska behandla invandrare.

CM Olika invandrare mots av olika mycket acceptans i Sverige. Till exempel
tillhorde en stor del av de chilenare som kom under 1970-talet en intellektuell elit
som hade band till Allendes socialistiska regering. De anpassade sig enkelt till de
svenska varderingarna och valkomnades i allmanhet av samhallet. | kontrast till
detta kommer dagens irakiska invandrare fran en mycket annorlunda social sfar.
Haller du med om att olika invandrare mots av olika mycket acceptans?

LC Enligt en doktorsavhandling som en student lade fram pa mitt universitet
har svenskarna traditionellt ansett sig vara lika goda som amerikaner och britter.
Fransman hamnar lite langre ner pa skalan, foljda av tyskar, sedan sydeuropéer
och sist alla utanfor Europa och USA. Det har forandras om man tittar pa den
internationella scenen. Delvis for att Kina forandras, sé att kinesiska saker numera
finns i overflod och har fatt mer status, precis som japanska saker fick tidigare.

Ett tydligt drag hos invandringen nu ar att manga muslimer emigrerar. De
kommer under en tid nar de mest hogljudda elementen i deras hemlander
ar militanta islamister, vilket innebér att vastvarlden pa ett fordomsfullt satt
forknippar muslimer med militant islamism. Manniskor ar radda, daligt informerade
och vet inte riktigt hur de ska behandla och acceptera muslimer. Detta beror till stor
del pa media.

Fragan om religion har ocksa blivit mer framtradande. Till exempel talar jag
mycket mer om religion i gymnasierna nu, an nar jag kom till landet. Det uppstar
konflikter mellan svenskar och invandrade svenskar om tro och religion. Om dessa
frdgor ska ga att l6sa maste det finnas en 6vergripande plan, vilket helt och héllet
saknas pé regeringsniva.

For tillfallet verkar ekonomin fortfarande nagot s& nar tala att invandrare tas
emot, aven om de betraktas med misstanksamhet pa det kulturella planet: “Det
handlar inte om att vi inte tycker om dig och det handlar inte om brist pa respekt;
det ar bara att du inte vet hur du ska bete dig i din nya svenska omgivning. Och
pa grund av det tar jag hellre en svensk, for mitt liv blir s& mycket enklare om jag
anstaller en svensk.” Det finns kunskapsbrister i samhallet i stort, och det ar just pa
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grund av den hér sortens diskriminering som det finns en ovilja hos ménga att se sig
som invandrare och svensk pa samma gang.

Luis Adolfo Conde Costas ar sociolog och bor i Stockholm






KAMPEN MOT DEN
HETEROSEHRUELLA DIKTATUREN

Intervju gjord i november 2007 pd RFSL:s (Riksférbundet for homosexuellas,
bisexuellas och transpersoners rdttigheter) kontor i Stockholm.

Carlos Motta Demokratibegreppet ar mycket omfattande, och det kan tillampas
pa flera olika omraden av samhallet. Projektet jag arbetar med i Sverige har sin
grund i de olika samtal dar jag ber folk ge sin bild av den svenska demokratin,
sett ur deras perspektiv som utlanningar. Jag har intervjuat latinamerikanska
invandrare som ar svenska medborgare eller bor permanent i Sverige, och som
arbetar med fragor kring lagstiftning; antingen inom statliga institutioner eller
ideella organisationer som sysslar med diskriminering pa grund av etnisk eller
religios tillhorighet eller sexuell laggning. Vill du presentera dig sjalv och beskriva
ditt arbete?

Jag heter Carlos Diaz, jag ar 39 ar, jag ar fran Argentina och jag har bott i
Sverige i fjorton ar. For narvarande jobbar jag pa Riksforbundet for homosexuellas,
bisexuellas och transpersoners rattigheter, RFSL, en organisation som arbetar for
homosexuellas, bisexuellas och transpersoners lika rattigheter pa samhallets alla
omraden, och aven for att framja en kultur mot diskriminering pa grund av sexuell
laggning.

Projektet jag leder har som mal att skapa medvetenhet kring frégor om sexuell
laggning pa arbetsmarknaden. Vi informerar och foreldser om hur relevant en
persons sexuella laggning ar i arbetslivet. Nar vi till exempel gar till en arbetsplats
ar den vanligaste fragan: “Vad spelar det har for roll i arbetet? Vad jag gor i séngen



eller med min partner har ingenting att gora med mitt arbete.” Men det stammer
faktiskt inte, for var och en som har haft ett jobb och som har arbetat i grupp vet i
stort sett vem som ar gift och vem som ar ogift, vem som har barn och vem som inte
har barn, och sé vidare. Sexualitet ar inte bara en privat eller intim fraga om vem du
har sex med; det ar nagot mycket mer omfattande. Sexualitet handlar ocksd om vem
du lever med, hur din familj ser ut och vilka forhallanden du har till andra manniskor.

CM Doljer manniskor sin sexualitet pa arbetsplatser i Sverige?

CD | en undersokning av den svenska arbetsmarknaden gjorde man en enkat om
den har fragan. Av de méanga intervjuade var det halften som 6ppet visar sin sexuella
laggning pa arbetet. Om man jamfor detta med situationen i andra lander, s& kan vi
saga att det ar ett jattebra resultat, och att det ar en positiv och mycket stor andel.
Men om man jamfor det med heterosexuellas verklighet sé& ar det oproportionerligt.
Jag vet ingen heterosexuell som doljer sin sexuella laggning pa sin arbetsplats. Och
dé &r det inte sé bra siffror. Dessutom var de flesta av de intervjuade medlemmar
i den har organisationen. Det ar manniskor som har organiserat sig, som ar valdigt
medvetna om diskriminering; det ar manniskor som vet vilka rattigheter de har. Men
majoriteten av alla HBT-personer tillhor inte den har organisationen, och har inte
tillgang till den information véra medlemmar har.

CM Tiger man om sin sexuella laggning pa jobbet av radsla for att bli
diskriminerad?

CD Heterosexualiteten, sdsom normen pé arbetsmarknaden, fungerar som
ett slags minidiktatur. Ingen sager att det ar forbjudet att vara lesbisk, gay eller
transperson; forbudet galler snarare att tala om sin sexualitet. Har antas alla vara
heterosexuella tills motsatsen har bevisats. Ingen namner olika former av sexualitet,
och ingen namner nadgonsin samkonade par. Det enda sattet att tala om det har ar
genom att skadmta; aldrig genom att vara allvarlig.

CM Hur ser den svenska situationen ut rent specifikt?

CD Det finns ingen 6ppen diskriminering i Sverige. Diskussionen ar extremt
politiskt korrekt; folk ar medvetna om att diskriminering ar forbjudet och att
de inte kan tala illa om minoriteter. Men det ar en mycket absurd medvetenhet;
diskrimineringen har inte férsvunnit, bara férandrats.

CM Det demokratiska systemet i Sverige betraktas som ett av varldens mest
utvecklade. Vad ar HBT-personers lagliga situation som medborgare i detta system?

CD Det handlar om olika nivaer. HBT-personers rattigheter i Sverige har
onekligen forbattrats om man jamfor med andra lander. Till exempel galler samma
lagar for alla; lagen gor inte langre skillnad mellan heterosexuella och HBT-personer.
Men samhallet har inte forandrats pa samma satt. Lagen ar en sak och det som
hander pé gatan, pa jobbet eller nar man soker vard pa sjukhuset ar nagot helt
annat. Lagger vi marke till reklamen pa andra sidan gatan? Nar vi ser pa tv, lagger
vi d& marke till vilket slags par de visar oss? Nar man i skolan far lasa meningar
som “mamma lagar middag medan pappa arbetar” s& blir det tydligt att lagen
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sager en sak medan kulturen verkar i en annan riktning. Lagar racker inte; vi méaste
fraga oss vilka ideal som uppratthalls i var kultur. Till exempel lever fortfarande
forestallningen kvar om att en familj bestar av mamma, pappa, son och dotter, och
ingenting annat. Och dessa ideal uppratthéalls inom varje omrade: genom reklam
och tv, genom sattet historien berattas och sattet man lar sig spraket. Nar man till
exempel fyller i halsorelaterade blanketter, s& méste du som man i vissa fall ange
din frus namn. Den sortens blanketter ar utformade pa ett satt som utesluter par
eller individer som inte passar in i detta heteronormativa ideal.

CM Hur kan man bekampa en sé& djupt rotad kultur av diskriminering och
fordomar?

CD Jag tror att det ar ett [dngsiktigt projekt som kommer att ta manga ar, och att
resultaten kommer att bero pé hur intensivt det genomfors. Om det inte finns négra
resurser och ingen tid till de har fragorna sa kommer heller ingenting att handa. Det
kommer att stiftas jamstalldhetslagar, men faktum ar att folk inte tar med sig den
svenska lagboken ut pa gatan;vad de styrs av ar vad de har lart sighemma och i
skolan, och de haller sig till idéerna de har vuxit upp med. Om inte de idéerna andras
sé& kommer situationen alltid forbli densamma. Det ar darfor jag anser att utbildning
ar nagot fundamentalt.

CM Finns det utbildningsprojekt kring de har fragorna i Sverige? Far eleverna
lara sig i skolan att bryta mot de regler for hur man uppfér sig som skolan vanligtvis
forknippas med?

CD Nej, det finns det inte. Inte nagot 6vergripande. Det finns enstaka projekt,
som det jag arbetar med till exempel. Det ar ett projekt som erbjuder larare olika
metoder de kan tillampa, men det ar inte inforlivat i lararutbildningen pa en
institutionell niva.

CM Vad ar mediernas roll i det har avseendet? Jag tror att media kan spela
en stor roll for att skapa ett slags alternativt medvetande. Finns det ndgon som
invander mot den heterosexuella standarden?

CD Jag vet inte. Det finns ett medvetande inom media, men medierna behover
stereotyper och de behover rapportera enkla nyheter; de &terfaller alltid till klichéer
och enkla saker som saljer och inte bryter mot traditionen.

CM Har en invandrare som blivit svensk medborgare fullstandiga demokratiska
rattigheter?

CD Ja, sé ar det. Men jag ar medveten om att dessa rattigheter inte ar givna.

Alla har inte tillgang till dem. Det ar en fraga om var man ror sig och vilka kontakter
man har, vilket ar valdigt motsagelsefullt; om man till exempel vill jobba i den har
organisationen maste man kunna tala svenska. Den som inte talar svenska kan
inte gora sig forstadd. Dessutom maste man vara medlem for att tillhora den har
organisationen. Det ar i och for sig inte ett krav for att fa var radgivning eller vart
kuratorstod eftersom alla har ratt till det, men for att fa en viss makt, for att fa en
position i ledningen, maste man narvara vid motena som halls har i Stockholm. Men



om man inte bor i Stockholm, hur ska man d& komma till métena? Sarskilt om man
ar invandrare och man haller pa att borja sitt nya liv har, da har man inte mycket tid
eller utrymme for sént. | allméanhet méste man ta ett jobb som ingen infédd svensk
vill ha, ett jobb pa helger och utan fasta arbetstider... Jag tror att ens mojligheter att
delta i en séddan har organisation blir valdigt begransade.

CM Menar du att det finns en hierarkisk maktstruktur pa styrelseniva?

CD Ja, precis. De som organiserar sig, de som kommer i kontakt med den har
organisationen, de som kan delta och fatta beslut ar ofta personer — och jag menar
inte alla, men manga — som lever valdigt trygga livi bemarkelsen att de har ett
arbete, fast lon, bestamda arbetstider och langsiktigt boende.

CM Har invandrade HBT-personer samma rattigheter som svenska HBT-
personer?

CD Det finns vissa skillnader. Till exempel vad géaller invandrare fran lander
med stora sociala skillnader. | exempelvis Argentina finns det folk som ar sa fattiga
att de inte kan lasa och skriva. Och de skillnaderna okar nar folk utvandrar; de
forsvinner inte bara for att folk flyttar till Sverige. Har finns samma krav pa las— och
skrivkunnighet.

CM Du sager alltsd att alla HBT-personer i princip har samma réattigheter. Men
det finns ocksa en rad forhallanden som invandrare bar med sig fran sitt hemland,
och som skiljer dem frén svenskfédda personer?

CD Precis, for nar folk i Sverige talar om HBT-fragor antas alla berorda vara fodda
har, alla forvantas ha samma utbildningsniva och ingen forvantas ha invandrat. Det
ar en diskussion med mycket normativa utgangspunkter, eftersom den fornekar
invandrarskapets specifika villkor.

CM Vem driver den diskussionen? Ar det regeringen eller RFSL sj&lv?

CD Det normativa sker pa en omedveten niva; kring normer och outtalade regler.

CM Men om vi utgér fran idén om att den har organisationens uppdrag ar att
utmana regler och traditioner, hur ska vi d& forsta att samma organisation, pa en
omedveten nivd, gynnar precis det som den motarbetar, namligen det normativa
elementet?

CD Vad jag forsoker saga ar att aven om det finns en medvetenhet om att
manniskor kommer fran olika platser, att méanniskor har olika problem och att man
maste arbeta med olika perspektiv, s& misslyckas man med att inkorporera dessa
perspektiv. Darfor uppstar egna motesplatser for att diskutera de har frégorna som,
eftersom de ar frammande, aldrig blir en naturlig del av den allmanna diskussionen
om HBT-fragor i Sverige. Det uppstar en separat diskussion, och en egen liten klick
skapas. A andra sidan kan frdgan om acceptans forstds pd manga olika nivéer,
eftersom tolerans och respekt inte ar samma sak. Lat oss till exempel titta pa den
har organisationens historia. Fram till mitten av 90-talet fanns det fortfarande
mycket intolerans. Men situationen forandrades plotsligt nar RFSL borjade kdmpa
for homosexuella pars rattigheter. Intolerans forvandlades till tolerans, men inte
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respekt. Vad jag menar ar att s& lange man imiterar heterosexuella normer, sé ar
allting okej i heterosamhallets 6gon. Men om man tar avstand fran de normerna, om
man till exempel foresprékar promiskuitet... varfor méaste jag leva i en parrelation,
varfor maste jag spendera hela mitt liv med samma person? ... d& galler det att akta
sig. Vilket bevisar att den nuvarande toleransen ar medioker, och att toleransen
endast fungerar enligt modellen: “Titta, HBT-rorelsen ar precis som oss, de har
samma ideal, de vill leva precis som vi gor.” Det finns ingen plats for dem som vill
nagot annat eller som handlar efter andra ideal.

CM Du talar om det heterosexuella samhallets tolerans mot HBT-rorelsen. Men
hur ser du pa situationen inom HBT-rorelsen sjaly, i forhallande till behovet av att
for sin egen skull uppfylla visa roller som signalerar jamlikhet, som mojligheten att
omdefiniera aktenskapet och att gifta sig, eller att skapa en konventionell familj?
Varfor tror du att folk inom HBT-rorelsen kampar for ideal som, per definition, ar
heteronormativa?

CD Jag tror inte att det ar ideal, utan strategier. Skillnaden ar att en strategi
anvands for att uppna négonting annat. Ur en strategisk synvinkel kan man
bestdmma sig for att inte se diskriminering, for att skydda sin halsa. Fér om man
sag all diskriminering hela tiden s& skulle man bli sjuk. Ur en strategisk synvinkel
kan man ocksé valja att som homosexuell, bisexuell eller transperson leva sitt liv
efter hur andra tycker att man ska leva det, for att pa sé satt uppna nagot slags
sjalvbestammanderatt. Genom att reproducera det idealet vet man ju att man
uppnar ndgonting. Men detta har bade for— och nackdelar. Du kan skapa dig ett
utrymme som i viss man hjalper dig att vinna andra strider, men problemet ar att du
fortfarande sviker ndgonting, eftersom alla vet att det varken ar vad du sjalv eller
gruppen du tillhor vill ha.

CM Skulle man, for att uttrycka vart samtal i politiska termer, kunna kalla detta
en heterosexuell regim eller diktatur?

CD Ja, absolut. Det ar en diktatur. Ett kdnnetecken for varje effektiv diktatur ar
att den lyckas kontrollera medierna. Diktaturer som ar skickliga p& att administrera
makten ar de som vet hur man hanterar opinionen, hur man hanterar diskursen.
Och heterosexualiteten vet precis hur man ska hantera diskursen. Hela diskursen
ar heterosexuell, spréket ar heterosexuellt, representationen av familjen, av paret
och barnen, ar heterosexuell; sattet pa vilket utbildning bedrivs ar heterosexuellt,
sattet pa vilket lagen for par utformades, skrevs och stiftades ar heterosexuellt;
hela samhallet ar planerat for heterosexuella, for det ar inte tillrackligt att vara
heterosexuell i det har samhallet; du maste vara det pé ett sarskilt satt. Som
heterosexuell finns det ocksé saker som du méaste gora. Du méaste gifta dig, du
méste ha barn, och om du inte gor det ar du ingen god heterosexuell.

CM Om vi talar om systemet grundat pa heterostandard som en diktatur, sa
kan vi ocksé tala om nyliberalism och marknadsekonomi som ett stod for den har
regimen. For kapitalistisk politik grundar sig pa en diskurs som ar djupt rotad i



den heterosexuella standarden. P& vilket satt kan vi géra uppror eller kullkasta
dessa diktatoriska regimer som samtidigt haller oss s& nojda? Vi har ekonomiska
mojligheter, demokratiska frineter, man kan vara HBT-person i Sverige, New York
och San Fransisco... Det har skapats en marknadsbild av HBT-rorelsen som atnjuter
stor acceptans. | amerikansk media visar till exempel tv-program som “Queer Eye
for The Straight Guy” och “Will and Grace” en illusion om tolerans och respekt, ndgot
jag tror bara ar en marknadsanpassad konstruktion, en kapitalistisk konstruktion.
Men har det skett nagon progressiv férandring?

CD Forandring har skett, men jag skulle inte kalla den progressiv; en forandring
med vissa huvuddrag. Nar man tanker pa HBT-personer, eller nar folk tillfragas
om “homosexualitet” s& tanker de pa storstadsman mellan 25 och 35 ar med
fantastiska karriarer, hog lon, hog social status, som kanske lever med en partner,
eller som kanske har varsta gymkroppen. Vilken homosexualitet talar folk om nar de
tanker pa de har sakerna?

CM P& patriarkal homosexualitet! Den homosexuella personen du nyss beskrev
verkar vara mannen med stort M, fadern, den framgéngsrike mannen... definitionen
av Mannen par exellence.

CD Enligt mig vore det mest konkreta sattet att vanda upp och ner pa den har
modellen att sluta konsumera den. Att sluta reproducera denna bild och att sluta
konsumera det som mojliggor dess overlevnad. Vem tjanar mest pa att denna bild
reproduceras? Alla de som reproducerar den for att sélja nagot till oss. Vem har
mest att forlora pa att den reproduceras? Alla de som inte har kopkraft nog att
skaffa vad som kravs for att leva upp till bilden; alla de som inte har en kropp som
liknar bilden; alla de som varken vill eller kan leva upp till bilden.

CM Vad ar situationen for transpersoner i Sverige?

CD Jag ar inte den bast lampade att svara pa den fragan. Men jag skulle saga att
transpersonerna befinner sig langt in i garderoben. Och det ar ingen slump. Som jag
namnde tidigare finns det ett slags standardsatt att vara homosexuell pa, ett satt
som ar val accepterat men som transpersoner inte stammer 6verens med. Jag vet
inte om de ens vill stamma overens med detta standardsatt, men aven om de gjorde
det skulle det inte vara riktigt mojligt.

CM Det skulle inte vara mojligt pa grund av social utstétning?

CD Nej. Det finns modeller for olika roller, precis som pé teatern. Det finns en
homosexuell roll som utgors av den gulliga, trevliga pojken som har ett tv-program
om mode och design. Den rollen ar just nu vida utbredd och accepterad. Men om
man overger den rollen kommer ndgot annat att handa... och samma sak galler for
transpersoner. Deras roll &r i allmanhet den problemfyllda, pldgade personens roll.
Jag tror att det sker valdigt mycket diskriminering, vilket resulterar i att manniskor
lever liv de inte trivs med. Men kanske ar det inte min sak att beskriva det har; det
kanske borde goras av transpersoner sjalva.

CM Har de samma lagliga rattigheter?




CD Nej. Till exempel togs de inte i beaktande pa sjalva lagstiftningsnivan.

CM Talar lagen om homosexuella och ingenting annat?

CD Nej. Sexuell laggning ar en grund for diskriminering, men det har ingenting
att gora med transpersoner. | deras fall skulle genustillhorighet vara grunden for
diskriminering.

CM Jag antar att det finns lagar som riktar sig mot genusdiskriminering i
forhallande till man och kvinnor, men har transpersoner inkluderats i den héar lagen?

CD Nej. Genus har inte tagits med i beréakningen.

CM Finns det ndgon diskussion om detta?

CD Ja, det finns en diskussion och en studie utifran vilken en lagandring kommer
att foreslas nasta ar.

CM Finns det ndgra transpersoner pé viktiga positioner i RFSL?

CD Ja, det finns personer som arbetar for att 6ka medvetenheten.

CM Kan du sammanfatta det som transpersoner foresprakar for att skapa
medvetenhet om transidentitet i Sverige?

CD Det ar en svar fraga. Inte for att det handlar om vad som ar viktigast, utan
om den mer strategiska frdgan om vad som ar moéjligt att uppna idag. Detta &ar en
valdigt pragmatisk organisation; det ar darfor den har vunnit s& manga segrar och
gatt s& langt. For att den anvander samma mekanismer som makten gor. Den ar inte
revolutionar. Den ar inte dverskridande. Den ar inte radikal. Den ror sig i samma takt 92
som samhallet, kanske lite langre fram, men i samma takt. Vad galler genusfragan 93
kan man saga att RFSL som organisation inte arbetar aktivt med dessa fragor,
eftersom de inte prioriterade.

CM Fragan om transidentitet?

CD Ja. Men egentligen ar det inte sjalva fragan det handlar om, utan om att tala
om det som kan diskuteras just nu.

CM Sker det nagon utvardering om huruvida samhallet ar redo att bemota de har
fragorna? Hur bestammer man det? Hur drar man den slutsatsen?

CD Fragan om huruvida samhallet ar redo for ndgonting eller inte beror till stor
del pd om man sjalv har lyckats héja rosten och lagt fram néagot som kan forstés och
diskuteras.

CM Betyder det att RFSL i sig sjalvt egentligen inte har ndgot uppdrag eller
nagon politisk makt, utan snarare ar en organisation med malet att 6ka en social
medvetenhet? Har den en social snarare an politisk funktion?

CD Det beror pa. P4 landsorten har organisationen en social funktion, eftersom
det inte finns ndgot dar. Det enda som finns for HBT-personer ar kanske ett kafé.
Dar ar den sociala funktionen det viktiga. Men har i Stockholm, en storstad,
huvudstaden, har vi mer politisk vikt.

CM Om vi gar tillbaka till fragan om demokratiskt ansvar, skulle en del av RFSL:s
uppdrag kunna vara att forespraka demokratisk sjalvorganisering i forhallande till







fragor om sexuell laggning pa landsorten? Skulle det vara mojligt, eller talar vi om
valdigt smé befolkningsgrupper?

CD Det ar problemet. Landsortens ortsbefolkningar ar valdigt sma. Man kan
inte begara den typen av ansvar av en person som bor i en sméstad. Man kan inte
forvanta sig att de ska stiga ut i offentligheten och diskutera sddana har fragor
oppet. | Sverige finns ingen 6ppen diskriminering; folk slar dig inte, dodar dig inte,
ropar inte skallsord efter dig. | Sverige ar diskrimineringens straff mer lutheranskt,
och betoningen ligger pa skam. “Ni borde skammas for vad ni gor.”

CM Ser du négra andra demokratiska utmaningar fran ett HBT-perspektiv an de
vi har talat om?

CD Den storsta utmaningen for demokratin, och jag vet inte om det har ar
specifikt for Sverige, maste vara forhallandet mellan majoriteten och minoriteterna.
Nar majoriteten fattar ett beslut forblir minoriteterna tysta. Jag menar att detta ar
fullstandigt antidemokratiskt. Naturligtvis ar det viktigt att majoriteten bestammer,
men det kan ocksé forvandlas till fascism. Nar majoriteten bestammer hur
minoriteterna ska leva sina liv, d& lever man inte i en demokrati. Och detta ar fallet
nar den heterosexuella standarden utovas over HBT-personer.

Carlos Diaz ar projektledare och utbildare pa Riksforbundet for homosexuellas,
bisexuellas och transpersoners rattigheter (RFSL).



NAR MAN KOMMER TILL ETT
SAMHALLE DAR MAN FAR VARA
SIG SJALV, DA KANNER MAN SIG FRI

Intervju gjord i november 2007 pd RFSL:s kontor i Stockholm.

Jag heter ,jag ar chilenare, jag ar jurist och arbetar for RFSL
(Riksforbundet for homosexuellas, bisexuellas och transpersoners rattigheter)

i Stockholm. RFSL arbetar med sociala och politiska reformer och atgarder for
sexuella minoriteter. Mitt arbete har tre olika aspekter: en social, en psykologisk och
en juridisk.

Ur ett socialt perspektiv arbetar jag med fragor kring integrationen av utléanningar
som kommer till Sverige. Ur ett juridiskt perspektiv erbjuder jag juridisk radgivning
till manniskor som soker asyl i landet. Och ur ett psykologiskt eller psykosocialt
perspektiv ger jag radgivning i fragor om sjélvacceptans och sléktingars acceptans
for personens sexuella laggning.

Arbetar du med méanniskor som har sokt asyl i Sverige pa grund av
sexuella anledningar?

Sexuella och politiska anledningar. Mitt arbete borjar med radgivning och
overgér ibland i ett slags terapi. Det &r ett slags forsta hjalpen nar de kommer till
Sverige; jag undersoker dem inom de tre falt jag nyss ndmnde, och vid behov skickar
jag dem vidare till andra fackman och institutioner.

Vad ar RFSL:s mal?

RFSL arbetar for att sakerstalla lika rattigheter mellan konen och fri sexuell
laggning. Arbetet for att folk inte ska behova vara radda for att avsloja sin sexuella
laggning sker péa alla nivaer — politiskt, socialt och ekonomiskt. RFSL ar den aldsta



HBT-organisationen i varlden; den grundades 1950 och har runt 35 kontor i Sverige.

Till skillnad fran andra lander dar det finns ménga olika organisationer som arbetar

for acceptans kring sexuell laggning, s& finns det bara en rikstackande organisation

i Sverige. Detta underlattar for oss och gor oss starkare. Organisationen far 97

procent av sin finansiering av regeringen. Utover detta kommer bidrag fran

medlemmarna, som ar fler an 5 000 i hela landet och over 1 500 enbart i Stockholm.
Vad ar HBT-gruppens situation i Sverige?

Sverige ar ett av de lander dar jamlikhet med avseende pa sexuell laggning
har natt ganska langt. P& en juridisk niva ar det valdigt lite som skiljer var situation
fran heterosexuellas. Vi har samma ratt att gifta oss, samma ratt till sjukvard,
samma ratt att adoptera barn och sa vidare. Situationen i Sverige ar privilegierad,
till och med i jamforelse med USA som var motorn i gayrevolutionen. Men tyvarr har
det landet inte natt samma niva i den réattsliga utvecklingen som Sverige har gjort.

Hur ar invandrares situation i Sverige i din mening?

Den ar i princip svar eftersom man anlander till en maskin; systemet
fungerar som ett [6pande band. Nar man anlander ber staten den asylsokande
att fylla i ett formular och att gora ett halsotest (testet ar inte obligatoriskt men vi
rekommenderar det, inte bara med tanke pa risken for konssjukdomar utan aven
psykologiska tillstand). Nar man har hamnat i maskinen skickar staten ivag en for
att studera. Har man haft ett yrke i sitt hemland forsoker de hjalpa en att fortsatta
med det yrket i Sverige, och du far en tidsperiod att utvecklas professionellt under.
Men eftersom 90 procent av alla invandrare kommer till Sverige pé grund av
ekonomiska problem forsoker méanga hoppa av det “l6pande bandet” for att stka
arbete med en gang. Det leder till anpassningsproblem vilket far folk att kanna sig
diskriminerade. Lokalbefolkningen avvisar invandrare; svenskar ar forsiktiga. Men
om man anstranger sig, om man foljer hela processen fran borjan till slut som den
har utformats, da tror jag diskriminering kan undvikas.

Menar du att det inte finns nagon diskriminering pa statlig niva, men att det
sker i enskilda fall?

Diskriminering forekommer pa den personliga nivan. Ibland sker det aven i
arbetslivet pa grund av etnisk tillhorighet, religios tillhorighet eller sexuell laggning,
men inte pa statlig niva for dar straffas det.

Finns det ndgra utmaningar eller problem pé statlig niva for invandrare?

Det finns personer som jobbar med fall av diskriminering, offentliga
forsvarare som utses av staten. Om man drabbas av diskriminering kan man
vanda sig till den personen och fa sitt fall undersokt. Men som i alla andra statliga
processer stalls det vissa krav; man maéste fylla i formular och sé vidare. Manga
sager att det ar en sé byréakratisk process att det inte ar vart det, men om man
foljer den vanliga proceduren sa kan det vara till fordel for ens fall. | Sverige ar
diskriminering — oavsett om det sker pa grund av etnicitet, tro eller sexuell laggning
— straffbart, och man kan till och med fa fangelse.




Hur ar situationen for HBT-invandrare i Sverige? Vad finns det som tyder pa

diskriminering eller utstotning?

Nu kommer jag att vara hard: diskriminering och utstétning kommer frén véra
“invandrarbroder” Vi ar de svarta faren i samhallena vi kommer ifran. Svenskar ar
i allménhet inte diskriminerande pa grund av sexuell laggning. Sa lange du gor ditt
jobb bryr sig inte svenskar om vad du gor i ovrigt. Det finns till och med ett talesatt
som lyder Jag kanner inte min granne’, eftersom alla lever sina egna liv med arbete,
hem och familj. Under de tolv ar jag har jobbat har har jag insett att det finns
diskriminering har, men inom var egen kultur. | de latinamerikanska grupperna finns
det till exempel diskriminering och bristande tolerans.

Av vilka anledningar soker folk er hjalp? Finns det nagot “genomsnittsfall”?

Om det ar en asylsokande ar motivet oftast de problem de redan har med sig.
Diskrimineringen de har upplevt i skolan, pa arbetsplatsen, i sin familj, i sitt kvarter
och sé& vidare. Den har typen av diskriminering ar inte skal nog for att beviljas asyl,
men om sokanden namner att de diskriminerats har de ratt till utvardering av sina
fall, vilket brukar innebara ungefar ett ars tid for att anpassa sig, traffa en partner,
integreras i samhallet och séa vidare.

Ett annat vanligt fall &r manniskor som redan bor har men som har blivit av med
jobbet. Dessa far hjalp att hitta de statliga institutioner som kan hjalpa dem att fa
ett nytt jobb, eller s& hanvisas de till platser dar de kan fa ett nytt jobb.

Vad ar den svenska regeringens hallning nar det galler fall av sexuell asyl?
Vilka ar siffrorna for personer som séker asyl pa grund av sexuell laggning?

Det finns en regel som sager att vem som helst som diskriminerats pa
grund av politiska asikter, religion eller sexuell laggning kan soka asyl i Sverige.
Ofta namner folk politiska anledningar, men under processens gang kommer aven
den sexuella aspekten upp. Darfor ar inte statistiken entydig. Man kanske soker
politisk asyl som sedan blir humanitar asyl eftersom man diskriminerats pa grund
av sin sexuella laggning. Antalet fall ar svart att uppskatta. RFSL underscker
ungefar tvédhundra fall avhumanitar asyl pa grund av sexuell laggning arligen. Av
dessa godkanns ungefar tre procent. Andelen ar valdigt liten av tre anledningar:
for att deras ansokan inte godkanns, for att det dyker upp en partner som de gifter
sig med, eller for att det ar enklare for staten att ge dem uppehallstillstand av
familjeforenande skal an vad det ar att ge dem asyl.

Sverige ger humanitar asyl nar det &r staten i hemlandet som stétt for
diskrimineringen. M&nga havdar att de diskriminerats pa arbetet, men deras
hemlanders lagstiftning innehaller ingenting diskriminerande. Dessa fall avsléas.

Du kanske undrar varfor man inte far asyl “pa grund av sexuell laggning” direkt,

och varfor det istallet kallas “humanitar” asyl? Jag kan inte soka asyl i Sverige for
att min partner slar mig, for det maste finnas en rattslig grund. Ett annat exempel
galler personer med aids; om [amplig sjukvard ar tillganglig i den sbkandes hemland
s& avslas ansokan.

Anser du att demokratiska rattigheter fornekas HBT-personer i Sverige,
oavsett om de ar svenska eller invandrare?

Arligt talat ser jag inga problem i sjélva lagstiftningen. Dar r&der jamlikhet till
99 procent och resten ar detaljer som inte ar varda att bry sig om. Men jag méste
insistera pa att den storsta diskrimineringen av HBT-personer kommer fréan andra
invandrare. Svenskar bryr sig inte om vad du gor, de latsas som att de inte ser eller
hor ndgonting. Sa lange du inte lagger dig i deras angelagenheter ar allting okej.
Det har ar ett samhalle dar en transvestit arbetar som biokemist, labbtekniker eller
doktor, dar lesbiska arbetar som préaster i Svenska kyrkan.

Nar jag kom hit for femton &r sedan dverraskades jag av att min tandléakare var
Ooppet homosexuell, och att psykologen jag traffade forstod mig trots att han inte
var homosexuell; det var mycket annorlunda mot psykologen jag gick till i Chile som
trodde att homosexualitet var en sjukdom som kunde botas! Sa lange man gor sitt
jobb pé ett ansvarsfullt och professionellt satt s& har man inga problem har.

I vilken invandrargrupp finner man den hogsta statistiken av diskriminering
pa grund av sexuell laggning?

Nu ar det dags att ta upp religionsfragan... Det ar katoliker och muslimer,
eller vilken grupp som helst som ar nara férbunden med en religion.

Paverkas manga avdem som besoker dig av sitt forhallande till religion?

Inom HBT-gruppen ar fragan om religion inte lika narvarande som bland
heterosexuella.Jag har heterosexuella klienter som inte vagar komma ensamma for
att de ar radda! Det ar ganska konstigt, eftersom de kommer for att fa rattslig, social
eller psykologisk hjalp.

Vilket demokratiskt ansvar har invandrade HBT-personer?

Det forsta ar att integreras i det svenska samhallet och lara sig om
mojligheterna och stodgrupperna som finns for HBT-gemenskapen.

Finns det ndgon utmaning mot demokratin ur ett HBT-perspektiv, eller anser
du att man redan har uppnatt en idealniva av acceptans och jamlikhet?

Nar man lamnar ett samhalle dar ingenting accepteras och dar det inte finns
nagon tolerans, och man kommer till ett samhalle dar man far vara sig sjalv, da
kanner man sig fri, aven om man saknar sina rotter.

Var anledningen till att du lamnade Chile, om du inte har ndgonting emot
fragan, forbunden med sexuell laggning?

Ja, men jag beviljades inte sexuell asyl, utan familjeforening med en person
av samma kon. Fér mig innebar det att borja leva som en person nar jag kom till
Sverige.

Levde du i en konfliktfylld situation som homosexuell i Chile?

Det var inga konflikter, eftersom jag alltid var 6ppen. Jag accepterades for
att jag var en trevlig kille, for att jag var rolig, men nar det kom till kritan — l&t oss
vara raka pa den punkten — sa var jag ingenting annat an en “fjolla” som fick utsta
manga verbala pdhopp. Som jurist kunde jag inte begara samma arvode som en



heterosexuell jurist. For att fa klienter, om jag ville att de skulle veta att jag var
homosexuell, var jag tvungen att begara lagre arvoden.

Finns det ndgon sexualundervisning i grundskolan, finns det lektioner eller
program som foresprékar acceptans for HBT-personer?

Ja, vi har gjort ett sddant arbete i skolan i tjugo &r, och varje ar informeras
nastan 80 000 elever i de har fragorna. Vi skickar tva unga personer, en kille och en
tjej, for att tala med studenterna om homosexualitet, bisexualitet och transidentitet.

Det vittnar om en demokratisk triumf pa lagstiftningsniva, eftersom staten
lyckas stifta lagar som tillampas i den grundlaggande utbildningen i forhallande till
HBT-fragor.

Precis, men det sorgliga ar att det har framsteget ibland krockar med vad
barnen lar sighemma. Till exempel sager ett barn i en latinamerikansk familj:
“Mamma, idag fick vi lara oss i skolan att...” och sa borjar bombardemanget hemma.
Men i vilket fall vet de att de inte kan ga till skolan och begara att deras son/dotter
inte ska lara sig “sadana saker” Manga barn later bli att namna vissa saker hemma
eftersom de vet att de kommer att hamna i konflikt.

Vilket skulle skapa en konflikt i utvecklingen av deras identitet?

Precis. Manga invandrarbarn lever ett dubbelliv, ett i skolan och ett annat
hemma.

Pablo Leiva ar jurist och radgivare pa RFSL, Riksforbundet for homosexuellas,
bisexuellas och transpersoners rattigheter.






HOJ DIN ROST MOT ORATTVISOR

Intervju gjord i oktober 2007 pd Lava (Kulturhuset) i Stockholm.

Jag heter ,jag ar 27 ar, och jag foddes i Cali i Colombia.Jag
bor i Sverige, jag har studerat socialantropologi och jag jobbar for Zenit, ett
ungdomsforum som tillhér Sida (The Swedish International Development
Cooperation Agency). Sida ar en statlig organisation som erbjuder stod till
utvecklingslander. Inom organisationen finns det olika avdelningar. En avdelning
agnar sig &t information om utvecklingsstéd, bade i Sverige och utomlands;en
annan ar Zenit dar vi forsoker skapa ett globalt forum for unga mellan 13 och
25 for att diskutera internationella politiska och ekonomiska fragor. Mitt jobb
pa Zenit bestar i att organisera och genomfora studiebesok for studenter, och
att tillhandahélla information om Zenits projekt, till bade larare och den stora
allmanheten.
Kan du beratta lite om de projekt for unga som du arbetar med?
Den har hosten genomfdrde vi en kampanj under mottot “Hoj din rost mot
orattvisor”. Kampanjen baserades pa en resa vi gjorde till Colombia, dar vi traffade
colombianska ungdomsgrupper som arbetade med yttrandefrihetsfragor i sitt land.
Gruppen forsoker hoja sin rost, de forsoker gora sig horda som unga manniskor. Till
exempel arbetar de med en gatuteatergrupp i Bogota och med en hiphopgrupp i
Cartagena, vilka badda bestar av unga manniskor som har tvingats lamna sina hem
pa grund av vald. De erfarenheterna inspirerade oss att visa hur unga manniskor
forsoker hoja sina roster och uttrycka sina asikter med andra medel. Var kampanj



stravar efter att motivera unga svenskar att anvanda sina egna uttrycksmedel
genom att visa hur unga manniskor gor det i andra lander.

Skulle du kunna beratta lite om din koppling till Colombianatverket (www.
colombianatverket.se) och ditt arbete med den organisationen?

Colombianatverket ar en svensk organisation som grundades 2003; sjalv
har jag jobbat med den sedan 2006. Organisationen tillhandahaller information
om den colombianska politiska verkligheten vad galler brotten mot grundlaggande
medborgerliga rattigheter och landets vapnade konflikt, allt sett ur ett helt
annat perspektivan massmedias. Vi har skapat allianser med colombianska
organisationer som Bondeforeningen fran Antioquia och vi har visat filmer
som de har producerat (Refugees in their own land; (http://video.google.com/
videoplay?docid=-2102693761274567552) pa svensk tv.

Colombianatverket organiserar aven seminarier om information och
opinionsskapande. Vi organiserar symposier och forelasningar pa universitet och
andra stallen och skriver for olika tidningar och publikationer. Jag har egentligen
fokuserat pé ett utvecklingsprojekt som finansieras av Forum Syd, en svensk
organisation som ger bistand till “tredje varlden” Projektet syftar till att stodja
en organisation for manniskor som drivits fran sina hem till foljd av vald och
forfoljelser i Bogota. Organisationen heter Redvivir och drivs som ett foretag; den far
sina inkomster fran ekonomi- och marknadsféringskurser och liknande, och kan pé
sa satt finansiera sin verksamhet.

Nar vi bestamde den har intervjun bad jag dig valja en plats som skulle vara
symbolisk for idén om demokrati. S& varfor ar vi just har?

Det har stallet heter Lava, som pa svenska betyder vulkanisk lava. Det ar ett
stalle som ingar i Kulturhuset i Stockholm, ett enormt hus med olika lokaler och
avdelningar for olika typer av kulturevenemang. Lava ar avdelningen for ungdomar,
och dar far unga manniskor tillgang till material for att tillverka eller gora olika
saker. Ungdomar kommer hit for att skapa. De gor smycken, de skriver, de har
papper och skrivare till sitt forfogande, de kan sy, gora sina egna klader och s&
vidare. Det ar den sortens stalle som behovs overallt i varlden. Det ar en plats dar
man kan ge fria tyglar at fantasin, eftersom man har det nodvandiga stédet och
materialet for att gora det.

Varfor ser du det som ett uttryck for demokrati?

Jag tycker att det symboliserar demokrati for att demokrati betyder att var
och en kan yttra sig, att man har en plats dar man kan hoja sin rost, sdga vad man
téanker och fa stod. Ibland tanker man och vill uttrycka nagot, men om det inte finns
nagot stod blir det valdigt svart att géra det. Lava erbjuder unga manniskor det stod
och material som de behover for att kunna uttrycka sina tankar och kanslor genom
olika kanaler.

Vad ar demokrati enligt din mening?

Enligt mig betyder demokrati att man har en reell makt eller férméaga att
paverka samhallet. Demokrati ar ett oppet utrymme dar samhallets olika grupper
och intressen kan ha ett inflytande pé beslutsfattandet.

Ur din synvinkel som invandrare i Sverige, anser du att systemet ar
demokratiskt i Sverige?

Absolut. Sverige ar det mest demokratiska stalle jag vet. Har har man stor
tillgéng till media; det finns mycket stod frén staten och samhallet sjalvt. Sverige
har skapat samhallsvillkor som gor tolerans och yttrandefrihet till sjalvklara saker.

Vad har du for upplevelse av demokrati i Colombia?

En utbredd uppfattning i Colombia ar att demokrati endast bestéar i att rosta
och valja de styrande. Men rostandet ar en minimal handling. Det finns méanga
delar av samhallet som inte tillats tillgodogora sig den information, kunskap och
utbildning som skulle ge dem ett verkligt inflytande och kontroll 6ver sina egna
liv. Till exempel maste man ha de ekonomiska medlen for att kunna studera vid
universitet i Colombia.Jag undrade jamt om mina foraldrar skulle ha tillrackligt med
pengar for att jag skulle kunna studera. Det var en standigt narvarande fraga i mitt
liv nar jag var sexton och gick sista aret i skolan.

A andra sidan var min pappa fackféreningsledare vilket inte &r en olaglig
sysselsattning och valdigt respekterat i andra lander, men i Colombia ar det valdigt
begransat; som fackforeningsledare far man inte uttrycka sina egna intressen
eller idéer om vad som ar bra for samhallet. Det var anledningen till att vi lamnade
Colombia; det finns grundlaggande sprickor i den colombianska demokratin.

I vilken yrkessektor var din pappa fackforeningsledare?

De statsanstallda arbetarnas férening. Han var larare och ordférande for de

kommunalanstalldas fackforening i Yumbo, Valle.
Vad var hans specifika uppgift?

| Yumbos kommun var han den fackmedlem som representerade
lararsektionen, och de som arbetade i hela den kommunala administrationen, till
exempel de som arbetar med renhallning. Nar borgmastaren och stadskontoret
forsokte privatisera vissa sektorer ingrep facket. Facket dvervakade dessutom hur
officiella a&renden skottes av kommunen, om dar skedde luftkontrakt, mutor och sa
vidare. Facket stamde personen som var borgmastare vid den tiden tillsammans
med kommunfullmaktige som dolde korruptionen.

S& man kan saga att hans “fiender” var de lokala och regionala
myndigheterna?

Ja, precis. Valdigt ofta forsokte de lokala myndigheterna undertrycka
Colombias arbetslagstiftning. Ibland ignorerade de den, betalade inte ut loner och
deklarerade att kommunen var pank. | sjalva verket var det korruption pa mycket
hog niva som pagick. Det kom inte som nagon éverraskning att min pappa fick
den lokala makten att “hugga mot strupen” efter att ha fordomt sddana saker.
Borgmastaren och kommunfullmaktige har mycket makt i colombianska sméstader.



ldén om fackanslutning och fackforeningar har val varit fundamental i det
svenska samhallets utveckling? Kan du beratta om hur det fungerar har?

Fackforeningar ar valdigt viktiga och mycket respekterade i Sverige. Nastan
90 procent av arbetskraften ar fackansluten. Nar jag borjade pa Zenit blev jag till
exempel tillfradgad vilken fackforening jag ville g& med i. Fackforeningarna och
arbetsgivarorganisationerna bestammer l6nerna i landet. Det ar den pakt som
kallas “den svenska modellen”, dar fackforeningar och arbetsgivarorganisationer
gemensamt bestammer lonedkningen. Det bestams inte av regeringen.
Fackforeningarna genomfor olika ekonomiska och sociala undersokningar och
overvakar arbetsfaltet ganska effektivt. Man lyssnar pa dem, och de har ett
ansenligt inflytande dver beslutsfattandet. Nar fackféreningen har mote och
bestammer ndgonting ar det p& nyheterna och i tidningarna. Att en fackansluten
har skulle forfoljas och hotas till livet ar helt otankbart. Det finns inte plats for
sadantiden svenska varlden.

Kan man betrakta fackligt arbete som en form av direktdeltagande i
samhallsstyret? Kan vi tala om ett slags direktdemokrati i det har avseendet?

Jag anser att demokrati innebar att varje del avsamhallet har sin egen
rost, och en verklig rost. Det ar inte bara en fraga om att kunna tala, som om
det vore allt: det handlar ocksa om att ha makten att bestamma. Har har till
exempel arbetare verklig makt, aven om jag inte skulle sdga att det ar perfekt.

Till exempel representeras deras intressen av facket. Sen finns det ockséa
lantbrukarorganisationer och studentorganisationer: varje grupp har den sortens
verkliga rost jag talade om.

Vi kan saga att en fackforening representerar en grupp manniskor som har
ett antagonistiskt forhallande till maktstrukturen.

Den som ar arbetare ar det for att forsorja sig sjalv. Arbetsgivaren innebar
alltid ett maktforhéallande; han kan ge en jobbet eller inte. Om det inte finns en
reell kraft som kan representera arbetaren gentemot arbetsgivaren sa blir det
valdigt svart att tala om fragor som arbetsdagens langd. Ska det vara &tta eller
nio timmar? Hur méanga och hur l&nga raster har jag ratt till? Vad ar en rimlig lon?
Arbetslagstiftningen tacker ett stort omrade. Till exempel kan jag inte avskedas
bara for att min arbetsgivare inte gillar mig; mina rattigheter beskrivs klart och
tydligt i lagen. Men om jag vore tvungen att forsvara mig sjalv skulle det helt enkelt
bli for dyrt med kostnaderna for advokat, rattsprocess och sé vidare. S& det ar
fackets funktion. Att kunna gora sakliga overenskommelser pa arbetsmarknaden ar
en fundamental aspekt av demokratin.

| din pappas fall; var han hotad pé grund av sitt arbete?

Vivar tvungna att lamna Colombia 1996, men han hade tillhort fackforeningen
sedan 1980, aret da jag foddes. Den 28 september 1985 mordades ordféranden
for fackforeningen i Yumbo, en person som aven var fackets ledare pa nationell
niva. Han dodades vid sitt hem, infor sin egen familj, av tvd man p& motorcykel.

Det var ett hart slag for min far, som var fackets vice ordférande. Efter mordet pa
den har mannen, ett mord som aldrig lostes, blev min far fackets ordforande. Detta
blev borjan till vara bekymmer, eftersom vi alltid levde under hot. Till exempel fick
vi aldrig ge var adress till ndgon, och nar vi gav falska adresser blev de stallena
alltid utsatta for mystiska razzior och besok avarmén och paramilitara enheter
som gjorde husrannsakan.Jag minns inte om det var 1990 eller 1991 som de hade
fast en bomb under min fars skrivbord i fackets byggnad. Han o6verlevde pé nagot
mirakulost satt. Det ar anledningen till att jag inte kan pastéa att min far var sarskilt
narvarande under min uppvaxt, eftersom han alltid gomde sig.Jag kunde inte
beréatta for nagon var han var, och han kunde aldrig delta i skolans foraldramoten.
Det var ett fruktansvart liv. 1995 skots han mitt pa gatan i Cali, och dog nastan.
Da sa mina fastrar att han var tvungen att ge sig av med en gang, och att de skulle
hjalpa honom med oss, hans familj.

Under vart forra mote berattade du att han ar tillbaka i Sydamerika, men den
har gangen i Equador, och arbetar i ett liknande projekt?

Ja, han vigde sitt liv at idén om att skapa ett rattvisare Colombia. Han gjorde
ingenting olagligt, han var facklig ledare och enligt arbetslagstiftningen hade han all
ratt att utfora sina uppgifter; han forsokte alltid utéva inflytande med demokratiska
medel, och &ndé drevs han ut ur Colombia med fullstandigt antidemokratiska
metoder. Nar han kom till Sverige kdnde han sig som en forradare. Trots att vi fick
reda pa att manga av de andra pé de “svarta listorna”i Cali och Yumbo mérdades
systematiskt — folk som var pé tredje och fjarde plats efter min far — kande han sig
alltid som en forradare for att han gick i exil, och han ville inte stanna dar. Eftersom
han inte kunde atervanda till Colombia akte han till Ecuador, och dar jobbar han
med socialt arbete for alla som drivits ut ur Colombia och sokt skydd i Ecuador.

Hade din fars historia stort inflytande pé ditt beslut om hur du skulle leva
ditt eget liv?

Jag vaxte upp i demonstrationstag och pa politiska debatter. Jag vaxte upp
och s&g min far gomma sig; jag vaxte upp med kanslan att mitt hjarta skulle brista
for att de jagade honom for att doda honom. Jag vaxte upp med mycket ilska over
orattvisorna han kampade emot och att han samtidigt tvingades lida for det. Jag
vaxte upp och bevittnade hans och flera andras arbete och ville alltid gora samma
sak.Jag kanner att det skanker mitt liv en mening. Jag ville alltid hjalpa de grupper
som saknar rost eller rostratt att uppna detta. Jag studerade antropologi for att
jag ville kunna forsté olika satt att tanka, och nu, nu nar jag tar mina forsta steg i
arbetslivet jobbar jag med unga manniskor for att hjalpa dem att finna sin egen
rost med hjalp av de resurser som finns i Sverige. Naturligtvis har min fars arbete
inspirerat mig mycket; det har pekat ut riktningen for mitt liv.

Utdvar du dina demokratiska rattigheter?

Ja, det gor jag. Jag skriver standigt brev till tidningar och publikationer, jag

har férbindelser med Colombianatverket som representerar en grundlaggande



demokratisk rattighet: ratten att organisera sig. Jag utovar ocksa mina rattigheter
pa jobbet dar jag ar fackligt organiserad, och dar jag tillsammans med mina
arbetskamrater har en omfattande dialog med var arbetsgivare, som vi utévar

ett visst inflytande over i beslutsfattandet. Dessutom utovar jag mina rattigheter
med ungdomarna jag arbetar med, nar vi diskuterar globala fragor genom media,
tidningar och Internet.

Slutligen utovar jag min rostratt, som jag betraktar som en valdigt viktig
demokratisk rattighet men definitivt inte den enda, &ven om det ar den mest
omtalade. | Sverige ar det riksdagsval var fjarde ar. Men vad hander under dessa
fyra ar? Betyder min rost ett carte blanche for nagon att gora vad han eller hon vill?
Sa fungerar det inte. Man méste dvervaka dem man har valt och vad de gor. Sa
jag forsoker utova mina demokratiska rattigheter sa att demokratin uppratthalls
varje dag.

Den colombianska ambassaden i Stockholm har uppvisat en valdigt radikal
hallning gentemot demonstrationer som genomférs av colombianska organisationer
i Sverige, sdsom Jaime Pardo Leal och andra vanstergrupper som pekar ut den
colombianska regeringens ansvar i den vapnade konflikten. Ambassaden har till och
med vant sig till svenska regeringsrepresentanter och kravt att de forddmer dessa
organisationer och forbjuder deras demonstrationstag, eftersom de anser dem vara
allierade eller sympatisorer till terroristgrupper som Farc och liknande grupper. De
har gatt sé langt som att pasté att den svenska regeringen stodjer colombiansk
“terrorism” genom att tillata den har typen avdemonstrationer.

Hur ser du p& utévandet av en sa fundamental demokratisk rattighet som
demonstrationsratten i forhallande till demokratin i Colombia?

Utover de rattigheter jag redan har namnt sa demonstrerar jag ocksa.
Med Colombianatverket samlade vi till exempel in underskrifter till stod for
atta studenter som mordades i Colombia 2003. Vi vidarebefordrade dem till den
colombianska ambassaden har den attonde juni, vilket ar studenternas dag.
Ambassaden anklagade oss for att sprida gerillans budskap pa svenska universitet.
Det sarade mig, for det var jag som samlade in underskrifterna och de var inte till
stod for gerillan. Vi demonstrerade mot situationen for de studenter som hotas
och tvingas pa flykt i Colombia, och vars fall aldrig tas upp i ratten. | Sverige har
studenter valdigt maktiga organisationer, medan de mordas i Colombia. Den
colombianska ambassaden anvander simpla metoder for att utesluta manniskor,
nar de stamplar oss som terrorister. Vi utovar var legitima ratt att uttrycka var asikt
och véar opposition. | Colombia stamplas alla som tanker olika som terrorister. Det ar
det basta sattet att framstalla sin meningsmotstandare som illegitim.

Hur ser du pa den colombianska ambassadens hallning gentemot den
svenska regeringen som tillater dessa demonstrationer?

Néagot jag tycker ar intressant ar att den svenska regeringen sags tillata
dessa demonstrationer under yttrandefrihetens tackmantel. Personligen anser

jag att man tvartom kan hitta en genuin yttrandefrihet i Sverige, dar samhallet
tillater olika grupper att uttrycka sig. | Colombia har situationen radikaliserats, och
regeringens fordomanden ar en strategi for att tysta alla dem som inte samtycker
med den officiella retoriken.

Vad for slags attityd har svenska organisationer, statliga eller icke-statliga,
gentemot den nuvarande colombianska regeringens radikala hallning?

Hér betraktas Colombia som en demokrati, och det paverkar vilken position
man intar mot landet. Vad hjalporganisationer i allmanhet gor ar att stodja
sadant som syftar till forhandlingar for att [0sa konflikten. De ger stod till ideella
organisationer i Colombia, till organisationer for manskliga rattigheter, samtidigt
som de bidrar med politiskt stod till regeringen. Storre bistandsorgan har fokuserat
pa att stodja organisationer for manskliga rattigheter och ideella organisationer.
Dessutom finns det olika sorters erkannanden och stod. Till exempel fick Leonor
Zabaleta Torres fran Arhuaca-gruppen Anna Lindh-priset i maj, for sitt arbete for
manskliga rattigheter och demokrati i Colombia; i november tilldelades Yolanda
Becerra som leder en stor kvinnoorganisation Per Anger-priset for hennes intensiva
arbete med att férsvara manskliga rattigheter. S& det finns tva slags stod. A ena
sidan far regeringen stod, och & andra sidan far det civila samhallet stod. Och all
hjalp sags syfta till en fredlig losning pa den vapnade konflikten i Colombia.

Anser du att vi som medborgare har ett demokratiskt ansvar?

Vi har alla ansvar gentemot varlden vi lever i. Som manniskor har vi ansvar
gentemot dem som lever nu liksom dem som kommer att leva i framtiden, och
demokrati ar just villkoret som tillater oss att ta det ansvaret. Vilket slags samhalle
vill vi ha: ett samhalle dar de starkaste bestammer eller ett samhalle dar alla har
ratt att delta? Vilken varld kommer vi att lamna over till kommande generationer?
Hur ska vi forbattra miljon? Varje manniska har ett ansvar for de har fragorna,
for vi kan inte forneka att vi lever i en gemenskap, att vi befinner oss i en standig
kommunikation med andra, och att vi ar beroende av andra. Vi méaste delta i
debatten hela tiden for att uttrycka vad vi kanner och tanker.

Ser du négra utmaningar for den svenska demokratin?

Sverige haller pa att forvandlas till ett mangkulturellt land. De senaste
trettio &ren har det skett en stor invandring. Araber, afrikaner och latinamerikaner
har kommit hit, och vi har alla tagit med oss vara egna traditioner och var egen
kultur. Det svenska samhallet var inte riktigt berett pa detta. Debatter pagar om
integration, sprék och s& vidare. A andra sidan p&gar debatten om traditioner
som krockar med de lokala traditionerna. Araber har till exempel en speciell
syn pa kvinnor, inte alla araber forstéas, men for manga ligger familjehedern i
kvinnornas beteende, och av den anledningen arrangeras kvinnornas brollop och
de “kontrolleras”. Svenskarna overvager om de ska “tillata” detta &ven om det skiljer
sig fran deras kultur, eller om deras eget satt att tanka ska “laras ut” Jag tycker det



ar fantastiskt att kulturer mots, och jag tror att sé& lange vi har yttrandefrihet och
tillgang till olika informationskanaler kommer l6sningarna uppnas efter hand.
Har du diskriminerats som latinamerikansk invandrare?

Nar vi kom hit sa folk att invandrarna diskrimineras och att vi kallas “cabezas
negras” (svartskallar), ett uttryck jag har hort oftare bland latinamerikaner an bland
svenskar. Folk berattade for mig att jag skulle vara forsiktig, men nar jag kom hit
var jag sexton ar och ivrig att lara mig spraket, sa efter hand skapade jag ett mycket
starkt band till svenskarna. Eftersom jag umgicks med méanniskor i min alder och
aldrig kande mig diskriminerad nar jag var med dem, glomde jag allt som hade med
diskriminering att gora.

Daremot minns jag en situation som vuxen, flera ar senare, da jag satt pa
tunnelbanan och horde tva aldre kvinnor tala, och den ena sa: “Usch! S& manga
invandrare som kommer hit med alla sina ungar for att fa hjalp av staten.” Den
handelsen, som jag minns mycket val, fick mig att inse hur stor forandringen méaste
ha varit av deras traditionella samhalle, for den har aldre generationen. Men jag har
inte kant mig diskriminerad i skolan eller pa universitetet.

Men det refereras till uppgifter om en 6kad diskriminering i samhéallet. Skulle
du hélla med om att det faktiskt finns en stamning av vaxande diskriminering?

Jag tror att det finns radsla i samhallet, och detta kan skapa diskriminering
och fordomar. Det har uppstatt vissa idéer om muslimer och latinamerikaner som
spar pa diskrimineringen. Men detta galler inte bara svenskarna: jag har bevittnat
samma sak bland latinamerikanska, arabiska och afrikanska grupper;varje grupp
har férdomar mot de andra. Men eftersom Sverige ar ett land med en betydande
invandring borjar vi hora frdn maktsfarerna och lasa i de stora tidningarna om
vikten av att tanka pa och analysera problemen kring invandring och integration.
Men detta grundar sig pd antagandet att invandringen ar ett “problem”.

Joanna Castro ar aktivist och programlaggare pa Zenit - ett globalt forum for unga,
Kulturhuset, Stockholm.




FOLKETS MAKT

Intervju gjord i oktober 2007, Arstaféltet, Sédra Stockholm.

Jag heter jag ar 27 ar och jag ar mycket intresserad av
internationella konflikt— och fredsfragor. Jag leder en organisation som heter
Colombianatverket (www.colombianatverket.se), en oberoende organisation
baserad i Stockholm, som under de senaste fem aren har verkat for att belysa
den politiska situationen i Colombia vad galler brott mot manskliga rattigheter,
den vapnade konflikten, och de tvangsforflyttade bondernas situation. Vi forsoker
informera manniskor i Sverige om vad som hander i Colombia.

Hur kom det sig att du borjade engagera dig i Colombia?

Forsta gangen jag besokte Colombia var 1995 nar jag bara var fjorton &r. Efter
det blev jag intresserad av landet, borjade lasa om det och besokte det igen innan
jag bestamde mig for att engagera mig mer aktivt. Dessutom traffade jag andra
personer i Sverige som delade mitt intresse, och s bestamde vi oss for att starta

organisationen.
Var ar egentligen syftet med Colombianatverket?

Vi forsoker bdde kommentera och paverka de etablerade mediernas
rapportering om Colombia och producera eget material; vi har var egen hemsida dar
vi lagger upp filmer, artiklar, intervjuer och analyser. Med allt det har forsoker vi visa
en annan bild av situationen, eftersom vi tycker att den konventionella bilden av vad
som hander i Colombia inte alltid stammer.



Arbetar ni tillsammans med nagon colombiansk organisation? Hur hittar ni
information?

Vi skaffar oss information pa olika satt. Har i Sverige laser vi colombianska
tidningar och magasin, foljer colombianska sociala organisationers hemsidor och
har direkta samarbeten med ett par grupper i Colombia. Forra aret gjorde vi en hel
del om colombianska studenter, sa vi har haft nara kontakt med en colombiansk
studentorganisation som heter La Seu. Dessutom stodjer vi ett projekt i Bogota dar
folk som tvingats lamna sina hem gor produkter av atervunnet papper som sedan
kan saljas, och vi samarbetar aven med en bondeorganisation som heter Asociacion
Campesina de Antioquia (ACA), en grupp som gor dokumentarer om den politiska
situationen pa landsbygden. Colombianatverket lyckades sélja ndgra av deras
dokumentarer till Sveriges Television.

Nar vi bestamde traff for den har intervjun bad jag dig valja en plats som
skulle vara symbolisk for begreppet demokrati i Sverige, vilket i stort sett &r amnet
for min undersokning. Kan du beratta var vi ar och varfor du har valt det har stallet?

Vi ar p& Arstafaltet, ett gronomréde i Arsta som ar en forort séder om
Stockholm med mycket 6ppna ytor, trad och gras. Den har platsen ar inte symbolisk
for demokratins historia, men snarare kanske dess framtid, eftersom det just
nu pagar en kamp om det har omréadet. Enligt lokala planer ska omradet aven i
fortsattningen vara obebyggt, som ett slags ekopark. Men den nya hogermajoriteten
i Stockholm planerar att bygga bostader har. Den egentliga fragan handlar om
industrins intressen, eftersom en alternativ losning ar att istallet bygga lagenheter
dar det nu ligger ett industriomrade, vilket skulle tvinga foretagen att flytta sina
fabriker langre ut i fororten. Det ar ett bra forslag, eftersom staden pa sa satt
bade kan tillgodose behovet av fler lagenheter och lamna ett gronomrade som
detta intakt. Foretagarna vill emellertid inte flytta langre ut eftersom det skulle
innebara bade storre kostnader och mer besvar, och de foresprakar alltsé att bygga
pé Arstafaltet. Konflikten visar tydligt motsattningen mellan demokrati och den
ekonomiska sektorn.

Vad innebar demokrati for dig?

Demokrati ar folkets majlighet att bestamma 6ver sina egna liv, sin framtid
och samhéllets framtid. Det ar grunden. Sedan finns det ménga aspekter av
demokratin, men det ar viktigt att ga tillbaka till ordets ursprungliga betydelse:
folkets makt.

Sé& som du formulerar det ges individen en absolut autonomi och méjlighet
att fatta sina beslut. Hur ser du péa forhallandet mellan individen och staten som ett
system for styrning?

Den demokratiska statens ideala form ar nar den ar formad efter alla
medborgare, och dar staten ar en apparat som genomfor de beslut som fattas och
kontrolleras av folket.

Utovar du dina demokratiska rattigheter?

Jag forsoker gora s& mycket som mojligt. Jag var till exempel har pa
Arstaféaltet for ndgra veckor sedan pa ett mote dar folk fr&n omradet diskuterade
olika satt att stoppa byggplanerna.Jag ser aven mitt arbete med internationell
solidaritet med Colombia som ett slags demokratiskt engagemang. Aven om det tar
det mesta av min tid forsoker jag vara sa aktiv och valinformerad som mojligt pa
lokalnivan.

Tror du att de flesta svenska medborgare utovar sina demokratiska
rattigheter?

Nej, det tror jag inte. De senaste tjugo aren har den svenska demokratin
forfallit rejalt. Forr deltog man mycket mer; det ar tydligt, eftersom folk ar mycket
mindre verksamma i fackforeningar och politiska partier, aven om det finns nya
typer av aktivism som miljérorelsen och djurrattsrorelsen. Men jag skulle &ndé saga
att den svenska demokratin inte mar fullt sa bra som den gjorde férut. Man kan
aven observera en 6kande klyfta mellan politiker och folket. Det ar valdigt oroande.

Kan du &terge demokratins historiska uteckling under de tjugo aren?

Demokratins historia i Sverige handlar till stor del om historien om
fackféreningarna och arbetarrorelsen som véxte sig stark i borjan av 1900-talet.
Under det mesta av den har perioden styrdes Sverige av socialdemokraterna, ett
parti som ar nara forbundet med fackféreningarna. Tittar man pa statistik Gver
inkomstskillnader och andra matt pa social ojamlikhet s& ser man en minskning
fram till 1980-talet. Fran och med borjan av det artiondet borjar de sociala
klyftorna oka igen. Delvis har detta samma orsak som i de flesta andra landerna i
varlden; nyliberalismen borjade inforas. Staten minskar sina aktiviteter i ekonomin
och later den styras av den fria marknaden.

Anser du att vi har ett demokratiskt ansvar?

Vi har ett demokratiskt ansvar: att forsoka gora samhallet och planeten till
en sa bra plats som majligt for oss att leva pa, men folk kan inte tvingas att utéva
sina demokratiska rattigheter. Jag vet att vissa lander till exempel har obligatoriska
samhallssysslor, men vi har inte det, och bor inte ha det heller. Naturligtvis tycker
jag att folk ska uppfylla sitt ansvar, men vi maste hitta ett satt dar de gor detta
av egen vilja.Jag tror att det ar viktigt att vidga den allmanna diskussionen om
demokrati, for media fokuserar bara pé valen. Demokratin méste uppfyllas varje
dag, inte bara vart fjarde ar.

Driver den svenska regeringen utbildningskampanjer och projekt for att 6ka
medvetenheten och debatten om demokrati?

Staten driver vissa projekt i skolor och universitet, men jag tycker inte att de
genomfors pa ett bra satt. Och s&ddana initiativ méaste inte alltid komma direkt fran
staten. Tittar man pé Sveriges historia sa ser man att mycket av utbildningen har






drivits av sociala rorelser; till exempel startade fackforeningar studiecirklar for sina
medlemmar som kunde lara sig om politik och bdrja engagera sig.

Ser du nagra utmaningar mot demokratin i Sverige just nu?

Det storsta problemet med var form av demokrati ar att den inte tillampas
pa den ekonomiska sektorn, och det ar anledningen till att manga beslut,
kanske till och med de viktigaste besluten, inte fattas av dem vi rostar pé utan av
storforetagens styrelser och ekonomiska organisationer.

Ett annat stort problem ar att Sverige, liksom flera andra utvecklade lander
under andra halvan av 1900-talet, har tagit emot ménga invandrare som inte har
integrerats i samhallet eftersom de inte har kunnat skaffa jobb. Om man dessutom
tittar pa valdeltagandet ser man att ju rikare ett omrade ar, i desto hogre grad rostar
de.|vissa omraden av Stockholm ar till exempel valdeltagandet sa &gt som 40
procent. Det kanske inte later orovackande for dig da det ar helt normala siffrori
ett land som Colombia, men i Sverige brukade det folkliga valdeltagandet vara sa
hogt som 80-90 procent. Om det finns ett omrade dar bara 40 procent rostar sa
ar det en valdigt tydlig indikation pa att de som bor i det omréadet inte tror pa det
demokratiska systemet. De tror inte att deras rést kommer att géra nagon skillnad.
Det kan ocksa bero pa att invandrare i det omrédet inte har bott tillrackligt lange i
Sverige for att fa rosta, men det ar hur som helst mycket orovackande nar folk som
behéver demokrati, de som lever pa samhéllets botten, inte rostar.

Jag gjorde en del intervjuer pa gatan i Stockholm med invandrare som inte
pratade svenska, vilket for dem innebar ett valdsamt mote med samhallet, eftersom
det hindrar dem frén att “integreras”. Dessutom berattade méanga av dem att
arbetsgivare anvande sprakbarriaren som en ursakt for diskriminering.

Jag héller med om hur viktigt det ar att lara sig spraket. Spraket ar
huvudfaktorn nar man talar om att integreras i samhallet och att ha mojligheter.
Invandrare beskylls ofta for att inte lara sig svenska, men ansvaret ar faktiskt
samhéllets som borde ge folk redskapen for att lara sig. De senaste aren har till
exempel folkpartiet foresprékat ett speciellt spraktest for invandrare som skulle
fa sitt medborgarskap indraget om de misslyckades. | Danmark fors en liknande
diskussion. Samhallet méste ge invandrarna de ratta redskapen och det ratta
stodet under den resan. Kategoriska l6sningar finns inte. Dessutom har manga
manniskor som kommer till Sverige nyss lamnat valdigt svara villkor: lander i krig,
fattigdom, dédshot och séa vidare.

Jag horde en historia om en svensk elev som kom in i klassrummet och
hittade en arabisk tidning pa sin klasskamrats bank. Hon visste att klasskamraten
inte hade arabiskt ursprung och inte talade arabiska. Hon fragade henne varfér hon
hade en arabisk tidning, och klasskamraten svarade att det var ett satt for henne
att integrera sig i det svenska samhallet. Jag tyckte att de har ombytta rollerna var
en intressant gest.

Det finns en internationell, stereotyp uppfattning om Sveriges demokratiska
modell som det friskaste och bast fungerande systemet i varlden. Skulle det vara
fruktbart att jamfora eller forestalla sig att infora det har systemet i s& annorlunda
lander som Colombia eller Mexiko?

Jag ar ganska skeptisk mot att importera/exportera modeller. Varje land,
region och folk méaste hitta sina egna séatt for att utveckla demokrati. Naturligtvis
finns det alltid system som man kan studera och modeller man kan lara ifréan. Nu
klagar jag pa den svenska demokratins tillstdnd och sager att den inte ar fullstandig
och att alla inte deltar. Men om man jamfor vart system med Colombia eller Mexiko
sa verkar vi givetvis bo i paradiset, men det betyder inte att vi ska vara néjda med
Var situation.

| egenskap av att vara fodd i ett land som Sverige, med alla de mojligheter som
det har samhallet erbjudet, kédnner jag mig skyldig att géra nagonting, inte bara for
Sverige utan aven for resten av varlden.

Ditt arbete ar aktivistiskt och sker inom din egen organisation och pé eget
initiativ. Ibland har ni demonstrerat pa gatan, som den gadngen utanfér Colombias
ambassad i Stockholm da ni offentligt fordomde den colombianska regeringens
politik och brott mot manskliga rattigheter. Colombia har officiellt brannmarkt
den har typen avdemonstrationer som “ideologiska” och positivt installda till
“terroristgrupper” som Colombias Vapnade Revolutionara Styrkor (Farc). De har
till och med gétt s& langt som att sdga att den svenska regeringen uppenbarligen
stodjer dessa idéer eftersom den later demonstrationerna 4ga rum pa gatorna. En
gatudemonstration, en grundlaggande demokratiska rattighet, ses alltsé som ett
hot mot den colombianska regeringen och anvands som ett politiskt instrument?

Jag héaller med om din analys. Dessa uppfattningar &r motsatsen till
demokrati. Om man lyssnar pa den colombianska regeringens argument s& hor man
att det ar samma argument som andra lander anvander i “kriget mot terrorismen”.
Om man laser vad de sager och lyssnar till deras tal s& marker man direkt att de
pastar att i detta “krig mot terrorismen’, i det godas kamp mot det onda och mot
oppositionen, s& kan de inte lata folk gora vad som helst, for det viktiga ar att krossa
de onda. S& lange den colombianska regeringen uppratthaller den attityden tror
jag inte att konflikten kommer att l6sas; konflikten méste istallet forstéds som en
konsekvens av Colombias historia, som en konsekvens av de senaste femtio arens
ménga orattvisor. Férst nar man inser att det finns en organisk konflikt kommer
man att kunna l6sa den.Jag tror inte pa en militar l6sning, som éar fallet i de flesta
stora konflikterna i var tid. Man maste undersoka konfliktens grunder och sedan
forsoka hitta losningar som kanske kommer att vara smartsamma, men absolut
nodvandiga.

Du kanske kanner till Hannah Arendts idéer om demokrati. Det verkar
som att du foresprakar en atergang till en antik modell avdemokrati som ar
grundad pa dialog, att aterga till gatan och ett samhalle grundat pé person-till-
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personkommunikation. Arendt kallade detta for “radsdemokrati” Har du hopp for
demokratin?

Ja, det har jag, aven om det finns motstridiga tecken hela tiden. Jag ar
valdigt intresserad av Latinamerika, och jag tycker att det som hander dar ar
politiskt intressant. Vi bevittnar ett uppvaknande av folk som aldrig tidigare har
deltagitival eller demokratiska processer. Ursprungsbefolkningar, bonder och
andra marginaliserade grupper deltar och utovar sina demokratiska rattigheter for
forsta gangen nagonsin i lander som Bolivia, Ecuador, och Venezuela. For dem som
ar intresserade avdemokratins utveckling ar Latinamerika den mest spannande
regionen att titta pa nu.

Tigran Feiler ar aktivist och grundare av Colombianatverket
(www.colombianatverket.se)
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inequality and political corruption, a large

number of respondents in such diverse cities
as Tegucigalpa, Bogotéa or Santiago insistently

THE IMMIGRANT FILES:

DEMOCRACY IS NOT

DEAD, IT JUST SMELLS
Funny

CARLOS MOTTA

contrasted democracy’s “ills” in their home
countries to its “success” as a system of
government in Sweden. This comparison came
as no surprise to me because it is somewhat

\of a stereotype in Latin America to think of
democracy’s potential as fully realized only in the

>

. "‘In 2005 | began a long-term research/art project

on the concept of democracy that has taken the
Scandinavian countries. “El modelo sueco,” (The

Swedish Model) is a common term colloquially
used to indicate the right direction of social and

form of a video-installation, an Internet archive o

and a series of text publications. The project -

at large is titled The Good Life’. It focuses on -

the public perception, in twelve Latin American { B

cities, of political concepts such as democracy, —
f; -

political decision making. This international
reputation was gained during the 1970s and

leadership and governance. Video recordings of 4 1980s because of Sweden's liberal attitude

interviews with pedestrians on the streets form
an archive of opinions, which is accompanied by

towards social issues, the decisive role of trade
unions in the protection of workers'rights, its

texts by several artists and theoreticians that glopen immigration policies, its leading position in
respond to the question “What Is Democracy

To You?”? from the point of view of gender and

*gender and LGBT rights, amongst other features
‘that prioritized social interests over individual
sexual equality, international relations, the needs or desires.

What began as a minor aspect informally
invoked within The Good Life, became a growing

linterest to me; to learn about the current state of

historical relation between art and revolution,

and the critique of institutions, amongst other
perspectives.

Throughout the interviews for The Good .‘ social issues in Swedish democracy. To this aim,

. in 2007 | went out into the streets of Stockholm

5 e

. . /4
1 The Good Life (www.la-buena-vida.info) is a , i
multi-part video project composed of over 360 video
interviews with pedestrians on the streets of twelve
cities in Latin America shot between 2005 and 2008.
4 W The work examines processes of democratization L
Sas they relate to U.S. interventionist policies in the

Life, which largely present an acute critique
oot democracy in Latin America®, and in accompanied by a Swedish assistant, to ask
pedestrians in diverse areas of the city questions
about their perception of democracy in Sweden,

how/if they exercise their democratic rights, how

particular of the region’s widespread social

L] Ithey understand democratic responsibilities
and whether or not they currently see any
_Wiserious challenges to democracy in their
country. These interviews served as an indicator
of people’s concerns in regard to the changes
region. The conversations and dialogues recorded B the “Swedish Model ™ If compared to any
in Bogotéa, Buenos Aires, Caracas, Guatemala, La R
Paz, Managua, Mexico City, Panama, Santiago, San
Salvador, Sao Paulo, and Tegucigalpa, cover topics
such as individuals’ perceptions of U.S. foreign policy,
democracy, leadership, and governance. The result is the “golden years” of the democratic welfare
- - a wide spectrum of responses and opinions, which "Mllstate have passed. For instance, a number of
* vary according to local situations and specific forms of

government in each country. The Good Life is comprised 4

of an Internet Archive, a video installation and a series

of commissioned texts and articles.

country in Latin America, Sweden continues
i '_ . lto be a social paradise, but nevertheless it
has become apparent in the last decade that

Itis important to note, however, that a critique of
“Swedish Model’s” policies in regard to issues such as
the sterilization of citizens (1936-1976) to preserve the
purity of the race, oppression of immigrants, and other
forms of social repression has been taking place in

2 Visit www.la-buena-vida.info/text/ to read the texts.
3 Visit www.la-buena-vida.info/web/video to watch

INTRODUCTION

he interview weden and certain international circuits for decade

1

interviewees voiced concerns about the influx
and integration of immigrants in the Swedish
system; others about problems of discrimination
and xenophobia towards minorities in all
sectors of society; others complained about
the deterioration of the role of labor unions and
about the neo-liberalization of the economy,
while others criticized the conformism and
lack of engagement of civil society in political
decision making.

| chose to investigate some of the aspects
raised by the Swedish pedestrians more in depth!

To that aim | conducted eight long interviews
with Latin American immigrants in Sweden
who are Swedish residents or citizens, and who |
seek, through their jobs, to question, challenge
and improve democratic processes in regard to
immigration, discrimination and xenophobia,
political activism or international relations. |
asked them the same questions | asked on the
streets of Stockholm, but these led to much more
detailed conversations about their work as it
concerns issues of multi-culturalism, ethnicity
and race, religion, gender, and sexual orientation.
These interviews are the basis for The
Immigrant Files: Democracy Is Not Dead,
It Just Smells Funny, a two-part project
composed of this publication and a video work.
The publication presents transcripts of the
interviews accompanied by an introduction by
Diana Mulinari, sociologist from the University
of Lund, who contextualizes the project
within a theoretical/historical discourse of
immigration, ethnicity, gender and recent socio-
political changes in Sweden. The video work is
a presentation composed of several narrative
sequences drawn from the interviews and from
images filmed throughout Stockholm, Boras,
Gothemburg, Visby, and Faro Island.
The interviewees in The Immigrant Files:

Democracy Is Not Dead, It Just Smells Funny
are Miguel Benito (Director, The Immigrant
Institute, Bords), Joanna Castro (Activist and
Programs Director at Zenit- A Global Forum For
Young People, Kulturhuset, Stockholm), Luis
Adolfo Conde Costas (Sociologist), Carlos Diaz

Project Leader and Educator at The Swedish
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Federation for Lesbian, Gay, Bisexual and
Transgender Rights, RFSL), Tigran Feiler (Activist
and Founding Director of Colombianatverket
[Colombian Network] [www.colombianatverket.
sel),Juan Fonseca (former MP for Social
Democracy and director, Diskrimineringsbyran,
Stockholm), Pablo Leiva (Lawyer and counselor,
The Swedish Federation for Lesbian, Gay,
Bisexual and Transgender Rights, RFSL) and
Karla Lopez (former MP for the Green Party,
Gothenburg).

INTRODUCTION
DIANA MULINARI

Yesterday, Sunday, November 30" 2008, marked
four weeks before Christmas. All the shops
opened and all the public spaces, including

the city’s public library and the University
library welcomed visitors. The city wore its best
colors, shone its lights, showed its smells and
recreated —through a hybrid interpretation at
the crossroads between Christian and peasant

traditions— the promise of light, which lies ahead,

four weeks beyond the darkness of the Nordic
nights. The set was my city: Lund, Sweden.

Yesterday, November 30 2008, more than
eighty Nazis (named as nationalists by the
media) marched through Lund. | was forced to
see them again. | had the privilege of sharing
my fear of them with a grand old lady, a survivor
of the Holocaust. We were not alone. More than
eight hundred people, most of them young
and angry made our voices be heard, our fears
decrease and our hopes grow. The scene was
completed, as usual, by an unimaginable number
of policemen, police cars and police horses that
controlled the crowd. They ended up, as usual,
protecting “freedom of speech;” that is to say,
protecting the Nazis, while we the antiracists
wanted to protect our city.

Few things can fully grasp the complexity
and ambiguity of the notion of the Nordic Model
of democracy as accurately as the feelings of

the eight hundred activists that gathered at the
demonstration. But our pain and our struggle
were silenced by the flickering lights of the
Christmas trees and by the “normative” happy
families that took their first Christmas walk.

For those of us with a Latin American
background who participated in this antiracist
demonstration, the event was reminiscent of a
tension that we sadly know too well: the tension
between the authoritarian models that have
targeted Latin America in the last decades and
the promise of a democratic future for the region.
For those of us with a with a Latin American
background, these kinds of events challenge the
notion of the “women friendly” Nordic Model,
often presented as the ultimate goal and model
for Latin American societies regarding social
justice.

Carlos Motta’s project The Immigrant Files:
Democracy Is Not Dead, It Just Smells Funny,
explores the complexity and ambiguity of the
Nordic Model of democracy by conducting
critical conversations with eight immigrants
of Latin American descent living and working
in Sweden; a part of a population that has
experienced first-hand the challenges and
the different faces of the Nordic Model. Carlos
Motta’s project exposes the experience of forced
migration, of exile and of political repression
through the lens of a Latin American Diaspora. In
this work Motta explores Swedish society from
the privileged epistemic location of its margins.

THE CONTERT

Recognition of the narrow and problematic
understanding of the world that is embodied in
the word immigrant has evolved in the last few
years®. Sweden is currently the country in the
European Union with the highest proportion

of migrants in relation to its total population
(16% of 9 million citizens born in Sweden with
“migrant background” are included). Castles and
Miller (1993) classify Sweden in their analysis
of migration regimes on a par with Australia and

5 Brah, 1996.

Canada, with a migration system of permanent
settlement, where immigrants are formally
granted access to social rights. The concept of
subordinated inclusion grasps the specificities
of this regime grounded in the establishment
and development of a racialised working class in
which racialised groups are included but ranked
in subordinated positions in all spheres of life®.
Since World War I, Sweden has constructed
a national identity based on the notion that it is
tolerant to multiple forms of cultural and ethnic
differences. The tension between rhetoric and
practice can be perceived today in the manifest
intentions favorable for the development of
an anti-racist agenda embedded in a broad
political consensus, on the one hand, and on the
systematic forms through which division of labor
is racialised and urban segregation increases
through racialised class lines’, on the other.
Some researchers argue that, together with
Britain, Sweden stands as one of the most
clear-cut cases of regime change towards
neo-liberal policies. In the 1980s and 1990s
conflict over the meaning of culture increased
and discourses of national belonging became
more racialised with larger groups of racialised
citizens outside the labor market, in the context
of cutbacks in the social security systems,
(more) restrictive refugee policies and growing
institutionalization of xenophobic political
parties. The culturalist discourse constructs
“migrants” as an undifferentiated whole in
terms of assumed uniform “cultural “traits that
distinguish the “west” from the “rest” and “them”
from “us.” These policies not only result in an
increase of criminalization of migrants but also
in silencing issues of poverty, institutional racism
and exclusion.

THE WORK AND ITS VOICES

Theoretical debates within postcolonial theory
(e.g.Said, 1978; Bhabha, 1994; Spivak, 1999)

6 Alund and Schierup, 1991; Mulinari and
Neergaard, 2004.
7 SOU 2005.56.

have most explicitly been concerned with the
cultures and societies of colonial centres or
former colonies. Similarly, Carlos Motta’s project
The Immigrant Files: Democracy Is Not Dead

[t Just Smells Funny examines experiences of
exclusion rooted in notions of “race” /ethnicity
in Sweden, a country whose national imaginary
locates it outside the relations of colonialism,
imperialism and authoritarian states.

Structural, institutional and everyday forms
of inequality organised around the category
of “race”/ethnicity are central to the choices
and constraints that shape the life chances of
people in late capitalism. The denial of racism
as a central principle of social organisation in
the Nordic countries creates a distorted analysis
of the (diversified) meaning of democracy and
social justice from the standpoint of different
groups of citizens. Motta illuminates with this
project how the construction of (exclusive)
national identities is built upon a notion of
belonging grounded on “race”/ethnicity where
boundaries such as “the national” versus “the
immigrants” are systematically created and
reinforced.

The voices evolving from Carlos’ interviews
share a common understanding of exclusion and
stigmatization that they often conceptualize
in terms of racism and ethnic discrimination.
But they also diverge both between them and
(sometimes) with themselves regarding what
social justice is or should be, and about the
everyday doing of social justice in a Swedish
context. Some of the interviewees express
a strong ambivalence towards the Swedish
state. On the one side they report on everyday
discriminatory practices, on the other they want
to share the strength of the model especially
regarding policies of economic redistribution,
public access to health care and education and
sexual citizenship. They speak also from different
positions. Some were born in Latin America,
others learned about Latin America from their
parents and through schoolbooks. Some want
to change society’s understanding of gender
and sexuality and transform categories at the
core of the construction of the word “migrant,”
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others demand to be treated as everybody else.
To be treated as everybody else is quite a radical
demand in the Swedish context, where borders
between those that are conceptualized as
belonging to the nation (a belonging located in
fixed notions of ethnicity) and those that do not
are reproduced generation after generation.

Carlos Motta’s project could be re-read
through the words of the African American
philosopher Connell West: “Weary, and keep alive
the notion that history is incomplete, that the
world is unfinished that the future is open-ended
and that what we think and what we do can make
a difference. If you give up on that notion, then
there is no hope all you have is sophisticated
analysis. Ironic reflection. Even narcissistic forms
of intellectual engagement. If you don’t think
that what you think and what you do can make
a difference, then the possibility of human hope
wanes.”®

Motta wants to see, he dares to ask, and he
challenges easy and monolithically constructed
oppositions between the “politically chaotic”
Latin America and the democratic Sweden/
Nordic countries. The Immigrant Files: Democracy
Is Not Dead, It Just Smells Funny is as open
as the people Motta met and interviewed. It
provides no clear answers. A multiplicity of
voices and opinions are brought together in this
work as a powerful (cultural) tool to unlearn
hegemonic discourses about places and people
and to cautiously name new dreams, subjectively
and collectively.

Diana Mulinari is a sociologist, Professor in
Gender studies, working at the Centre for Gender
Studies at the University of Lund, Sweden
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STOCKHOLM: WHAT IS
DEMOCRACY TO YouU~?

What follows are excerpts from a series of
interviews about the public perception of
democracy as a form of government in Sweden
and the challenges that this system may be facing
today, conducted on the streets of Stockholm in
October 2007. Interviews conducted in Swedish
and translated into English by Emma Gradin.

Ninni

What is democracy to you?
Everyone should be entitled to his/her own
opinion and involved in the making of decisions;
it shouldn’t be one person who makes all the
decisions.

Carina
Do you see any problems with democracy in
Sweden?

Politicians promise things that they don't deliver.
You can’t believe them. There are too many kids

in each class at school and there have been cuts
in spending on care for the elderly and hospitals.

Helena Antonsson,

What is democracy to you?
Democracy is when everyone, including
minorities, can voice their opinion.

la Haglof

What is democracy to you?
I don't really think we have democracy today. So
many things are happening in Sweden. There
are so many new rules that we didn’t vote for,
rules that didn’t exist when Moderaterna came
to power. People aren't allowed to demonstrate
on the same terms sometimes, some groups are
prevented from showing what they want.

Marie

What is democracy to you?
Democracy to me is having the right to vote,
having the possibility to make decisions in
society and to voice an opinion. | vote. I'm not
engaged with any other things. | don’t think
we have an obligation precisely because itis a
democracy. It should be up to each person to
participate, but it would be good if everyone
voted.

Robert

Do you see any problems with democracy in

Sweden?
l'am an immigrant who is treated as a second-
class citizen. | own a restaurant in a mall and |
have just been thrown out without even getting
10% of my money back. I'm taking the case to
court. In Sweden in the 1980s, when Olof Palme
was Prime Minister, everyone was treated
fairly. Today, Swedish people, just for being
Swedish, are treated better and have advantages
over immigrants. | didn’t believe this at first,
but people with Arabic names for example,
constantly denounce the challenges they face
in society. And now this has happened to me.
This is happening because there are too many

immigrants and the situation has gone out of
control. This is unfair.

Tina

What is democracy to you?
| have three words: empathy, solidarity and
fairness. That is true democracy to me.

Do you exercise your democratic rights?
Yes, | exercise my democratic rights by using the
public library, which | see as the democratic room
where everyone is welcome. Although | realize
that not everyone has a library card because
to have one you need an ID card, which costs
a couple of hundred Swedish Kronors, so not
everyone has that option. But when | go to the
library | get involved in discussions with all sorts
of people

Dagmar

Do you see any problems with democracy in

Sweden?
Politicians are too detached from the people.
There isn't a local representative that | can talk
to. Decisions are being made somewhere else. |
always get to read about these decisions in the
newspaper when they have already been made.

Anna-Maria

What is democracy to you?
I have no idea, | haven't got a clue about politics
and | don’t care. | live in the here and now. |
haven't voted or demonstrated because | don’t
feel that I'm entitled to since | don’t get involved.

Sixten

Do you see any problems with democracy in

Sweden?
Things have become a bit colder here since
the new government came to power. Perhaps |
feel this because | always voted for the Labour
Party and grew up in that environment. Gaps are
widening in some areas, poor people, students
and the unemployed seem to be doing worse.
Additionally, people are leaving the unions. Now
there are Ombudsmen that are supposed to
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represent the workers, but they are possibly too
well off themselves.

Rut Markusson

Do you see any problems with democracy in

Sweden?
No, | don’t think so. Maybe it is because I'm old
that | am more tolerant than the young people.
[ think we are generally very fortunate, if we
compare our lives to those of people in the rest of
the world. The only thing | can think of has to do
with issues of immigration. We should be there
for each other regardless of the colour of our
skin or where we come from. We are all equally
important.

Kristoffer Sehlstedt

What is democracy to you?
Democracy is the process of making decisions
collectively and to be allowed to express oneself
in writing or speech or whatever form one
chooses without having to be afraid of what
people may think or feel.

Do you see any problems with democracy in
Sweden?
If the majority is a 51% of the population, then
the remaining 49% doesn’t get what it wants.
There’'s an inherent problem in the way the
system is organized.

Annie Pihl
Do you see any problems with democracy in
Sweden?
People don't feel responsible for politics because
political parties don't address critical issues
any more. | believe in smaller organizations,
more local. Everything seems too far away and
politicians do whatever they want.

Sven Brandt

What is democracy to you?
Democracy to me is fairness and equality in
society. | am not really interested in politics; |
don’t care any more. In any case what | think
doesn’'t seem to matter, | can’t influence anything.
Politicians don't keep their promises. The people

have to be able to influence society more. It’s not
enough just to vote. We should get together and
protest against the increase in taxes and the
fact that hospitals are getting less public money.
Swedes are a bit cowardly compared to other
people, we could benefit from more humility and
less desire for power.

Linus

Do you see any problems with democracy in

Sweden?
Human rights and social equality are out of
balance in this country. This is something that
we have to deal with. The segregation of ethnic
minorities and of women has also increased. It
is disastrous, but Sweden feels so safe to most
Swedes.

Gill

Do you exercise your democratic rights?
| say what | feel and stand by it. | don't put up
with just anything. Democracy isn't something we
get for free; we mustn't take it for granted, and do
things like not bothering to vote.

Robert Magnusson

Do you see any problems with democracy in

Sweden?
We should be speaking up about racism, but it’s
hard to find the time. Too few people speak up,
perhaps only the people who get paid to do so. In
general, however, | think democracy works really
well here.

Abe

What is democracy to you?
Democracy means equality, something | don’t
see very much of. That is precisely why | drive a
taxi. Even though | have an education | remained
unemployed until | managed to start my own
business. | don't feel that | have ever experienced
democracy. | find most Swedes have prejudices
against my name or the colour of my skin. Within
Sweden, Stockholm is better than small towns
though, that’s why we all gather here. Sweden
is still quite new to immigration and politicians

need to device ways to treat people with equality
and respect.

Maria Stenstrém

Do you exercise your democratic rights?
I do, by reacting to unfair treatment or behaviour,
like calmly asking people to take their feet off
the seats in the subway, etc. Democracy is a
social contract where people assume collective
responsibility.

Asa

What is democracy to you?
Does democracy really exist? There are several
examples of its not working, like the big gap
between the way in which politicians talk and
how they act. Sweden is a democratic country
compared to other places. We can read all the
books and newspapers we like, go to the library
and attend meetings.

Roman

Do you see any problems with democracy in

Sweden?
Sweden gives a lot of aid to other countries
but doesn’t deal with its internal problems. For
example, men are below women in this society.
Women have louder voices and more rights than
men. Men do the washing and women watch TV
here, | was struck by that when | first arrived from
Ukraine.

Gertrud

What is democracy to you?
Democracy to me is to move freely, express my
thoughts and discuss things. We are so used to
democracy that problems are hard to pin down.
We never have any difficulties when we express
ourselves.

Fredrik

What is democracy to you?
Democracy to me is to be able to express one’s
views without the fear of being punished.

Modesto Sanchez
What is democracy to you?

Democracy doesn't exist. I'm from Cuba, which
people say is a dictatorship, but here in Sweden
nobody listens to me, so one can’t say this

is a democracy either. | don’t vote and don’t
demonstrate. Demonstrating creates more
problems. We have to think together and act
together. That would be democracy. | don't waste
my time thinking of problems, | don’t need to do
so. | just live and I'm happy. That is democracy to
me.

Ingrid Samuelsson

Do you exercise your democratic rights?
I 'go to local council meetings about schools,
public transportation and construction. | have
also sent suggestions and letters to politicians. |
have cried when | have voted! It's something that
people have had to fight for and are obliged to do,
even if itis a blank vote or a vote for the wrong
party.



SEGREGATION AND
INTEGRATION ARE

NOT CONTRADICTORY
TERIMS:

A CONVERSATION WITH
MIGUEL BENITO

IMMIGRATION,
POLITICS, SOCIETY AND
DEMOCRACY INn SWEDEN

Interview conducted in November 2007 at the
offices of The Immigrant Institute in Bords.

My name is Miguel Benito; | am the director of
The Immigrant Institute in Boras, a city near
Gothenburg, Western Sweden. | have worked with
immigrants in Sweden for 35 years, with groups
such as the Chilean, since after Pinochet’s
coup, the largest group of immigrants from that
country arrived in Sweden. Of course immigration
also existed before that time, but it was rather on
an individual basis.

Carlos Motta What is the specific function of
The Immigrant Institute? How did it originate?

MB The Immigrant Institute was founded with
the aim of providing an alternative vision to the
one offered by the Swedish authorities regarding
immigration in Sweden. We noticed a great
difference between the Government’s perception
of immigrants and our own. We wanted to inform
the Swedish society about the way in which we
perceived immigration and about our situation
here, our problems, and also about our desire to
change and be able to participate in society.

CM What was that discrepancy between
the Government’s perception and that of
immigrants?

MB | can give you a current example, since
the situation today is the same it was 35
years ago; it has not changed much. There are
frequent references to regions where there is
an accumulation of immigrants. They include
around 24 neighborhoods all over Sweden, in
the big cities. What we did at the Institute was
to find out how many people live in these 24
neighborhoods. How many are Swedish and
how many are immigrants? These statistics
are available to everyone, but nobody asks

about them. We discovered that only 11% of

immigrants live in those areas, that is to say,

89% of immigrants live like the Swedes. Another

important factor is that 40% of the “immigrants”

have been born in Sweden.

The Mayor of Malmo, one of the largest cities
;. in Sweden, was very angry with the Minister of

—Immigration because he visited the city but not
those areas, which are “outside” the Swedish
system, “outside of society.” For my part, | was
angry with the Mayor and his political formality.
He does not understand Malmd's statistics.
Only 7% of the immigrants in the city live in that
area. The rest are scattered in other parts of
the city. Why visit an area where there are small
groups of immigrants when the concentration
is minimal compared to the rest of the city? We
want accurate figures to be made known, we
want the actual problem, which has nothing to do
with living in one place or another, to be clearly
explained. The personal and collective situation

of immigrants is what must be discussed. The
area of residence of a group of immigrants is
just a consequence of other social problems.
What we want is, precisely, that this situation be
discussed and clearly explained.

Another example is the situation of a very
large group of Assyrian Christians from Turkey,
Syria and Lebanon, who arrived in Sweden in
the 1970s because they felt oppressed in their
countries of origin, and they settled in the south
of Stockholm. The Government’s reaction was

3

' the country in order to foster their integration.

to say that they could not all live together in the
same city, that they had to be scattered all over

But, what happens when you scatter a minority
group all over a country? What happens is that
they are unable to preserve their culture. In

actual fact, the Government was not benefiting

J

this group by approaching “integration”in

this way. For us, integration also implies the
possibility to be segregated. Segregation and
integration are not contradictory terms; they
may serve the same cause. This is what Swedish
society still does not understand after 35 years
of immigration. This is one of the issues with
which we want to continue working.

CM What programs are developed at the
Institute?

MB In the past 3 or 4 years, we have
developed very few activities in terms of an
ongoing program. We implement activities
by seasons according to the interests of our
members and the possibilities available at the
time. For instance, this month (October 2007), we
will be holding three important meetings. One of
them will be a meeting at the provincial level for
immigrant businessmen, to discuss their work
resources in the province of Boras. Then we will
have another meeting at the regional level for the
area of Western Sweden, where we will explain
the possibilities of immigrant organizations to
cooperate with Swedish society. And finally there
will be a very large meeting at the national level
to address the issue of the Kosovars.

CM Could you tell me something about the
house we are in and the services it offers to the
immigrant or the Swedish communities?

MB We are at The House of Immigrants,
which is the only house in Sweden established
by immigrants. Naturally, there are other
houses in the country belonging to specific
groups of immigrants such as the Syrians, the
Estonians, the Latin Americans, the Irish, and
so on, but this is the only one dedicated to the
immigrant community at large. The building
hosts a library, an archive and a museum. We
began with the library; then we started receiving
documents from organizations, from private
persons, from writers and artists, so we created
an archive. Then we started receiving another
kind of material that gave rise to the museum
collection, comprised of art objects and artworks
by forty immigrant artists. It is the only art
collection in Sweden comprised exclusively
of works by immigrant artists. Those are the
three pillars of The Institute at Boras. A fourth
pillar is our Internet portal, of which we are very
proud, since it is the most visited among the
immigration-related websites in Sweden, and
even in other European countries and worldwide.
The website is bilingual (Swedish/English), and it
provides very thorough and serious information

on subjects concerning immigration issues in
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Sweden from a social, political and cultural point
of view (www.immi.se/insti/home.htm).

CM Do you carry out this research work
together with your team here at the Institute?

MB The information and the ideas come from
several immigrants organizations throughout
Sweden that help us generate the contenton a
daily basis. | am responsible for the coordination
of this material at The Institute, and for deciding
what will be included in the website.

CM How is the Institute funded? Do you have
any financial assistance from the State?

MB We do and we don’t. In 1985, Parliament
decided that we should have a State subsidy. But
as of 1999, the Swedish Arts Council decided
to reduce this contribution. What we receive
at present is close to nothing. Additionally, we
receive help from the Commune of Borés, which
is important because we receive not only money
but also support of a different kind. The fact is
that we have a very serious financial deficit. We
do not know what the situation will be like in a
year or two. If the subsidy is not increased, next
year we shall have to close The Institute.

CM Are these subsidy trimmings the product
of changes in policies regarding immigration
issues?

MB It depends. There isn’t a clear motive. We
cannot specify the cause of the trimmings. Our
idea is that the Swedish Arts Council does not
wish immigrants to be subjects. They want us to
be objects.

CM Could you explain the difference?

MB A subject can exercise the power of
decision concerning his situation, his life, while
an object is the “object” of help from society.

The government wants us to be dependent on
society, and we want to be independent. We
want to be subsidized in the same way as any
Swedish organization that has national, regional
or municipal support is. Besides, we do not want
to depend ideologically on the State. We consider
that, since we are a million immigrants, we are
entitled to quite a large amount of money. And
that money does not reach us. The income we
contribute to Swedish society through our work

does not come back to us, at least not in a way
that guarantees our subsistence.

CM Could we state that the situation of the
Institute reflects the situation of immigrants in
general?

MB Yes, in part. When an immigrant asks
society for help, society will somehow attempt to
provide this help. But if a person is not asking for
help, but is rather claiming his or her rights, then
things are more difficult. This has been the same
since we founded the Institute. We have been
coping with this situation for 35 years.

We are engaged in a constant fight to
represent the ideology of immigrants and survive
as an institution. For example, the differences
regarding Swedish organizations are very clear.
When any of them attempts to do something
similar to what we do, they never lack funds.
Precisely now, we are suing a State organization
because they produced a catalogue of magazines
for immigrants which was identical to the one we
had already produced. They received 1,300,000
crowns for this project while we received nothing.
And the Court has even given them the right to
steal the material from us. In addition to this,
they say we have to pay 50,000 crowns to the
State for the time they have had to spend reading
our letters to the Court. It is an absurd situation.

CM Are you suggesting that the problem
resides in that the Institute is an organization
forimmigrants run by immigrants, unlike these
organizations for immigrants managed by
Swedes?

MB Exactly. For example, for a long time we
have run a website dedicated to combat racism.
In 2001, the National Integration Board launched
with great pomp a website against racism. The
idea was to prevent The Immigrant Institute
from maintaining its site, because in a way it
competed with theirs. Of course, they have no
economic problems. They get two million crowns
ayear. Then they gave the website to another
organization they wished to support, and which
they controlled. There are immigrants in that
organization, too, but they are clearly dominated
by Swedish society.

CM Does the information you feature
represent a threat for the State?

MB Yes, there is an unconscious fear that
the information we supply forces a change of
pace. And that is what they do not want. They
want to have critical organizations, yet not free
organizations. Freedom in the correct sense
of the word does not really exist. We can be
perfectly free, we can do as we wish, but if
we do not get enough support, our freedom is
limited. From the day we created the Institute
we have declared that if other organizations are
not getting any help, we shall not request any
help, either. But if there is assistance for other
organizations and not for us, it becomes very
difficult for us to subsist. People are convinced
of the fact that we, too, receive assistance, they
imagine that society functions in an egalitarian
way. Nobody believes us when we say that we
receive very limited funding. Even when we show
them the figures, they still do not believe us.

CM There seems to be an ideological
reason...

MB There is an ideological reason;
unconscious but ideological. Assistance to
the Third World, for instance, has the same
characteristics. Third World countries are
provided assistance, but always for the benefit
of the First World. We consider that the best way
to help the Third World is not to give them any
help.The best help is to give them that to which
they are entitled, a fair price for the products
they sell, for their labor, and so on. Naturally, it
is important to give them a boost so they can
create institutions, but for the rest, help as it
is provided today is destroying society. That is
what is happening in many African countries,
for instance. A great deal of money is sent there,
but this money remains in the hands of those
who rule the countries and it never reaches their
people. The only way for societies to develop is
that they may be able to generate their own labor
and production, and that they are paid a fair
price for the products they offer.

CM In your capacity as director of this
Institute and bearing in mind the rights of
immigrants, what is democracy in your opinion?

MB Despite everything that | have said
before, democracy does work in Sweden. In this
country, immigrants and Swedish citizens have
equal rights to participate in elections, either as
voters or candidates. In order for a democracy to
work, it is necessary that everyone participates.
And participation in Sweden, as compared to
participation in other countries, is considerable,
so in this respect, democracy here is stronger
than in other societies. What are its flaws? The
same as in any democracy. In my view, democracy
is still a limited tool, but being the best system
we have, we must strive permanently to
implement it.

When | arrived in Sweden in the 1960s, there
was a lot of talk about respect for minorities.
Now nobody talks about this any more. There has
been a change in this respect which has been
detrimental to democracy in the country, since a
democracy with no respect for minorities is not
a democracy. If 51% of the population decides
it wants to do something, it means that 49%
is against this decision. Naturally, decisions
must somehow be taken by the majority. Yet
democracy is precisely that: the majority decides,
but taking into account the points of view of the
minorities. We must not forget that the minority
might become the majority in the next elections.
Swedish citizens greatly respect power shifts.

In some countries, when there is a change of
power, there are demonstrations; people go out
into the streets until the winner of the election is
overthrown. That is not democratic. Democracy
is respect for the winner, but the winner must
respect the defeated.

CM What is the situation of the immigrant
who is not a citizen? | am referring to the resident
who does not have the possibility to vote.

MB |In Sweden, we, immigrants have two
possibilities: if we are not Swedish citizens but
we have lived in the country for at least three
years, we are entitled to vote in municipal and
regional or provincial elections. If we have lived
in Sweden for more than three years, we can
participate in the general elections. This was
decided in 1974, and it was implemented in the
1976 elections. We are one of the first countries
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where immigrants were allowed political
participation. Ideally, it should be possible to vote
after a year’s residence in the country, or two

at most, since as elections are held every four
years, many immigrants are marginalized until
the following election, so it is not three years but
seven that they have to wait.

CM Do you consider that immigrants have the
possibility to exercise their democratic rights in
Sweden?

MB In theory, they do have this possibility. We
can participate in elections, we can participate
in political debates, we are eligible...But the real
possibilities for each individual depend on where
he or she lives and on many other factors, so this
is not always achieved. And there is another very
important factor: the number of immigrants who
have ideas of their own is limited.

CM What do you mean?

MB An immigrant who participates in a
Swedish political party upholding the same
ideas as the rest of the members is welcomed;
he is placed high up in the list, in such a way
that he is elected. The number of immigrants
who are Members of Parliament corresponds
proportionally to the number of immigrants
residing in Sweden. Theoretically speaking, we
are not badly represented. But when we question
immigrant Members of Parliament regarding
their experience, the first thing they tell us is that
they do not represent immigrants. If they do not
represent immigrants, why do they participate
in elections saying that they are immigrants?
People vote them precisely because they are
immigrants, not because they are Swedish. They
affirm that their task is to represent the whole
of society. Swedish society deceives them and
they let themselves be tricked due to their wish
to be Members of Parliament. Speaking about
this,Juan Fonseca, a Colombian immigrant and
one of the Members of Parliament who avowed
he was an immigrant and wanted to represent
immigrants, had to face strong opposition within
his party (Social Democracy) and was not re-
elected.

CM Yes, | had the chance to speak with him
and also with a current Member of Parliament

who represents the Green Party; her name is
Karla Lépez, and she is an immigrant from El
Salvador. She told me that, unfortunately, she
would be leaving her position at the Parliament
within the next six months, because she found
herself completely fenced in and without any
possibility of implementing her ideas.

MB Now that you mention it, the Gothenburg
press published an interview with Karla Lépez
in which she explained that she had many
problems with her party and with the Parliament
in general, because things don't work in the
way she thought they did. This is why at The
Immigrant Institute we also combat the opinion
that prevails in Swedish society that immigrants
are represented from a political point of view
because the truth is that they are not. It is not a
problem of lack of representation but of lack of
respect for the ideas of immigrants.

CM Could you enumerate what you consider
democratic rights?

MB It is difficult. Everything that we do in the
framework of society involves our democratic
rights, from the right to have a job to the right
to have a permanent dwelling. But we must
bear in mind that human rights and democratic
rights are two different things, although they
are closely related. Human rights cannot be
respected outside a democracy. Democratic
rights do not imply merely participating in
elections every four years but, in this case, they
imply being able to have a continual participation
within a commune, region or state, participate
in ongoing discussions and debates, where our
voice may be heard. Our democratic right as
immigrants is the right to be accepted just like
anyone else.

CM Is this what is commonly termed
“integration?”

MB In part. The concept of integration
has been seriously misinterpreted by the
Swedish society, which considers integration
the assimilation of immigrants in the system.
They do not understand that integration means,
precisely, respect for our idiosyncrasies, for our
organizations, for our being able to discuss our
problems and carry out cultural activities in our

own languages. We are not integrated in the
sense that a Swede cannot come to listen to a
program in Spanish or in Persian if he does not
speak these languages. To be integrated does
not necessarily mean to be equal, but rather, it
implies the recognition of the fact that we are
different but can participate in an egalitarian
way, having the possibility to blend in, meaning
that a Swedish person may attend immigrants’
meetings and immigrants may participate in
Swedish organizations, and so on. We are in favor
of segregation, of open segregation.

CM Could you explain the difference? In
general, the term ‘segregation’ has a negative
connotation.

MB That is exactly the problem. Segregation
may be positive. Let us begin with school. How
many children are there in a class? Let’s say that
twenty-five children. They are already segregated
from the other children. But this class may meet
with another class in the same school as well as
with another class in another school, so they are
not segregated in a negative way. These million
Swedish children must be segregated in classes
but they are integrated in the school system. This
is what we call integrated or open segregation. A
bus which can only carry fifty people is another
example. There are people who cannot board
the bus, even if they wish to, because there is
no room. Integration according to present-day
Swedish society would be that the bus stretched
proportionately to the number of people who
want board it, and that is impossible. Those
who have no room must wait for the next. This
produces segregation.

Then there is negative integration. For
example, an elderly immigrant is forced to live
in an elderly home where the only language
spoken is Swedish. Within the current system,
this person is considered to be “integrated” just
because he or she is there with the rest, but this
is not so because he or she is alone. One may be
surrounded by fifty people and still be alone in
practice. This is not integration; it is segregation
in a negative sense. It is physical integration
exclusively, but it is neither moral nor ethic nor
logical.

Integration and segregation must be
understood in a broad sense. One may be
integrated being outside. Integration implies
participating in the system, system understood
as the relationship between different units that
are linked together by a common meaning and a
common will. This is how one is really integrated.
Itis very difficult to explain the dualism of these
concepts to the Swedes.

CM How can this model be applied within
the different State systems? How could this
understanding of positive segregation be
reached in a practical way?

MB Simply by accepting that immigrant
organizations wish to have their own activities,
offering to immigrant organizations the same
possibilities as to Swedish organizations,
allowing them access to the same common
resources without any obstacles, providing them
sufficient help in accordance with the number of
members and the possibilities they offer in order
that they may develop programs and, naturally,
inviting both Swedish people and immigrants to
participate, if they are interested. Here is another
example related to the Institute. The Swedish
Arts Council, the organization that reduced
the support for the Institute, simultaneously
increased the help for organizations whose task
consists in bringing to Sweden from abroad first-
rate cultural groups, not for immigrants but for
the Swedish people. There is a lot of talk about a
multi-culture, but it is the Swedes that consume
that culture. Dancers are brought from Egypt,
musicians from Latin America, but this is for the
Swedish population. Of course, immigrants can
also attend, but at a cost that is out of reach for a
family of immigrants with a low income.

We would like Swedish society to accept
that a Chilean, Bolivian or Iranian organization
should bring a group according to the economic
possibilities of immigrants.

CM To speak about a group when there are so
many different groups of immigrants in Sweden
might render this proposal a bit problematic.

MB This is another problem we have
witnessed since the time when we created
The Immigrant Institute — the right of all the
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groups of immigrants to participate with the
same degree of diversity as the Swedes. Being
Chilean does not mean that one must participate
together with other Chileans. Within the Chilean
society, there are rightist and leftist opinions,
political and economic differences, and so on.
Within the Chilean groups in Sweden, we might
establish perhaps ten sub-categories. The same
thing happens in Parliament. Why do we have
seven political parties representing us in the
Parliament? Because a group of Swedes cannot
represent all the other groups. There is the need
for seven groups combating one another. This
is something that Swedish society just cannot
see when it applies to Chileans or Iranians. They
say: “Ha! They are fighting amongst themselves!
They must keep together. Why are immigrants
not united?” | say we are not united because we
have the right to be disunited. In a law suit we
had at Gothenburg, for instance, in support of an
immigrant organization, this was the first thing
the judge asked me: “Why are you not united?”
My reply was very simple. That is precisely the
reason why we have come to court, because we
have the same right to disagree as the Swedish.

CM To have different ideologies?

MB The Swedes may be disunited, they may
disagree, they may go to court when they do
not reach an agreement, but when it comes to
immigrants, they ask us to be united and not
appeal to the law. They deprive us of our right
to be disunited. We fight precisely for the right
to be disunited. Of course we want to have an
immigrants’ organization for all immigrants, but
afree one. That is, those who wish to belong are
welcome, and those who don’t are not obliged to.

There is a similar problem regarding the
mother tongue. The first report on the issue
of the mother tongue was produced at The
Immigrant Institute in 1973, and this report
was supported by UNESCO. After some years,
the right to the mother tongue was granted at
the national level. But since then, attention
to lessons in immigrants’ mother tongues has
decreased. Our stand with regard to this is
that, as immigrants, we have this right; that the
communes are obliged to offer lessons in the

immigrants native tongues, but immigrants have
the right not to attend classes if they so wish.
The right is the right to attend or not to attend.
We advocate “freedom of election” and work

to encourage people to choose their mother-
tongue. Our ideal is that, when we speak about
democracy, we ask for the right to abstain, which
is a fundamental part of democracy.

CM Do you consider that we have democratic
responsibilities as immigrants?

MB All rights include responsibilities. We
have obligations to meet, and if we do not do so,
itis only natural that we have no rights. Many
arrive here and tell me that they have a right to
such and such and such a thing. My reply is that
they do not have any rights as long as they do
not fulfill certain responsibilities. This surprises
them a bit and they ask me why | do not want
to help them. Naturally, | do want to help them,
but it is also important that they should comply
with certain demands from society in order
to be granted the rights they, in turn, demand.
Participation in elections is a good example. The
percentage of immigrants that participate in
elections is not the same as the percentage of
Swedish people. When you do not participate, you
do not have any rights.

CM What participation should an immigrant
have in society?

MB Immigrants should participate in
elections as a contribution to an open society. In
my opinion, those who do not vote have no right
to ask those who make decisions to decide in
their favor. It is important not to isolate yourself
completely. For example, when we apply for a
job, we are obliged to inform honestly about
our merits, not hide documents and introduce
ourselves in a sincere way. If the commune offers
us a training course, we must attend and not
complain. We must accept society’s requisites.

CM Are there any differences in the
“integration” of minority groups (women, LGBT
community, or colored people) within immigrant
minorities? That is to say, are there any
differences between sexual or gender minorities
and white heterosexual male immigrants?

MB That is a delicate problem. We could
make a list of which immigrants are better
regarded by Swedish society. Immigrants
from the E.U., the U.S.A., or Canada are better
accepted than immigrants from Irag or Somalia,
for instance. Color does have an influence, but
it's not only color, it’s also the country.

Women are largely discriminated, but this
also occurs within immigrants societies. There is
a discrimination of women, who generally do not
receive the same work offers as men.

A Kurdish author whose book we have
published at the Institute wrote that in Sweden,
what comes first is the King, then come Swedish
men, followed by Swedish women, dogs, then
male immigrants, and finally female immigrants.
Discrimination will always exist, but we must
keep on working permanently against it.

Miguel Benito is the Director of The Immigrant
Institute in Boras.

WE WANT TO BE
COMPLETELY PART OF
THIS SOCIETY:

A CONVERSATION WITH
JUAN FONSECA

Interview conducted in October 2007 at
Diskrimineringsbyrdn in Stockholm.

My name is Juan Fonseca, | was born in Bogota,
Colombia, and | arrived in Sweden in 1976.1 was
then 21 years old, and | am now 53. | have been
a trade union leader, a city mayor, an alderman
and a Member of Parliament. | am currently
the director of a private law firm, the only one
in Sweden dedicated to the defense of human
rights and the fight against discrimination.
Carlos Motta Could you tell me something
about your life in Colombia before you arrived in
Sweden?

JF | come from a large family; we were 14
siblings. | grew up in a home where we were
raised in a democratic way, we were taught
to think and to be critical. Our parents never
exerted any violence against us; they never hit
us, and this led to our becoming quite critical
as we grew up. | began to concern myself with
politics at an early age. At 14 | was a pupil of the
INEM schools in Colombia, which were created
precisely by Luis Carlos Galan, the presidential
candidate representing the Liberal Party who
was assassinated by the mafiasin 1989. Later,

I was one of the founders of the Patriotic Youth
of Colombia, and | became liaised with different
political movements until | left Colombia in 1975.

CM And once you settled in Sweden, how did
you get into politics?

JF Animmigrant in Sweden only has access
to the least qualified works, so | worked in a
branch of the Ericsson Company together with
Argentine medical doctors, and this did not
require too much thinking. There | became a
trade union leader. | was chosen by my fellow
workers to represent them in the trade union,
which comprised over 900 members. Then | was
president of the trade union, and through the
trade unions | became a member of the Social
Democracy, because at that time any member of
a trade union was automatically incorporated in
that political party. | was perhaps the first non-
European immigrant to fill important positions in
Stockholm’s Social Democracy. | was the Mayor
of a neighborhood inhabited by immigrants.
Then I was an alderman in Stockholm and
later | became a Member of Parliament. | left
the Parliament in 1998 and established this
office devoted to the defense of human rights
and the fight against discrimination and
xenophobia. Sometimes | wonder why this kind
of office should exist in a country like Sweden.
Unfortunately, to my judgment, xenophobia and
discrimination have deep roots in Sweden.

CM Based on your experience as a legislator
within the Swedish system, what is democracy in
your view?

JF For me, democracy is the participation
of all the citizens in the decision that the
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Government takes. It may be a representative
democracy, in which the people delegate on
certain individuals the power to represent them
before certain democratic bodies, which have
been elected via popular vote. For me democracy
is freedom of expression, freedom to organize
oneself, freedom to say what you want without
anyone exerting any kind of repression.

CM Do you consider that in Sweden people
live in a democratic State or system?

JF Yes, Sweden is one of the most democratic
countries in the world. Naturally, it has its flaws,
butitis a country where there is a representative
democracy, where the citizen votes and can
participate in different types of organizations
and where there are popular elections. In
Sweden you can organize and participate in any
kind of movement without anyone prohibiting
it or taking repressive action against you. Here
there is popular participation. Sweden has
thousands of popular movements and it has
the most powerful trade unions in the world. It
is a democratic country from which a lot can be
learnt, but, like any country, it has its flaws.

CM Do you consider that these democratic
rights apply to the whole of society, including, for
instance, immigrants and minority groups?

JF In the general context, there is a
democracy for everyone, which includes
immigrants. In the practical context, it may be
said that there is less democracy for minorities,
in the sense that they are groups with lower
political representation, more reduced economic
power, and lower representation in the cultural
sector, although immigrants produce a great deal
of culture. Generally speaking, immigrants are
a group with a lower level of representation and
influence within a society. We are a great minority
comprising almost 3 million individuals. A great
minority that is quite silent. In this respect, there
is a lack of democracy that makes it difficult for
these groups to have greater representation, to
identify to a much greater extent with Swedish
democracy.

CM When you refer to a silent minority, what
renders it silent?

JF In the first place, in Sweden immigrants
have a much higher quality of life than the one
they had in their countries of origin. Here there
is a social security system, education is free,
some hospitals are free, and there is a collective
transportation system that is quite cheap.

This is a system that offers basic benefits to
immigrants, which leads us to think that, judging
by these aspects, it is much better to live here
than to live in our native countries. Even if one

is a worker in Sweden, one can live in a more or
less decent apartment and our children can go
to school.

Secondly, we immigrants are a silent minority,
since we have very little participation. There is
a lack of participation which is due to lack of
knowledge and access, as well as to doubts as to
whether our participation will exert any influence
on the decisions to be taken by the country, a
town or a district. This reflects a great lack of
participation of immigrants in the social and
political movements.

CM Is this lack of participation partly the
result of a lack of self-organization aimed at the
consolidation of political or social groups?

JF Sweden has a capacity that France or
England, for instance, lack, in the sense that
itis avery rich country, a country where social
security works; a country that helps people
to live. Although there are certain marginal
neighborhoods in Stockholm, they are not
extremely poor neighborhoods; they are not
miserable neighborhoods like the ones that
can be found in the outskirts of Paris. Besides,
there is a social security that contributes to
prevent violent confrontations like the ones
that may be witnessed in the marginal districts
of Paris, for instance. But although there are
no violent confrontations in Sweden, there is
a generalized feeling of dissatisfaction due to
the marginalization that currently exists, for
example, in Stockholm, where there are more
than 50 marginal districts, and it is not such a
big city.

Stockholm has a population of 1 million
inhabitants, and this marginalization generates
unemployment, criminality, apathy, etc. In this

sense, there are social problems in Sweden,
which are not as serious as they are in other
European countries, but which may get worse
if the situation is not dealt with opportunely.
The marginalized groups do not consider the
possibility of having social participation, nor have
they considered self-organization alternatives
aimed at exerting an influence over the rest

of society. | think Sweden has an immigration
thatis quite peculiar, given that it is a silent
immigration. In other countries immigration
makes itself heard, but here it is much more
silent and much more disorganized.

CM As a citizen, do you exercise your
democratic rights?

JF | exercise them because | am a person
who is interested in social and political issues.
Although | do not currently hold any political
positions, | follow the development of events in
Sweden closely, | participate, | remain updated;
| am a person who is interviewed, | write, |
participate in debates, etc. If a person makes
up his or her mind to participate, immigrants in
this case, if they decide to participate in their
own way, they can do so. There are no physical
impediments that may prevent this participation.
But there are barriers, barriers that must be
broken, barriers that are invisible sometimes,
as is the case of prejudice and discrimination.
These barriers prevent immigrants from having
a greater capacity to become incorporated in the
country’s decision-making spheres.

| exercise my right to exert an influence on
democracy; | do not allow anyone to trample on
me, nor do | trample on anyone. This is one of the
aspects of democracy. If an individual makes up
his mind to participate, he will find thousands of
ways to do so in this country.

CM Do you believe, from a realistic point of
view, that we all have the same democratic rights
within Swedish society? Do immigrants have the
same democratic rights that Swedish citizens
have?

JF In theory, they do. Because the laws apply
to anyone living in Sweden, whether this person
is a citizen or has a permanent residence permit.
The person who is not a Swedish citizen but has

aresidence permit may vote in public elections;
not in the Parliament, but he or she can vote in
municipalities and districts. Besides, he or she
is entitled to the same rights and subjected

to the same obligations as Swedish citizens.
There are no distinctions. Neither are there

any distinctions of any kind in the laws issued

by the Parliament. Yet in practice, the same
democratic approach does not apply to everyone
in terms of participation and influence. There is
a trimming of democracy in these aspects, which
in my opinion, is carried out through the power
structures in Sweden, which are discriminatory.
But this is also due to the fact that we,
immigrants, do not make up our minds to use our
rights, to assert our rights, and to participate.

CM In what way are the power structures
discriminatory?

JF Power in Sweden is very white, very ethnic.
In the sphere where decisions that determine the
future of the country are made, immigrants are
filtered. When | was a parliamentarian, only three
Members of Parliament (including myself) were
of immigrant origin. | was the first Latin American
in the Swedish Parliament. Today there are many
more, but they are filtered, and also they are
quite assimilated. The present-day immigrant
politician who holds an important position must
assimilate to the social groups and be educated
in the Swedish way. Besides, an immigrant
holding such offices must be very careful
not to raise many claims in favor of groups of
immigrants, because he will automatically enter
into confrontations with his own party. There is
adiscrimination which is sometimes indirect,
but which will cause an immigrant reaching high
places in Sweden to enter into conflict, sooner or
later, in one way or another, with the leadership
of his own political party, irrespective of what
party this may be, whether it is the conservative
party or the most left-wing one.

Political parties in Sweden are quite
homogeneous; they are reserved for the white
middle class. The “filtered” elements are some
blackish dots that may easily be spotted on a
white paper. Draw a map of Sweden on a sheet of
paper and locate some points where immigrants
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have a voice or power. In the whole country, you
can find more or less some fifty or sixty people
of immigrant origin who have ways of reaching
the media, who have the possibility to organize
themselves, to participate, to have access. In the
municipal context, there may be immigrants in
the town councils, etc. And at a lower stratum,
there may be immigrants in the assemblies of
civil society members; but the people who are
listened to, who are seen (like myself) are very
few.

CM | believe there is another level of
discrimination within the Swedish society that
has to do with the immigrants’ countries of origin.
For example, the Chilean immigrants who are
members of a left-wing intellectual elite and who
sought asylum after the 1973 coup are better
accepted than the recent migratory groups,
such as the Iragi. These two groups have been
accepted in very different ways, haven't they?

JF This is partly true, and partly not. We Latin
Americans, including the Chileans, are viewed
as a natural part of the Western World. We are
Catholics, we were colonized by Europeans, we
speak an interesting language, and we assimilate
quite quickly. The problem is not with us; the
problem in Sweden is with the Muslims and the
Middle East.

Latin Americans generally have some
organizational traditions; they have had
experiences in their own countries as to how to
organize themselves politically and culturally.

In Sweden, one may find thousands of Latin
American groups that make music, or make
films, etc. These kinds of activities can also be
found, but in a smaller scale, within the Muslim
community, for instance. Amongst ourselves
there are naturally prejudices and discrimination
from one group towards the other. A group
believes it is better than another group. And the
third problem is that, since it is the white power
that decides who is going to be filtered, then,
naturally, there are problems among those of us
who are filtered. Personally, | have never liked the
white middle class to filter me. | have reached
political positions because | am well known

and because | have defended my people. At the

time | left Parliament | had great conflicts with
Social Democracy because it considers itself

a workers’ party representing all the people,

but its fundamental structures render it a very
discriminatory and very homogeneous party. One
of the principles of Social Democracy in Sweden
is that we are all equal. Now then, we should

all be equal and have equal possibilities in the
economic and social aspects. But individuals are
not equal. Nobody can demand that | be identical
to a Swedish national. | arrived here from
Colombia when | was already a grown up, and
although | am now a Swedish citizen there is no
way | could ever be completely Swedish. | always
defended my people, | always spoke about the
marginalized people, | always said that Sweden
cannot have this kind of xenophobia, this kind

of racism and discrimination, being such an
advanced and decent society. One cannot admit
the existence of a small apartheid in Sweden, the
country where Olof Palme was born and where
all of us fought against the apartheid system

in South Africa. | do this out of love for Sweden,
because | find this situation painful.

CM What is the current situation of
xenophobia and discrimination in Sweden?
Which are the groups affected by such situation?

JF Discrimination and xenophobia affect
all of us. Anyone who has not been born here,
anyone who does not have a Swedish surname,
or does not speak fluent Swedish, runs the risk of
being subjected to some kind of discrimination.
There is a concept rooted in white Swedish
people —although nobody speaks about it- that
immigrants arrived here to serve them, and that
we are, in one way or another, a less valuable
group. You can feel this conception daily. In
Sweden very few people shout at you in the
street, but you can see how, at an institutional
level, the individual who has power exercises that
power and sometimes discriminates people in an
indirect way. Indirect institutional discrimination
is very strong, and it can be felt although it is
difficult to prove. Then there is the other type of
discrimination which is more overt, and which
includes people insulting you in the street, for
instance. At present, the groups, which are more

strongly affected by this kind of discrimination,
are the Islamic Arabs. The target is no longer
colored people although in Sweden —and not
only in Sweden but all over the world-black
people have been the group that has suffered
the greatest repression from the whites. Itis a
global phenomenon, but today, being a Muslim
in Europe implies running the risk of being
mistreated and discriminated on a daily basis.

CM Could it be stated that within the minority
groups that are affected by discrimination and
xenophobia there are minorities within the
minority, that is, women and the LGBT community
(Lesbian, Gay, Bisexual and Transgender people),
for instance, that suffer a second level of
xenophobia, the first level being that of society
in general, and the second the one experienced
within their own communities?

JF Yes, and there is not only a second
level, but also a third and a fourth. It has been
statistically confirmed that women immigrants
have more limited access to the labor market,
that they have more duties to fulfill at home
than Swedish women and, in general, have fewer
possibilities within society. A Muslim woman,
for instance, is the subject of a third degree of
discrimination since by wearing her traditional
headscarf, she is generally denied employment.

In every group of immigrants there are
patriarchal structures. We Latin Americans,
are not exempt from this. There are patriarchal
groups in which men are the masters, and they
maintain a patriarchal system in their homes
within which the wife and daughters —not so
much the sons— are repressed. This patriarchal
concept is deeply rooted in some groups, and
in others it even reaches the point of violence.
If a Muslim girl living in a free society like the
Swedish society has an amorous relationship
with a non-Muslim, for instance, she can even
be a victim of homicide. There are girls who live
in hiding, because they are persecuted not only
by their fathers but also by their brothers and
cousins. The problem is extremely serious, and
currently there are no exact figures because
there are no concrete statistical data. It is
paradoxical to live in a free and egalitarian

society (in the sense that men and women

have the same rights) and live at the same time
in enclaves where there are dominant feudal
patriarchal structures. This is a dilemma, since
children and young people learn very quickly that
they have the right to express themselves and
live their own lives.

CM Do you have any knowledge about the
situation of the LGBT community (lesbian, gay,
bisexual and transgender people) in Sweden?

JF The homosexual community in Sweden,
irrespective of their gender, is a rather powerful
group that has organized itself in such a way
that they should be taken as an example. |
often say that there are two groups in Sweden
that we immigrants should watch carefully:
women and homosexuals. The fight carried out
by lesbians and gays has led to the passing of
laws in Parliament that currently entitle them
to get married, adopt children, etc. In this group,
there is less discrimination towards immigrants.
| do not know whether the LGBT immigrant who
arrives in these groups will be welcomed with a
great fanfare, but at least he or she will not be
rejected. There are fewer prejudices in these
groups, because they have suffered repression
in the flesh. The LGBT individual in Sweden also
knows what it is like to experience overt and
not overt repression, and to endure prejudiced
attitudes. Besides, the LGBT group in Sweden
has been subjected to violence by minority
groups and Nazis. Therefore they know what it
is like to suffer repression as minorities. In this
respect, this group is more pluralistic, more open
and less prejudiced.

CM Are there any laws against discrimination
and xenophobia in Sweden? Are minorities,
minority and immigrant groups protected by the
law in any special way?

JF Yes, there are, and Sweden has, perhaps,
the most progressive anti-discrimination laws
in Europe. The question is whether they are
applied. If the law were more strictly applied,
we would have less discrimination. Now there
is something that | consider a problem. In
Sweden, the State monopolizes the fight against
discrimination. | think this is a mistake. The State
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should provide economic assistance to anyone
fighting against discrimination and xenophobia.
The State itself is the most discriminating
structure. For a State it is easy to say that it

has governmental institutions with a large
budget to combat discrimination. But the State
itself, in turn, directly or indirectly exercises
discrimination against the country’s minority
strata. In The Netherlands, for instance, the State
supports the concept that State assistance can
be assigned to private lawyers, cooperatives,

or anyone who is independent of the State. The
United Nations share this conception. Butin
Sweden, the State wishes to have control over
all these matters. Several times, my office has
been offered state funding, but we have declined
because we'd rather be loyal to our clients that
to the State, which might say to us: “You cannot
sue us because you live off of us” The day you
depend economically on the State to fight
against discrimination, you have sold your soul
to the devil. No one will come to your house to
look for you with the police if you sue the Prime
Minister, but surely the next day the financial
assistance assigned to you will be trimmed.
Whoever is dependent on financial assistance
is censured. Three of the official governmental
organizations that combat xenophobia have very
narrow margins within which they can operate;
if they trespass them, they run the risk of being
unemployed the following day.

CM What funding does your office have?

JF We obtain our funds just as any other law
firm.The clients who visit us do not need to pay
for the first interview in which we examine the
case. If they decide to go ahead, we provide a
description of different financing options; they
can obtain financial assistance from the State or
from their insurance company, we estimate the
cost of our services, etc. In addition to this, we
obtain funds from concrete commissions to carry
out investigations, etc.

CM Could you share with me what the most
common case that this office deals with is? An
average case, so to speak.

JF The most common case is that of
individuals who are not given a job even though

they have the qualifications and abilities to
perform the work. When they apply for the work,
they are interviewed but they are not offered

the position, and a white Swedish national is
hired instead. Another common case is that

of individuals who already have a job but are
discriminated in their workplace. For example,
everyone else receives a salary raise and they do
not. When analyzed, the explanations supplied
prove not to be rational.

CM If it were possible to determine this, what
would the psyche of a person who discriminates
or is xenophobic be like? It would seem to be a
kind of behavior completely identified with a
cultural education, an almost genetic thing.

JF There have been two World Wars. | say
that they were not ‘World’ wars, because neither
Africa nor Latin America participated in the
conflicts. The United States got into the last,
but the two wars were initiated by Germany and
Europe. White Europe is racist in its formation.
Naturally, one must not generalize and say that
every Swede that is born and raised in Sweden is
aracist. But there are well-defined conceptions
of race. There is the conception that whites are
better than the rest of the world, and this is
much more so when one comes from a country
like Colombia, from the Third World, Africa or the
Arab world. This conception is deeply rooted, it
is included in the formation of individuals, even
in a Social-Democratic country such as Sweden.
One might say that this is particularly true in
Sweden since Social Democracy has educated
its people in the notion that we are all equal, that
nobody can differentiate his or herself;“you are
not more important than anyone, don't emerge,
don't differentiate yourself” Then an attempt is
made to automatically assimilate immigrants
whether they like it or not, and if they emerge, if
they prosper, they are not well regarded.

| experienced discrimination personally in
Parliament. | was considered the most active
Member of Parliament —according to the
newspapers— between 1994 and 1998, which
generated great animosity against me. | was
very well known, and some colleagues at the
Parliament mocked me, saying: “Here comes the

best-known person in Sweden.” When | had a
conflict with my party, the president of the party
said to me: Juan, the problem is not with me, but
you were not born here and you are better-known
than the rest, and that really annoys them.” My
reply was: “Why, man, | have enrolled in the wrong
party! You are the President of Social Democracy
in Stockholm;you are the City Mayor, the
Governor, and you are telling me that because |
was not born here and because | am well-known,
| do not have the right to be among the firstin
the Parliament’s list although the bases have
voted for me?” According to him, his concept was
not discriminatory, but for me, it was. He was
excluding me simply because | speak Swedish
with an accent and because | was not born here.
Swedes generally feel that they are supportive
and that they are the world’s vindicators.
Outwardly, Swedes are generally supportive. If
something happens in Afghanistan, a Swede
takes a hundred crowns and donates them, but
here inside, he has problems when someone
comes to compete for his job or when an
immigrant shows that he or she is more capable.
There is a conception among immigrants living
in Sweden that as long as you are, or they
consider you less than they are, they accept you,
they tolerate you. But the day you show you are
more capable, then you are in trouble, and quite
serious trouble. We have had cases of highly
intellectual people who filled very high positions,
and all of a sudden, boom! They were demoted
and mistreated.

How does a discriminating individual act
and think? Well, it is difficult to analyze the
psychological context, since there are different
types of discrimination. | had the case of a girl,
for example, which was well publicized. A girl
born here, a Muslim who speaks Swedish like a
white Swede, an engineer and economist who
sought to carry out a banking practice. She
telephoned the bank and they scheduled an
appointment for the following day. When she
arrived the next day and they saw her with her
headscarf, the bank manager told her he did
not think she could work there wearing “that.”
She replied: “But you do not even know who |

am, you have not listened to me, and already
before | could even come in and sit down, you are
prejudiced against me!” We sued the bank and
she obtained quite a large sum as compensation.
That individual said to me on the phone: “Why,
man, we live in the Swedish society, she should
not have that thing on her head.” | told him that
“thing” was part of her identity; it’s like telling
you that | don't like that tie. Period. But for her,
the headscarf is not the same as a tie, it is a part
of her identity, it is respect for her religion.” He
said “no, | did not discriminate her, | only thought
about what my clients would say.” Then, to his
judgment, he was not incurring in xenophobia. |
tried to make him understand that his behavior
was discriminatory. We made him understand
through the compensation he had to pay, which
cost him a lot of money. But there are thousands
of examples such as this one.

CM | wonder whether legal action and
economic loss really contribute to change the
person’s way of thinking in this case.

JF Perhaps the person will not change
his way of thinking, but he will be much more
careful in the future, because he is jeopardizing
a bank’s economic interests. A bank should not
have a color, money is money and it is welcome
no matter its provenance, independent of
whether it is Muslim or Swedish money. There
are 300,000 Muslims in Sweden who could have
their accounts in that bank. Then, it is possible
that the person’s conceptions might not change,
but he will be much more careful the next time
that a Muslim girl applies for the position.

Other people confront their reality, and if they
are more open-minded, they conclude that
“Man, my conceptions were erroneous, we are
all equal” There is also this kind of people who
have sincerely apologized. “l thought | was an
unprejudiced person.”

There is no human being that is not
prejudiced. We all have prejudices, in one way
or another. What is important to me is whether
you are aware of your prejudices, whether you
want to do something to get rid of them; that you
consider yourself an open-minded person who
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tries to understand and picture yourself in the
other person’s situation.

CM Do you consider that, as citizens, we have
democratic responsibilities?

JF Of course | do. And the democratic
responsibilities consist in defending democracy.
Democracy is not something that is there every
day;there are groups that have totalitarian
conceptions;that have dictatorial conceptions
and want to exercise power and deprive others
of democracy. For example, in the case of
discrimination and xenophobia, what my jurists
and | do is to defend democracy, in the sense
that less discrimination is practiced. Every day
we have to defend democracy. Any moment,
depending on political and social conjunctures,
we may have a new Hitler in Europe, and this
individual would impose dictatorial conceptions
and persecute minority groups. In Sweden, we
currently have a political party that dislikes
immigrants and it might be elected to Parliament
in 2010. That would trim democracy for
immigrants even further than it has already been
trimmed.

CM Like in the case of Denmark?

JF Denmark is a country where all these
sorts of things may be seen, where immigrants
are permanently repressed. |, for instance,
have organized a web that is called June 6.
June 6 is Sweden’s National Day. We called the
network thus because we identify with Sweden,
and June 6 is not a matter that only involves
the Swedes, too. The web is an encompassing
movement that includes well-known people of
immigrant origin. We have told political parties
that xenophobia, discrimination and segregation
persist, and they do not want to improve the
situation. They do not want to accept immigrant
political leaders who will defend their respective
groups. As a result, these very groups force us
to create independent political movements;
parties which do not include merely immigrants,
but which may defend a multicultural and
pluralistic society. There are thousands of
Swedes who appreciate us, in different ways,
some due to amorous relationships, others
because they want Sweden to foster respect for

the other, and others because they understand
that the development of a country rests upon
differences. If you have pluralistic conceptions,
rooted in different cultural backgrounds, etc.,
development is possible. But if the situation

of crushing immigrants’ rights that currently
prevails in Sweden continues, we are being
forced to create a political movement which may
represent anyone who defends a pluralistic,
multicultural, multi-ethnic society, and put a
stop to the attacks from the neo-Nazi parties
which are budding.

CM Why had a party such as the one you are
describing not been created up to now?

JF For my part, for instance, | am afraid that
society may become polarized. And also because
we have given the political establishment the
chance to consider our problem, but we have
become more and more aware of the fact that
they do not understand it and that they find it
difficult to understand. For them, being a multi-
ethnic society is accomplished just by having
a Mohamed and a Carlos in their parties, and
that suffices. But these individuals have no
power, they are part of the game of saying, at
elections time, “Here is Mohamed...Mohamed,
say hello,”and Mohamed says hello. That is not
our conception, and in our movement we have
people of immigrant origin and Swedes, and
there are people who are quite well-known. At
present, we are around 300 in the country. The
name has been criticized, but we have said that
for us, Sweden’s National Day is our day because
we live here. If the racist gentleman believes it
is his day, so be it, let it be his day too, but do
not deprive me of the right to identify myself.
Through the name ‘June 6,” we are telling anyone
who believes that we immigrants want to remain
segregated: “No. We want to be completely part
of this society.”

Juan Fonseca was a Social Democratic Party MP
and currently director of the Diskrimineringsbyran
in Stockholm.

THE SYSTEM MUST BE
MODIFIED, REFORMED,
AND RENDERED
PARTICIPATORY: A
CONVERSATION WITH
KARLA LOPEZ

Interview conducted in September 2007 at the
Green Party’s office in the Swedish Parliament.

My name is Karla Lopez, | am a member of

the Swedish Parliament and | represent the
Green Party. | was elected a year ago and | am

a member of the Parliamentary Committee on
Foreign Affairs and the Parliamentary Committee
on Defense.

Carlos Motta What is the function of those
two committees?

KL The Committee on Defense prepares
matters concerning civil defense, military
defense, and even national security. The
Committee on Foreign Affairs prepares matters
concerning Sweden’s development assistance
to other countries, and it also has a voice in
Sweden’s relations with other states. The
problem with this latter committee is that it does
not generally have much to do, since it is the
Government that is in charge of these matters.

CM What is the Green Party’s ideology within
the Swedish Parliament?

KL Itis the youngest party. Traditional
Swedish parties are 100 and 200 years old.

We arrived in Parliament in the 1980s, and
from our inception we have had a considerably
radical approach as compared to that of the
other parties. We place particular emphasis
on improving the environment in different
ways. We focus on how to finance and manage
measures tending towards making society
more ecological by, for instance, applying high
taxes on environmentally unfriendly products
and activities and lowering them in the case of
sustainable ones. Also, we advocate solidarity
with the poorer countries. We want those
countries to receive intensive assistance.

CM What issues are you promoting? What is
your professional “agenda?”

KL We are promoting peace. Although we
are a pacifist party, there are many differences
within the party itself in this respect, so | shall
focus on promoting peace. | am also interested
in issues of gender equality, in trying to improve
the situation of women in Sweden. Although by
comparison with Latin America women are living
in paradise, there are still many internal aspects
that must be improved. In addition, | promote
certain measures concerning immigrants.

CM Are you of Salvadoran origin? Could you
give me a brief biography?

KL | was born in El Salvador in 1977, but | had
to emigrate to Sweden with my family when | was
10 years old. We had to leave in 1987, during the
Civil War, as political refugees.

CM How did you decide to embark on a
political career?

KL As a refugee, | already had politics in my
veins. | have always been aware of the political
situation both in my native country and here in
Sweden through my parents. But the catalyst
was my university career. In 1966 | began to study
Ecology and | understood the seriousness of the
global situation in this respect. We have huge
ecological problems, which we must solve, since
the existence of humankind is at stake. At that
moment | understood that | had to go into politics
and | have been working in this field for 10 years.

CM Then your main interest is the critical
environmental situation and you only started
tackling the rest of the problems you mentioned
at a later stage?

KL No. | feel | had always been concerned
with all these issues, but | had never had a
platform that would allow me to deal with them
formally. As an immigrant and as a woman, |
have always felt discriminated, but at that time
| perceived this as a personal problem. When
I went to college and came in contact with the
environmentalist party, | found a platform to
develop my ideas in relation to the situation of
women and immigrants. At that moment they
became political interests; they ceased to be
mere personal concerns.
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CM When you arrived in Sweden as a little
girl, did you have any problems in adapting to
the language and the culture? At what point
did you acquire a critical conscience regarding
these “differences?” When did your personal
experience turn into political action?

KL | never had a problem with the language; |
learned Swedish quite fast. In six months | could
speak it quite fluently. But | felt a very strong
discrimination against immigrants. | saw this
many times and it made me very angry. But it was
only when | got into politics that | understood |
could do something about that. Already during
my student years, when | came in contact
with the history of women and gender theory,

I could see how women were systematically
discriminated and what strategies they had used
to free themselves. At a later stage, | associated
my situation as an immigrant to these theories.
This coincided when the moment when | went
into politics, so | could vindicate everything the
political, the theoretical, and the emotional
aspects.

CM Now that you are in Parliament, that you
have a voice to represent your voters and an
electoral public that has elected you, what has
your experience of promoting the issues that
you are concerned about or that are part of your
political project been like?

KL It has been very hard. | thought it would
be easier. Those who have their hold on power
do not want to let go of it, and they do everything
they can to marginalize the people who want
access to power in order to have a stronger voice.
In Sweden, where women have had the right to
vote since 1921, they still continue fighting for
equality. We constitute half of the members in
Parliament, and still we have to fight. Parliament
is a very traditional institution and it is very
difficult to change it. | thought it was more
connected to the rest of society, because Sweden
is avery open and very tolerant country, but
Parliament is very closed, it is worst than society.
This is a very serious problem, and | believe it is
not being discussed in depth. The press and the
media have not done their job properly.

CM Are you describing a bureaucratic
power structure that has prevented you from
developing your agenda?

KL It is not only bureaucratic; it is an informal
power structure. The Swedish speak about
“Glasstaket,” a glass ceiling, an invisible barrier
that blocks any further upward movement. This
is what | am living right now. | had always felt that
everything was open for me, but | have come to
the limit where | cannot go any further, because
the informal power structure does not let me
move forward.

CM Do you think that the impossibility to
move forward is due to ideological reasons or
do you also feel that there is a discrimination
resulting from your being an immigrant or from
your radical ideas? Has this discrimination
that you felt initially on the part of society been
translated to an official level?

KL | know that my ideas are radical, but the
problem has a lot to do with my attitude. | am
very straightforward, something that is not well
accepted in this culture. Besides, | am a woman,
l'am young, and | am an immigrant. | will give
you an example: unconsciously, my secretary
pays more attention to what a fifty-year-old man
has to say than to what | say, in spite of the fact
that | have a higher degree of education and
am a specialist in my field of work. He does this
unaware, but this unconscious discrimination
contributes to make the power structure
marginalize me. Still, the problem is, essentially,
that | am very radical and straightforward. Here
nothing is spoken in a direct way; everything is
done through formalities; everything is filtered
and manipulated. | am very bad at this.

CM Do you feel that you have been repressed,
but still consider that your ideas have had
transcendence? When you have tried to push an
issue, have you had the possibility to express
your ideas? |s Parliament democratic in this
respect?

KL When | have expressed my ideas, the
response has been an attempt to marginalize
me. The strategy is that everyone sees that the
person who dares speak his or her mind will be
marginalized. It is a way of inspiring fear so that

people will not dare to say anything. | do not
consider this too democratic.

CM What is your perception of democracy in
Sweden?

KL Today | feel it no longer exists. Of course
it exists in a formal way, but | think that the
informal power structure is so strong that it
marginalizes the formal structure. This is a
problem that the population is ignorant about.
From a formal point of view, we have many rights
as citizens, people believe in democracy, but it is
here inside that you realize that things are not
easy. Sweden used to be more democratic in the
past. This is a feeling | have, but | cannot prove
it empirically. The informal power structure that
is so strong today did not exist before. Sweden
of the 1970s and 1980s seemed to be more
democratic.

CM What is democracy, in your opinion?

KL Democracy implies that everyone can
participate in an egalitarian way. The human
being is not perfect; an informal power structure
will always exist, but we must acknowledge
this consciously and try to counteract it. If
we managed to do this we would have a real
democracy. Democracy is when all people feel
they are equal and may express their opinions;
everyone has the same right to implement their
ideas and participate in the same way. Of course
this is a myth, but one can strive to reach this
ideal situation.

CM Are you suggesting that there are two
democratic structures, one related to the civil
body of society and the other to the management
of the State? Are you saying that there is a
system that operates outside the Parliament
where there is a representative democracy, but
that within Parliament democracy is in danger,
threatened by the mentioned informal power?

KL | think there will always be an informal
power, even within a participatory democracy.
For me, a democracy in which people feel they
participate and have rights, a participatory
democracy, is better than a representative
democracy, but the problems involving informal
power structures will always exist, and changes
must be made in this respect. Of course, | think

that a representative-parliamentary democracy
can also work, but there must be mechanisms
that question the informal power structure and
if they do not exist, it is really difficult to have a
democracy.

CM Do you consider that Swedish citizens
believe they live in a participatory democracy?

KL No, | don't. Many Swedish people believe
they live in a full democracy, they trust their
politicians and their leaders, they feel the system
has always been the same, and that it is all right
that another person decides for them, because
itis comfortable. They believe it is all right that
they stay at home.

CM The Swedish people are used to living in
a representative democracy in which the civil
functions are reduced practically to a minimum.
Is it that, perhaps, the only democratic right they
know is the right to vote?

KL And sometimes also the right to “lobby.”
To contact the politician or the newspaper, but
that is not so common. Since there is no serious
poverty, since there are no needs, then there is
conformity. The Swedish do their work, they live
in one of the richest countries in the world and
they are satisfied. | do not believe they would be
so conformist if there was more poverty. Perhaps
there would be greater social awareness and the
situation could be improved.

CM Do you believe the common citizen is
aware of his or her democratic rights?

KL Yes and no. | think many ignore the fact
that they have more rights than just the right
to vote. Many citizens believe that if they tried
to implement some kind of change they would
accomplish it. There is a myth in this society
that everything is perfect and beautiful, and it
includes the notion that bringing about changes
within society is an easy task.

CM In your personal case, how do you
exercise your democratic rights, both as a citizen
and as a representative?

KL As a representative of the people, | try
to take into account the things that the people
want me to implement. For example, there
are human rights organizations and women'’s
rights organizations that contact me with their
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petitions, and | try to present them in Parliament.
That is what | try to do. But as a citizen? It is a
difficult question.

CM | understand as democratic rights the
right to vote, the right to express yourself freely,
the right to self-organization, and so on. However,
I'do think that many times | do not exercise
these democratic rights, which are, theoretically,
available to me. When | was interviewing people
on the streets in Stockholm and | asked them
whether they considered they had democratic
rights, the answer was basically “Yes, | vote.” But
if you ask people if apart from voting there is
something else, the answers are very few. | have
found out that the “average Swede” does not
understand what his possibilities for civil action
within a democratic system are. Perhaps that
is my question for you. Could you tell me what
democratic responsibilities can be accessed by
the citizen within the system?

KL From a personal perspective, | think |
already did all of that; | organized myself, | tried
to convey my opinion to the press, and so on.

But now that | am a representative, | see things
in a different way, because | am at a higher level
and | no longer have to resort to taking action

as a citizen. What | could do is to approach a
minister and ask him or her why they do not do
the things they must do, but this is something
that has more to do with my work than with being
a citizen. But indeed, as citizens, all persons
have the right to organize themselves and it

is essential that they do. Yet my experience

with activists tells me that they handle a lot of
bureaucracy and have power structures within
their own organizations, which generally makes
it impossible for them to accomplish their
ideals. It is in this aspect that | feel that human
beings are not perfect. Unfortunately, the same
problem that exists in Parliament exists in social
organizations.

CM Do you not consider that your role as
representative of the people should somehow
include conveying to the people the need to have
a democratic and civil awareness?

KL The most important thing is personal
and social empowerment. If people do not feel

they can make a difference, there will be no
difference. It is essential that people believe
that they can. The second stage is to teach them
how to do this. This is a serious problem, and it
does not only involve the Swedish Parliament.
The power structure, the establishment inspires
little trust in people; power does not teach how
to operate.

CM Do you consider that, as citizens, we have
democratic responsibilities?

KL Yes, | do, and that is the core of the
problem. People feel that it is the politicians
who should make a change; that politicians are
responsible, and they do not realize that they,
too, are responsible. For example, if | do not like
the political system in which | live, why vote?

By voting we are infusing more energy in the
system. | feel every person is responsible for

him or herself and for his or her entourage. If a
person sees many problems in society and he

or she knows that neither the politicians nor the
system will solve them, they must solve them
themselves. Nobody else will do so. Our current
system does not offer this knowledge, this
empowerment to the people. As citizens, we vote
and pass on the responsibility to others.

CM ltis interesting to separate democracy
from the state legislative system, and to
approach democracy from a personal or
subjective level. That is, if the State does not
function, then | take my democratic rights and
responsibilities and make them work.

KL Itis our civil responsibility to try to
fix this system so that it works better and
not necessarily via an anarchist system. The
State can continue to operate. Especially if it
does work and people think it is all right. But
sometimes people must think about how to
make that change on their own. That is how | got
into politics. When | felt it was my responsibility
to make a change.

CM How do you see the possibility of carrying
out that change? Is there any possibility to
change the system from Parliament?

KL | believe there is, but it all depends on
whether people want a change or not. The
problem is that now there is no public opinion.

The population does not know that the system
does not work. But | think that if people realize
that the system does not work, then there will be
many who will want to make a positive change.
The environmental issue is an example of this.
Five years ago, the Party attempted to raise

the price of gasoline in order to prevent the
emissions of carbon dioxide into the atmosphere.
It was very difficult, people demonstrated
against that reform. Then Al Gore produced his
film and the Swedish press wrote about our
having a real environmental problem. The new
Government has raised the price of gasoline and
there have been less complaints, the population
has begun to accept the reform. | believe that

if public awareness is promoted, this will also
foster change.

CM Considering the frustration you have
experienced in the fulfillment of your work in
Parliament, what is your future as Member of
Parliament?

KL | do not think | can make a difference,
not me personally. But | do believe that in the
future | shall be able to provide information to
the Swedish people about the reality within
Parliament in a strategic way (there have been
many who have supplied this information,
but not strategically, and so it has had little
repercussion among people). For example, four
or five years ago, women were the victims of
frequent sexual harassment. This issue is not
often contemplated in Parliament at present
because reforms in favor of women have been
carried out. | think in the same way, reforms
might be carried out to improve the situation
of young people, immigrants, people with
strong ideological beliefs, and people who are
straightforward or different. But there must be
pressure from the people, the system must be
modified, reformed, and rendered participatory.

CM What will be your strategy to convey these
things to the people?

KL My personal situation within Parliament
is very unfavorable. | have had many problems
with the leadership of the Party, since they try to
direct and marginalize me, and they try to induce
me to think that | owe them a debt of gratitude.

If | leave Parliament, which is a possibility, | want
to make a film. I consider this one of the most
effective methods. Many people suggest that |
write a book, but | think that is not effective. A
film is an effective means to show reality to the
people and generate a debate. If this strategy
were successful and popular, many people here
would be afraid and they would foster changes to
improve the situation of members of Parliament.

CM When the public opinion is well-guided,
does it really have weight within Parliament and
does it exert an influence on legislation?

KL Yes, it does, and significantly. Take the
case of France, for instance. Politicians do not
dare do anything that does not have the approval
of the public opinion. If it is on the right track,
public opinion is essential for the functioning of
the legislative Parliament.

CM How is public opinion built? In the same
way that there is an informal power meta-
system, is there a power system that controls
public opinion?

KL The method would be Al Gore’s. | have
drawn inspiration from it, although it is very
difficult. | have tried to submit information to the
press, to access the media, but it is impossible
precisely because of the power structure you
mention. The media do not wish to convey the
authentic information; they just talk nonsense.
Itis better to handle public opinion in a more
individualized way, just like Al Gore did.

CM | think the difference between you and
Al Gore, if you allow me to express my opinion,
is that he has the advantage of being a figure
that was postulated to be president of the most
important economic power in the world, an
extremely high-level personage, and his agenda
has been focused on an issue that was largely
unexplored at an official level: the environmental
issue. Al Gore is drawing our attention toward
avery sensible issue, which, although it does
not benefit any economic groups, is after all
essential for the benefit of humankind. If the
Earth is destroyed, nobody lives. But if you set
out to denounce a series of operational flaws
within Parliament, | wonder whether instead of
having a positive repercussion such as the one
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Gore has had, you might not become a sort of
threat to power, and consequently be censured.

KL Of course this is possible, but it is a
risk | must assume. | feel many people are
disappointed, there is dissatisfaction within
Swedish society and my hope is to be able to
have access to cultural personalities with the
economic means that may help me disseminate
the message. Also, | have power because | have
been a Member of Parliament, so | have a formal
power;therefore, even if it is hard, | have to try.

CM Do you think there are challenges or
problems associated to democracy in Sweden?

KL Social problems are strongly related to
the mentality and the culture of each society.
Swedes lack the courage to confront the
system, their culture attempts to lessen their
possibilities for action. Every individual should
have the courage to confront and participate in
the system. That is essential.

Besides, doors must open in order to let
different groups and new influences in. It cannot
continue being a closed structure such as it is
now. This is partly a reflection of culture. Swedish
people are rather shy, and they like to talk with
the people they have always talked to rather
than with strangers. The same thing can be said
about the State. It sticks to the same political
branch and no newcomers are allowed due to
uncertainty regarding what they might bring.

In sum, personal, cultural, social and political
change must be implemented simultaneously.
Everything is connected. We cannot carry on with
the notion that “l am right, | have the power,” but
we must make room for others.

CM Do you have faith in democracy as a
governmental system?

KL Yes and no. Each society should have
different options in accordance with its culture,
its mentality, its population, its psychology
and its history. Not all societies are ready to
have a democratic parliamentary system. The
participatory system is better for some societies,
while for others the representative system is
more adequate, others need an intermediary
system, and still others require something more
informal without the presence of the State. |

think there isn’'t a single solution that befits all
societies in the world, but that each society has
to find its own path.

CM Considering what you have told me
about your family’s past and its relationship
with the Salvadoran conflict, | suppose that, at
a personal level, this history has contributed to
generate your political awareness. Do you feel
any responsibility towards that country and the
political situation it is undergoing?

KL Yes, in a certain way | do feel responsible.
But my life is here, and | cannot assume someone
else’s responsibility. Although | have thought that
in the future | would like to contribute to improve
the situation of children and women, which is
so serious and requires, rather than a political
solution, a person-to-person work. In my native
country, respect for the other is compromised.
People do not respect one another, much less
if the ‘other’is poor, young, a child or a woman. |
feel this is one of my responsibilities, although
at the same time it is not, because respect for
the other is something that every human being
should consider a personal cause.

Karla Lopez was a member of the Swedish
Parliament for the Green Party (resigned in
October 2007).

THE SWEDISH WELFARE
STATE HAS CHANGED
BUT IT ISN’'T GONE:

A CONVERSATION WITH
LUIS ADOLFO CONDE
COSTAS

Interview conducted in October 2007 at the
Stadsbiblioteket in Stockholm.

My name is Luis Adolfo Conde Costas and |

was born in Puerto Rico. | studied Business
Administration and Political Science in the U.S.
before moving to Sweden in 1983. Here | received

a degree in Sociology, a discipline that | have
been teaching for over 15 years.

Carlos Motta What is the focus of your
research in Sociology?

LC The reason why | came to Sweden was to
study the Swedish welfare state. Back then it
was considered to be something exceptional, a
balance between capitalism and communism.
At first, | focused on the ideology of the welfare
state and later on the study of ideology. At the
moment, | am doing research on the sociology
of work, what the meaning of work is, as well as
aspects of organizational sociology.

CM When linvited you to do this interview
| asked you to choose a place in the city that
would be symbolic of the concept of democracy
in Sweden, which is broadly speaking the subject
of my research. Can you tell me where we are,
and why you chose this place?

LC I imagined most people would take you
to the House of Parliament, or perhaps even to
the street, but | thought a place where anyone
can come, no matter how you look, how much
money you have, if you are disabled or not, is the
Stadsbiblioteket, the Municipal Public Library
in Stockholm. It also struck me as being a very
unpretentious place, because here is where you
come to acquire knowledge for free.

CM Do you know anything about its
architecture? It seems to have a traditional yet
very particular layout.

LC It was designed by architect Eric Gunnar
Asplund. He was influenced at the time by
Eastern architecture, so he made it resemble a
Mesopotamian temple. It was completed in 1928
and itis known as “the library cylinder” It's very
spacious and beautiful, but | have heard people
who work here criticize the fact that it is not easy
to know where to look for a particular book and
that there is not a lot of room to move around.

CM Thank you. | have been interviewing
several immigrants from Latin America living in
Sweden about their perception of democracy
from the perspective of their professions and
in regards to issues of immigration. What is
democracy to you?

LC One should look at democracy from many
angles rather than trying to give an “official”
or academic answer. Democracy to me is
when people are consulted, and when people
participate in the decision-making process.
| like to think that democracy has to do with
decentralization, not so much with someone at
the top telling people how to behave or how to do
things. People who are concerned with specific
issues or problems should get together and try to
find a solution, try to reach a consensus.

CM Do you think that you live in a democratic
state in Sweden as far as the ideas that you just
described are concerned?

LC | think Sweden is a very democratic
country, but the idea of people’s participation
when dealing with issues of community was even
more ingrained in society’s consciousness when |
came here in the 1980s, perhaps partly because
the Swedes had been under the influence of a
Labor government for 40 years. However, the
idea of people participating and of politicians
listening to the people is still there, at least on
paper. | think we should be critical of democracy,
demand that it be more decentralized and less
about a political oligarchy making decisions on
behalf of the people. But generally democracy
works well. The Swedish government attempts
to pass on information to many spheres of civil
society, to organizations and to groups.

CM What is the perception of democracy from
the perspective of labor?

LC Back in the 1980s the labor force was
often consulted. The working class had a
strong participation in the decision-making
process because most working Swedes were
part of some labor union. Through the unions
the government talked to workers. Democracy
in Sweden had been pretty much a Labor
democracy where everyone had the right to
work and to make a living. Unions attempted to
guarantee that. Because the government was
pro-labor, it wasn't difficult for working people
to make their voices heard by the government
through the unions. This has changed completely.
We still have the unions and possibly over 90%
of the Swedes are unionized, but the unions
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today have very little power and at the moment
there is not much they can do about that. | feel
that nowadays unions block the more radical
solutions and ideas instead of advocating for
them. This is very different now from what it
used to be. The government is no longer a Labor
government, but interestingly enough, the higher
the working classes have risen socially, the
more they have accepted middle class values.
They have even become critical of pro-Labor
governments even though they often come from
a fairly simple background.

CM Could give me a bit of background about
the labor movement and Labor governments in
Sweden?

LC The labor movement was influenced by
ideas coming from Germany. Early in the 20th
century, there was a rift in Sweden, as in many
other countries, between those who wanted a
social revolution and those who wanted to go
the parliamentary way. Those who wanted to
go the parliamentary way, the way of reform, of
accepting bourgeois society and capitalism as
a system, won. The labor movement in Sweden
has been a reformist movement since the 1920s,
and very early on, just before World War Il, they
were able to come to power, first in coalitions,
and then on their own. Labor governments, as
I mentioned before, were in power for about
40 years — from the 1930s until the 1970s —
and the agreement among various sectors of
Swedish society was that the Swedish State,
including industries and businesses, would
give working people everything they needed in
order for them to have an acceptable standard
of living. In return, the working classes would
not try to start a revolution. The idea was that
workers would accept the reform because they
would see that their standard of living would
increase over the course of the years, and it did.
The so-called “Swedish Model” worked fairly
well. Then, according to the Swedish electorate,
things had to change as a result of international
economic problems, so they voted a conservative
government for the first time in the 1970s. By
that time, much had been achieved here in
Sweden. The welfare state was already in place,

which is to a large extent an achievement of the
Labor government. Today we face a different
situation. More emphasis is being placed on the
individual and on the individual's satisfaction.
The ideas of social equality and of listening to a
benevolent state power working for the benefit of
the people and the unions have changed.

CM From a socialist perspective it could be
said that there has been a regression, in regard
to the progressive achievements of the 1970s.
Why have things changed? Is it in response to the
international neo-liberal economic model?

LC The presence of a man called Olof Palme
in the Swedish government during the 1960s
and 1970s was a key element for the progressive
social policies developed in this country. Palme
tried to maintain the dominance of politics
over the economy, which meant that economic
problems in Sweden were solved politically. | am
not saying that Olof Palme was above critique,
because after he died many things came up that
made us realize that he might have been more
conservative than people actually think. But at
least he tried to put the breaks on the power of
international capitalism in regards to Sweden.
Within two or three years of Palme’s death (he
was killed in 1986), the Social Democratic Party
moved considerably towards the political center.
The Finance Minister of the Social Democratic
government was leaning to the right and was
more willing to use a free market economy
than to try to solve the problems within the
country itself. By accepting the imperatives of
the market, Swedish society began to change.
During this period labor policies also became
more conservative. And we are still at that point.
The current Social Democratic Party is a centrist
party, whereas before it was so much more to the
left, it was more socialist.

CM How could you characterize the effects
of that shift from left to center in terms of the
condition of workers and of the population in
general?

LC The welfare state was a very concrete
thing. For instance, if you were unemployed you
could get up to 85% or even 90% of your salary
(depending on your job) until you found another

job. If you didn't have a job, the State would help
you get one, but you weren't forced to take a job
you didn’t like. You were able to wait until you
found the job that you were comfortable with

or that you had the right qualifications for. It
was a very generous system in this respect. For
instance, many people who visited physicians
had to pay nothing at all.

The crumbling of the system began in the
1980s, when suddenly getting paid 85% of
your salary was unimaginable. The pay went
down to 70% and you wouldn’t get paid for
the first couple of days when you were sick.
They began to pressure people to find a job
and to take whatever position was available,
regardless of their qualifications. These policies
continue today and in a much stricter way.
Thus, the Swedish welfare state has changed
but it isnt gone. | want to emphasize the fact
that even people who are on the right of the
political spectrum accept that the State or the
government should provide for the people up to
a point. Here the discussion is, and maybe this
is part of the Swedish democratic legacy, not so
much about dismantling the welfare state, but
about giving people what they need only in case
of extreme necessity.

CM Can you tell me about the particular
conditions of immigrants within this systemin
the 1970s compared to the situation today?

LC From a historian’s perspective,
immigration in Sweden is a relatively new issue
because the Swedes were leaving the country in
droves until the 1920s. Indeed, you can say that
Sweden became a mature industrial economy
only around that time, and subsequently
people began slowly to come to Sweden, mostly
Russians escaping the Revolution, Eastern and
Jewish Europeans. After the 1940s Sweden
became a place of immigration, and workers
from Yugoslavia, Italy and Greece started to
arrive. One could say that these people helped
create the welfare state with their labor.
Something to note is that Swedes began eating
pasta and other imported foods around that
time. For instance, the first Kebab in Sweden

opened in the early 1980s, which is very late in
comparison with other European countries.

Over one thousand Finish people immigrated
to Sweden in the early 1970s, but they were
considered to be so close to the Swedes that
they weren’t perceived as a problem. From
then onwards, thousands of Latin Americans
immigrated here as a consequence of the
establishment of military dictatorships in several
countries of that region. Asian and African
immigration also increased. Initially, immigrants
were welcomed because the economy could take
these people in, and there was really no policy
regarding how to integrate them in the Swedish
system. The economy was doing well, immigrants
found jobs and they were content. The welfare
state was in place, which meant there would be
no animosity between Swedes and immigrants.

After the 1970s, partly because the
economy worsened, voices that were critical of
immigration began to appear. In the 1980s, when
the Social Democratic Party laid more emphasis
on individual that on collective benefits, the idea
was that people should take care of themselves.
Ifimmigrants can’t find a job, it’s their problem.
Sweden was known for its paternalism, for the
State taking care of everyone, and people were
happy with that because it was working to a large
extent. Now that the Government is no longer
pursuing this line of action, and the economy is
not doing that well, the situation for immigrants
is less favorable, but they continue to come
because Sweden is one of the few countries that
accepts handicapped immigrants, for example, a
group that is a “burden” to the economy. Sweden
continues to be open;it tries to help and allows
people to immigrate. But at the same time there
is serious discrimination in the labor market.

It's very hard for immigrants to find a job when
their name doesn’t sound European. And even
when it does, if it doesn’t sound as that of the
right immigrants, they don’t get the jobs. Itis
becoming much more difficult; the emergence of
the skinheads and neo- Nazi parties in the 1980s
attests to this. Politics gave up in its attempt

to deal with the economic issues of society,
disavowing Palme’s great contribution.
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CM Are immigrants legally equal in the
Swedish system?

LC Immigrants are protected on paper.

For instance, laws were recently passed by
Parliament to combat discrimination against
the LGBT community (Lesbian, Gay, Bisexual
and Transgender people), against disabled
people and against people of non-European
background. However, it has been proven to be
very difficult to take a particular organization
or a business to court on discrimination
charges, because there is always an excuse
that precludes its discriminatory side.

Not so long ago, for example, hundreds of
cases of discrimination were brought to the
“Ombudsman,” the person who takes care of
these cases and tries to take organizations to
court. Of all the cases brought to him, he only
examined one, and that case was lost. If you
examine the records, it looks as if there was
no discrimination, but if you ask people on the
street, and particularly people that are not of
Swedish background, they can tell you without
being fanatical about submitting dozens of
job applications and not being called back
once. Because of my work with organizational
sociology, | have talked to many immigrants
who have told me that because their names
don’'t sound Swedish, when they apply for a job,
they are left aside. Many Swedes who are hiring
workers don’t consider this to be discriminatory.
In fact, they might go out, get married, or even
have children with immigrants, but when it
comes to a job, they look at Swedes first and
foremost.

CM This is anissue that has come up
previously during some of the interviews | have
conducted. In fact, | asked Juan Fonseca, an
anti-discrimination lawyer and former social
democratic MP, how he thought it would be
possible to challenge society’s innate prejudices
in this respect, especially when laws are
progressive and supportive of immigrant rights.
Do you think there is a possible solution to this
situation when it seems to be something that is
so deeply embedded in the consciousness of this
culture?

LC A solution is coming, but itis coming
slowly. Close to 50% of Swedes have a non-
Swedish background. By non-Swedish, | do
not mean that their mother is necessarily from
Mozambique, but that their mother might be
from Finland. There are so many people in
Sweden that have non-Swedish backgrounds
in their families that at some point, the issue
of being “Swedish” is simply going to disappear.
Note, for instance, that Sweden has been taking
non-European immigrants only for about forty
years.

Look at Swedish teenagers and the children of
today: they are mixed. With time, there will be no
need for discrimination when you apply for a job,
because everyone applying will be in the same
category. | hope Swedish society is changing in
this way. Maybe this sounds too optimistic, but
remember that Sweden has only recently begun
to have connections with other cultures.

CM Do you exercise your democratic rights?

LC | vote. | became a Swedish citizen three
months ago after living for twenty-five years in
the country. The next national election will be
the first one in which | will vote, although | have
always voted in the regional and local elections. |
was entitled to exercise this right as a foreigner,
which is a fairly democratic feature of this
system.

From another perspective, in my capacity as
ateacher, | try to speak to my students about
how Swedish society is changing, about how we
should not let the economy dictate the way in
which we organize society, about realizing that
there are always alternatives, especially if they
get together to hold a dialogue and remain well
informed. What | do for democracy in that way is
to try to open people’s minds to changes and to
the fact that things can be done in a different way.

CM Do all Swedish residents have the same
democratic rights?

LC On paper, they do, but like in most
countries in the Western world, it is your social
standing that gives you more influence in society.
An article published recently reported that 1%
of the Swedish population owns 40% of the
wealth of the country. In many other countries,

that would mean that the rest of the people are
poor, but here, even the poorest have a standard
of living that would make most people outside of
Sweden happy.

CM Going back to the discussion about
workers, what are their rights?

LC Workers have the right to take up to one
and a half years off work as maternity/paternity
leave. This is nearly a “holy cow” here in Sweden.
Even the right wing wants to maintain that policy.
If you or your children are sick, you have the right
to stay at home to take care of your/their health.

But when | first came to Sweden, you could
not be fired from your job. There were no excuses
to fire you other than very serious motives for
which you shouldn’t be allowed to continue
working. Nowadays, the unions can't do anything
about dismissals except they may be able to
negotiate a sum of money, an equivalent to six
months of your salary, as compensation.

CM Do we have democratic responsibilities?

LC Democracy is something you have to
work on, kind of like a relationship. You have
to stay informed and find time to get together
with others to discuss. One of the problems
that we have nowadays is that people seem to
have little time for this sort of civic engagement.
Because of the shifts in policy that | mentioned
before, from an interest in the collective good
to an emphasis on individual benefit, people
have more responsibilities in order to make
ends meet. People have to work much more than
before. Community issues come second; they
are no longer a priority. The priorities now are
the individual, his/her status, how he/she looks,
his/her hobbies, and what he/she enjoys doing.
We are placing an emphasis on those things
rather than on community values or on trying
to enhance democracy in the sense of maybe
recovering certain levels of security that existed
with the welfare state. Instead of fighting for
this, many people are again investing time and
money only on themselves. | am very critical of
this because the community spaces are going to
shambles, they aren’t being kept as effectively as
they were before.

CM These idealistic welfare values seem to
be history now; they are not being reproduced by
education. Have they become a sort of historical
narrative?

LC The key word is “reproduction.” These
values are not being reproduced any more. Let
me give you a concrete example. In 1983 | never
saw anyone dumping trash on the floor in the
streets, and | never heard of fights, stabbings or
even rapes in the subway. It seems like everyone
was fairly content with what they had. Nowadays,
by contrast you see everyone dumping trash
on the floor and street violence has greatly
increased. In regards to these issues, you see the
importance of parents talking to their children
and trying to reproduce those “idealistic” values
that were once so important to the community.
Today the mentality is that | can put my shoes on
the seat and dump anything on the floor because
itis not my property. This shows how much
Sweden has changed. It’s not that everything was
better before; | don't want to fall into that cliché.
But things are happening now that didn’t happen
before under the welfare state.

CM Has there been a shift in education
policies in schools and universities?

LC One of the critiques | have of universities
in Sweden is that rather than educating
intellectual graduates, they produce graduates
that can find a job. People attending university
are demanding this. The idea of going to
university to get a solid intellectual training in a
variety of subjects, to develop analytical skills
and intellectual capacity is outdated. Nowadays
many students attend universities to get
certified, so they can go out and get a solid job in
the market. If the market changes, the university
has to change as well. Universities are adapting
too much to the demands of the market,
something that shouldn’t be the top priority of
education. Even in high schools, when you ask
kids what they want to do, the answer is they only
want careers that can bring them status, power
or money. The idea of serving the community, of
making things better for others is very rare.

CM Do you see any other challenges to
democracy in Sweden today?
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LC One of the biggest challenges is to have
a more open mentality about immigration,
because Sweden needs these new citizens to
come in and work for their own benefit, but also
for the benefit of society. Unfortunately, many
immigrants face serious discrimination. There
are thousands of people living in this country
who don’t identify themselves as “Swedish,” they
don't feel like they belong here although they
were born here and may not know anything about
their parents’ native counties or cultures. Many
immigrant high school students would like to
live and get further education abroad. They don’t
have a feeling of national belonging. This is a big
problem, as there has never been a coherent
policy of how to treat immigrants in this country.

CM There are different levels of acceptance
of immigrants in Sweden. For example, in the
1970s a lot of the Chileans who came were part
of an intellectual elite associated with Salvador
Allende’s socialist government. They adapted
easily to Swedish values and were welcomed by
society at large. By contrast, Iragi immigrants
today come from a rather different social sphere.
Do you agree in that there is a difference in the
acceptance of some immigrants over others?

LC According to the doctoral thesis of a
student in my university, the Swedes have
traditionally considered themselves as good
as the Americans and the English. The French
appear slightly further down in that structure,
followed by the Germans, then the Southern
Europeans, and finally anyone outside of Europe
or the U.S.A. This is changing if you look at
the international scene. Partly because China
is changing, so Chinese things have become
abundant and have more status, just like
Japanese things had in the past.

One distinctive character of immigration now
is that many Muslim people are emigrating. They
are coming at a time when in their own societies
Muslim militants are the most vocal, which
means that many in the West associate Muslims
with militants through prejudice. People are
fearful, misinformed and don’t really know how
to treat and accept Muslims. This is so largely
because of the media.

The issue of religion has become more visible
as well. For instance, in high school | speak much
more about religion than | did when | first arrived
here. There are clashes between the Swedes and
immigrant Swedes about faith and belief. How
we are going to solve these issues depends on
having a coherent plan, which is entirely lacking
at the governmental level.

For now, it seems like the economy is still
more or less able to accommodate immigrants,
although culturally they are viewed with
suspicion: “It’s not that we don't like you, it’s not
that there is a lack of respect, it’s that when
I bring you into the Swedish context, you are
not going to know how to behave or deal with
it. Because of this, I'd rather take the Swede,
because it makes my life so much easier to hire
a Swede for the job.” There is misinformation
within society at large, but precisely because
of this kind of discrimination, there is an
unwillingness to consider oneself an immigrant
Swede.

Luis Adolfo Conde Costas is a Sociologist living in
Stockholm
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Carlos Motta The concept of democracy is
extremely broad and it can be applied to many

ambits of society. The project | am developing in
Sweden is based on conversations with people
to whom | have requested that they share their

perception of democracy in Sweden from their
perspective as foreigners. | have interviewed
Latin American immigrants who are Swedish

citizens or residents and whose work is related
to legislation issues, either within governmental
institutions or as part of independent

organizations dealing with discrimination on the
ground of racial or ethnic origin, religion or sexuall
orientation. Could you please introduce yourself

and describe your work?
My name is Carlos Diaz, | am 39 years old, |
am Argentinean, and | have been living in Sweden

for 14 years. | am currently working for The
Swedish Federation for Lesbian, Gay, Bisexual
and Transgender Rights (RFSL), an organization

that seeks to establish equal rights for the
LGBT community (Lesbian, Gay, Bisexual and
Transgender people) in every area of society, as

well as to foster a culture against discrimination
on the grounds of sexual orientation.
The project | direct seeks to create awareness

about issues of sexual orientation in the labor
market. Specifically, we inform and lecture on thel
relevance of sexual orientation in a person’s work

life. For instance, when we go to a workplace, the
dominant question is: What is the importance
of this in terms of work? What | do in bed or

PROGRESSIVE
LEGISLATION,
REPRESSIVE CULTURE' what | do with my partner has nothing to do

THE pOLITIcs OF with my work. But in actual fact this is not so,
SEXUAL ORIENTATION
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in groups knows, more or less, who is married,
who is not married, who has children, who has
no children, etc. Sexuality is not only a private,
intimate matter that has to do only with sleeping
with someone or with having sexual intercourse;
it is something much more encompassing. It
refers to who you live with, what your family is
like and what your human relations are.

CM Do workers in Sweden conceal
their sexual orientation within their work
environment?

CD Aninstitute that studies the labor
market has conducted a survey regarding this
issue. Many workers were interviewed, and the
results determined that half of the interviewees
openly show their sexual orientation at work.
Comparing these figures with the situation in
other countries, we might say that this is a very
good result, that itis a very high and positive
percentage. But if you compare this to the
reality of the heterosexual community, it is out
of proportion. | do not know any heterosexual
person who hides his or her sexual orientation
in his or her workplace. Then, the figures are
not really so good. Besides, most of the people
who responded to the survey belong to this
organization. They are organized people, who
have an awareness of discrimination; they are
people who know their rights. But the majority of
LGBT people do not belong to this organization,
they do not receive the information that our
members receive.

CM Does one choose to keep silent at work
regarding one’s sexual orientation for fear of
being discriminated?

CD Heterosexuality, as a norm in the labor
market, functions as a sort of mini dictatorship.
You are not told you cannot be a lesbian, or a
gay, bisexual or transgender person;you are told
the option is not to talk about your sexuality. It
is assumed that all the people working here are
heterosexual until proven otherwise. There is no
mention of different forms of sexuality, there is
no mention of couples of the same sex, ever. The
only way one can talk about this is by making
jokes, never seriously.

CM Specifically, what is the situation in
Sweden like?

CD There is no overt discrimination in
Sweden. There is a sort of extremely politically
correct discourse; people are aware of the fact
that they cannot discriminate, that they cannot
speak badly of minorities. But this is a very
absurd awareness; discrimination does not
disappear it is merely transformed.

CM The democratic system in Sweden is
considered to be one of the most advanced in
the world. What is the legal situation of the LGBT
community as citizens within this system?

CD There are different levels. Actually, the
rights of the LGBT community in Sweden have
improved, if you compare them to those of other
countries. For example, the laws are the same for
everyone; legal differences between heterosexual
people and the LGBT community no longer exist.
But society continues to be the same. The laws
are one thing, and what happens to you in the
street, what happens to you at work, and what
kind of care you receive when you go to hospital
is quite a different thing. When you are about
to cross the street, do you notice what kind of
advertisement there is on the other side? When
you watch television, do you notice what kind
of family, what kind of couple they are showing
you? When you go to school and read sentences
in the language classes, such as “Mummy cooks
dinner while Daddy is at work,” this shows you
that, in actual fact, although the laws say one
thing, culture operates in a different direction.
The laws do not suffice; you must ask yourself
what kinds of ideals are upheld in this culture.
For example, there is still the notion that a family
is comprised of the father and the mother, the
son and the daughter, and that is all. And these
ideas are upheld in every ambit: in advertising,
on television, in the way of narrating history and
in the way you learn the language. When you have
to fill a form for your social security, for instance,
if you are a man sometimes you must indicate
the name of your wife. This kind of form is
designed in such a way that it excludes couples
or individuals who do not comply with this type of
hetero-normative ideal.

CM How can this kind of deep-rooted culture
that fosters discrimination and prejudice be
challenged?

CD I thinkitis a long-term project that is
going to take many years and that the results
will depend on the intensity with which it is
developed. If there are no resources and no time
to work on these kinds of issues, nothing is going
to happen. There will be equality laws, but the
truth is that people do not go out on the street
carrying the book of Swedish laws; what they
bear in mind is, rather, what they have learned
at school and at home, and they foster the ideas
they have grown up with. If those ideas are not
modified, the situation will always be the same.
This is why | believe education is fundamental.

CM Is there an educational project
concerning these issues in Sweden? When you
go to school, do they teach you to break these
established rules of conduct associated to them?

CD It does not exist. Not systematically.
There are isolated projects such as the one |
am working on, for instance. It is a project that
offers school teachers and professors different
methods they can implement, but it is not
something incorporated in a teacher’s training at
the institutional level.

CM What is the role of the media in this
respect? | think the media might have a great
influence in generating a sort of alternative
awareness. Do any of them oppose this
heterosexual standard?

CD I don't know. There is an awareness in
the media, but the media need stereotypes, they
need to communicate news that are very simple;
they always resort to clichés and basic things
that sell and that do not oppose tradition.

CM Is animmigrant who has become a
Swedish citizen entitled to full democratic
rights?

CD Yes, that is so. But | am aware that these
rights are not natural. Not everyone acquires
them. It is the question of how you move as a
person and what contacts you have, which is
very contradictory, because for instance, in order
to work for this organization, you must speak
Swedish. If you do not speak Swedish well, you

cannot make yourself understood. Besides, in
order to belong to this organization, for instance,
you must be a member. This is not a requisite
to receive social assistance, since everybody is
entitled to that right, but in order to have power,
to have a place in the managerial level of the
organization, you have to have time to attend
the meetings, which are always held here, in
Stockholm. But if you live outside the city, how
are you going to get to the meetings? Especially
if you are an immigrant, and you are beginning
your life here, then you have little time and little
access. Generally speaking, you must accept

a job that no Swedish national wishes to take,

a job in which you have to work on weekends
and you have no fixed work hours... | think your
options, your possibilities to participate in an
organization such as this are limited; it is much
more difficult.

CM Are you pointing out that there is
a hierarchic organization of power at the
governmental level?

CD VYes, | am. Let’s say that the people who get
organized, the people who come in contact with
this organization, the people who can participate
and make decisions are people who often —and
| don't mean all of them, but many- have a very
peaceful life in the sense that they have a job,
they have a salary, they have fixed working hours,
they have a permanent residency in the country.

CM Does the LGBT immigrant have the same
rights as a Swedish LGBT?

CD There are small differences. For instance,
I am thinking about immigrants who come from
countries where social differences are very great.
In Argentina, for example, there are people who
are so poor that they cannot read or write. Those
differences are prolonged when you emigrate.
They do not end just because you relocate to
Sweden. Here they have the same requisites
regarding the ability to read and write, and so on.

CM In principle you are saying that within the
LGTB community everyone has the same rights.
But are you suggesting that there are a series of
issues that immigrants bring with them, related
to their particular conditions in their countries of
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origin, which differentiate them from Swedish-
born people?

CD Exactly, because when people in Sweden
refer to issues related to the LGTB community,
itis assumed that everyone was born here, that
everyone has the same educational experiences,
and that nobody ever emigrated. This discussion
has a very normative approach, because it denies
the existence of the particular conditions of
immigrants.

CM Who generates this discussion?Is it a
discussion proposed by the government or by
this organization?

CD Itis an unconscious discussion in the
sense that it is normative; it involves the norms,
the guidelines to discuss.

CM But if we start out from the idea that the
mission of an organization such as this one is to
challenge rules and regulations, how can it be
understood that, in an unconscious way, it should
promote exactly that which it opposes, namely,
the normative element?

CD What | am saying is that although there is
awareness regarding the fact that people come
from different places, that people have different
problems, and that one must work with different
perspectives, one fails when trying to incorporate
these perspectives. Therefore, special spaces
are created to discuss these questions, which
because they are foreign, are never a natural
part of the general discussion related to LGTB
issues in Sweden. A separate discussion is
generated, a sort of forming one’s own little
cligue. On the other hand, there are many
levels of understanding regarding the subject
of acceptance, because tolerance and respect
are two different things. Take, for instance, the
history of this organization. Until the mid-1990s,
there was still a lot of intolerance. When this
organization fought hard in favor of the rights
of homosexual couples and these were finally
recognized, the situation changed suddenly.
Intolerance turned into tolerance, but not into
respect. What | mean by this is that as long
as one tries to imitate heterosexual norms,
everything is all right in the eyes of heterosexual
society. But if one distances oneself from these

norms, if one promotes the idea of promiscuity,
for instance... Why must | form a couple, why
must | spend my whole life with the same
person? ... Beware! This proves that the existing
tolerance is extremely mediocre, tolerance exists
only if “Look, the LGBT community is just like

us, they have the same ideals, they want to do
the same that we do.” There is not a space for
the people who want something else or behave
according to different codes.

CM Here you are referring to the tolerance of
the heterosexual community towards the LGBT
community. But how do you perceive the internal
situation, within the LGBT community, in relation
to the need of having to fulfill for their own sake,
certain roles that demonstrate an alleged equity,
such as the possibility to re-define marriage and
get married, or to form a conventional family?
Why do you consider that people who are part of
the LGBT community fight to uphold these very
traditional ideals which are, by definition, hetero-
normative?

CD | think these ideals are not ideals but
strategies. And the difference is that a strategy
is used to attain something else. From a
strategic point of view, you can decide not to
see discrimination, in order to protect your own
health. Because if you saw all the discrimination
there is all the time, you would become sick.
From a strategic point of view you can also
choose, for instance, to live your life the way
others think that you, as a homosexual, bisexual,
or transgender person should live it, in order
to obtain a sort of empowerment. Because you
know that if you reproduce that ideal, that norm,
you will gain something. But this has its pros and
cons. You gain a space that helps you, to a certain
extent, to win other battles, but the problem is
that you are betraying something else, because
everyone knows that is not actually what you
really want for yourself or your community.

CM To analogize our conversation to political
terms, could we refer to a heterosexual regime or
dictatorship?

CD Yes, totally. It is a dictatorship. Itis a
characteristic of dictatorships, that they are
effective if they succeed in controlling the

media. Dictatorships that go a long way in their
administration of power are those that know how
to handle opinion, how to handle the discourse.
And heterosexuality knows exactly how to
handle the discourse. The whole discourse is
heterosexual, the language is heterosexual, the
representation of the family, of the couple and
the children is heterosexual; the way in which
education is implemented is heterosexual, the
way in which the law for couples was designed,
written and conceived is heterosexual; the whole
of society is planned for heterosexuals, because
itis not enough to be heterosexual in this society,
you have to be heterosexual in a certain way. As a
heterosexual person, there are also some things
that you must do. You must get married, you must
have children, and if you do not, you are not a
good heterosexual.

CM If we talk about the hetero-standard
system as a dictatorial regime, we can also
talk about neo-Liberalism and the free market
economy as a support for this type of regime. For
capitalist politics are based on a discourse that
is deeply rooted in the heterosexual standard.
What is the way of rebelling against or of
subverting these dictatorial regimes, with which
we seem to be increasingly satisfied? We have
economic possibilities, democratic freedoms,
one can be LGBT in Sweden, in New York or in San
Francisco... An image of the LGBT community
has been created within the market that enjoys
widespread acceptance. For example, in the
American media, TV programs such as “Queer
Eye for The Straight Guy” or “Will and Grace,”
etc., present anillusion that there is tolerance
and respect, but | think it is simply a market
construction, a capitalist construction. But has
there been a real progressive advance?

CD There has been an advance, | would
not call it progressive, but there has been
an advance, and it has its guidelines. When
you think about LGBT people, or when you
question people about “homosexuality,” people
think of men in a great city, aged 25-35, with
fantastic careers, a good salary, a high social
level, perhaps living with a partner, or perhaps
boasting a gymnasium-built body. What

homosexuality are people really talking about
when they think about these things?

CM About patriarchal homosexuality! The
homosexual you have just described seems to
be the man, the man with a capital M, the father,
the successful man...The definition of a man par
excellence.

CD | would say that the most concrete
way to revert this model would be to cease
consumption. To stop reproducing this image
and to stop consuming that, which makes it
possible for this image to persist. Who gains the
most when this image is reproduced? All those
who reproduce it in order to sell something,
to sell something to you. Who loses the most
when this image is reproduced? All those who
do not have the purchasing power to obtain all
thatis required in order to attain this image; all
those who do not have a body that allows them
to adapt to this image; and all those who have
neither the wish nor the power to approach this
image.

CM What is the situation of transgender
people in Sweden?

CD | am not the best qualified person to
comment on this subject. But | consider that
transgender people are way inside the closet.
And this is not a coincidence; it does not happen
by chance. There is a way of being homosexual,
as we mentioned before, that is extremely
standard, that is well accepted, and transgender
people do not adapt to this image. | don’t know
if they want to adapt or not, but even if they did,
they would not be possible for them.

CM It would not be possible due to social
rejection?

CD No.There are models of roles, like in the
theater. There is a homosexual role represented
by the cute, nice boy, who has his TV program
about fashion and design. This role is currently
widely accepted. But if you abandon this role,
something happens... The same occurs with
transgender people. Their role is generally that of
problematic people, tormented beings. | believe
there is a great deal of discrimination, and this
results in people having lives with which they
do not feel comfortable. But perhaps it should
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not be me who should describe this; it should be
the transgender people themselves who should
describe or illustrate this.

CM Do they have the same legal rights?

CD No. For example, at the legislative
level, they have not been contemplated in the
discrimination law.

CM Does the law mention a homosexual
community, period?

CD No. Sexual orientation is a ground for
discrimination, but it has nothing to do with
transgender people. In their case, gender would
be the ground for discrimination.

CM | suppose there are laws addressing
discrimination based on gender in relation to
men and women, but have transgender people
been integrated in this law?

CD No. Gender identity has not been
contemplated.

CM Is there a discussion on the subject?

CD Yes, thereis a discussion and there is
a study of a bill that will be proposed for the
coming year.

CM Within the RFSL, are there any
transgender people in leading positions?

CD VYes, there are people who are enhancing
awareness.

CM Could you give me a summary of the
agenda promoted by transgender people to
foster awareness about transgender identity in
Sweden?

CD It is a strange subject. It is not related
to the notion of what is more important, but
rather to a strategic idea regarding what can
be more easily accomplished now, today. This
organization is very pragmatic; that is why it
has obtained so many victories, it has gone
so far. Because it uses the same mechanisms
that power uses. It is not revolutionary. It is not
transgressing. It is not radical. It moves at the
same pace as society, a little ahead, but at the
same pace. When it comes to the issue of gender,
it might be said that the RFSL is an organization
that does not work actively on these matters,
since they are not a priority.

CM The question of transgender identity?

CD Yes. Butin fact, it is not that. Itis a
question of addressing that, which can be
discussed right now.

CM Is there an evaluation as to whether or
not society is ready to face these issues? What
is the judgment? How has that conclusion been
reached?

CD The question of whether or not a society is
ready for this or that, depends largely on whether
you yourself have managed to raise your voice
and proposed something that can be understood,
that can be discussed.

CM Does the RFSL, therefore, not really have
a mission or any political power in and by itself,
but is rather an organization whose goal is to
promote social awareness? Does it have a social
rather than a political function?

CD It depends. In the interior of the country,
it has a social function, because there is nothing
there. The only thing there for LGBT people is
perhaps a café. There it is important due to its
social function. But here in Stockholm, a big city,
the capital city, its relevance is rather political.

CM Going back to the topic of democratic
responsibilities, would it be a part of the mission
of the RFSL to promote levels of democratic
self-organization in relation to issues of sexual
orientation in the provinces? Is this possible,
or are we talking about very small population
indices?

CD That is the problem. Provincial societies
are very small. You cannot ask a person who
lives in a small town to assume this kind of
responsibility. You cannot expect these people to
come out into the light and discuss these kinds
of issues openly. In Sweden there is no overt
discrimination; people do not hit you, or kill you,
or call you names. In Sweden, the discriminatory
punishment is much more Lutheran, the
emphasis is laid on shame. “You should be
ashamed at what you are doing”

CM Do you see any challenges, other
than those we have been talking about,
regarding democracy in Sweden from the LGBT
perspective?

CD The great challenge democracy must
face, and | do not know whether this applies

specifically to Sweden, is the relationship
between the majority and the minorities. When
the majority makes a decision, the minorities
remain silent. | think this is completely anti-
democratic. Of course it is important that the
majority should decide, but that may become
fascism. When the majority decides in what
way the minorities must live their lives, one
does not live in a democracy. This is the case
of heterosexual standards applied to the LGBT
community.

Carlos Diaz is a Project Leader and Educator
at The Swedish Federation for Lesbian, Gay,
Bisexual and Transgender Rights (RFSL) in
Stocklholm.

WHERNR Y0U ARRIVE IN

A SOCIETY IN WHICH
Y0U ARE OFFERED THE
POSSIBILITY OF BEING
YOURSELF, YO0U FEEL
FREE: A CONVERSATION
WITH PABLO LEIVA

Interview conducted in November 2007 at the
offices The Swedish Federation for Lesbian,
Gay, Bisexual and Transgender Rights (RFSL) in
Stockholm.

My name is Pablo Leiva, | am Chilean, | am a
lawyer and | work at The Swedish Federation

for Lesbian, Gay, Bisexual and Transgender
Rights (RFSL) in Stockholm. The RFSL is in
charge of developing social and political policies
in relation to sexual minorities. My work includes
three aspects: a social, a psychological and a
juridical one.

From a social point of view, | focus on aspects
that concern the integration of foreigners arriving
in Sweden. From the juridical perspective, |
provide legal support to people requesting
asylum in this country. And from a psychological

or psycho-social viewpoint, | carry out counseling
work in relation to self-acceptance and
acceptance by relatives of the person’s sexual
orientation.

Carlos Motta Do you work with people who
have sought asylum in Sweden for reasons
related to sexual issues?

PL Sexual and political issues. My work
begins as counseling and in some cases it
later becomes a therapy. It is a sort of first aid
assistance when they arrive in Sweden; | examine
them in the three above-mentioned areas and if
necessary, | refer them to other professionals or
institutions.

CM What is the RFSL’s mission?

PL The RFSL works to guarantee equal rights
for the sexes and a free sexual orientation.

This work is developed at every level - political,
social and economic - to ensure that people
are not afraid to reveal their sexual orientation.
The RFSL is the oldest LGBT organization in
the world; it was founded in 1950 and has
around 35 branches throughout Sweden.
Unlike other countries where there are many
organizations that work for the acceptance of
sexual orientation, in Sweden there is only one
that works at the national level. This helps us
and makes us stronger. The organization receives
97% of its funding from the Government.

In addition, there is a contribution from the
members, who are over 5,000 at the national
level and around 1,500 in Stockholm alone.

CM What is the situation of the LGBT
community in Sweden?

PL Sweden is one of the countries in which
sexual orientation equality is quite advanced. At
the juridical level, there are few things in which
our situation differs from that of heterosexual
people. We have the same right to get married,
the same right to health care, the same right
to adopt children, and so on. The situation in
Sweden is a privileged one, even by comparison
with the United States, which was the engine
of the gay revolution. But unfortunately that
country has not reached the level of legal
development that has been attained in Sweden.
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CM What is, in your opinion, the situation of
immigrants in Sweden?

PL In principle, it is difficult, because you
arrive at a machine; the system is like an
assemblage factory. When you arrive, if you
have sought asylum, the government requests
that you answer a questionnaire, that you have
a health test, which is not mandatory but we
recommend it, not only because of the risk of
sexually transmitted diseases but also because
of psychological conditions. Once you are
incorporated in that machine, the Government
sends you to study. If you had a career in your
country of origin, they try to help you so you
can continue with this career in Sweden, and
they give you a time period for you to develop
professionally. But since 90% of immigrants
come to the country because of economic
problems, many trim the “assemblage” time
and look for a job straightaway. This generates
many adaptation problems which lead to people
feeling discriminated. The local population
rejects immigrants; the Swedes are careful.

But if you apply yourself, if you follow the whole
process such as it has been designed, from
beginning to end, | think discrimination could be
avoided.

CM Are you suggesting that at the
governmental level there is no discrimination
but that there are specific cases in which
discrimination is evident?

PL Discrimination occurs at the personal
level. Sometimes there is discrimination on the
grounds of race, religion or sexual orientation in
the labor area, but not at the governmental level
because it is penalized.

CM Are there any challenges or any problems
forimmigrants at the governmental level?

PL There are people in charge of
discrimination cases, public defenders
designated by the Government. If a
discrimination case arises, one may turn to that
person to study the case. Now then, like any
governmental process, this has requisites; one
must fill forms, and so on. Many people say it
is such a bureaucratic process that they prefer
not to do it, but if you follow the normal course,

it could be beneficial for your case. In Sweden,
discrimination - whether on grounds of race,
creed or sexual orientation - is penalized, even
with jail time.

CM What is the situation of the LGBT
immigrant in Sweden? Where do you find
circumstances evincing discrimination or
rejection?

PL Here | am going to be very harsh, because
rejection comes from our own “brother/sister”
immigrants. We are like the black sheep of the
societies we emigrate from. In general, Swedish
people are not discriminatory on grounds of
sexual orientation. As long as you do your work,
Swedes don't worry about what else you do.
There is even a saying that goes: “l don't know
my neighbor,” because each person lives his or
her own life, work, home and family. Throughout
the twelve years that | have been working here |
have come to realize that there is discrimination
here, but within our own culture. Within the Latin
American community, for example, there are

instances of discrimination and lack of tolerance.

CM For what reasons do people seek your
help?Is there an “average” case?

PL When the person is an asylum seeker,
the motive is generally the series of problems
they bring with them. The discrimination
they suffered at school, discrimination in the
workplace, in their family, in their neighborhood,
and so on. These types of discrimination are not
sufficient cause to apply for asylum, but when
applicants mention the fact that they have felt
discriminated, they are granted a term of about a
year, from the moment the case is examined until
a decision is reached, to adapt, have access to a
partner, become integrated in society, and so on.

Another common case involves people who
are already residents but who have lost their
jobs. They are provided assistance so they can
identify the governmental institutions that can
help them access a new job, or they are referred
to places where they can obtain a new job.

CM What is the position of the Swedish
Government with regard to cases of sexual
asylum? What are the figures for people seeking
asylum on the grounds of sexual orientation?

PL There is a rule that any person who is
discriminated on grounds of political convictions,
religion or sexual orientation may seek asylum
in Sweden. Many times people invoke political
reasons, but in the course of the process the
sexual issue also emerges. That is why very
often statistical data are not categorical. | may
have applied for political asylum, but then
this becomes humanitarian asylum because |
have been discriminated on grounds of sexual
orientation. The number of cases is difficult
to determine. The RFSL annually examines
around 200 cases of humanitarian asylum on
grounds of sexual orientation. Of that number,
more or less 3% are accepted. It is a very small
percentage because during the process, either
their application is refused, or a partner appears
whom they marry, or for the Government it is
easier to grant them residence for reasons of
family reunification than to grant them asylum.

Sweden grants humanitarian asylum when
discrimination originates at the State level. Many
people claim they have been discriminated at
work, but the Penal Code or the Constitution
of their countries of origin does not include
any provisions regarding discrimination due
to sexual orientation. These cases are denied.
Do you wonder why asylum “on the grounds of
sexual orientation” is not granted directly, but
is termed “humanitarian”asylum instead? If my
partner hit me, | cannot go to Sweden seeking
asylum, because there must be a legal basis.
Another example includes people with AIDS; if
the appropriate medical care is available in the
applicant’s country, Sweden will turn down the
application.

CM Do you consider that there are
democratic rights that have been suppressed
in Sweden in the case of the people of the
LGBT community, whether they are Swedish or
immigrants?

PL To be honest, | don’t see any problems
from the point of view of legislation. There is
complete equality, almost at a 99% level; the
rest are details not worthy of being taken into
account. But | insist: the greatest discrimination
towards the LGBT community comes from our

fellow immigrants. Swedish people do not care
about what you do, they pretend not to have
heard or seen anything. As long as you do not
touch what is theirs, everything is all right. This
is a society in which you can find a transvestite
working as a biochemist, lab technician or
medical doctor, or lesbians who are ministers of
the Swedish Church.

When | arrived here fifteen years ago, it was a
surprise to find out that my dentist was openly
homosexual, and that the psychologist who saw
me understood me, even though he was not
homosexual, quite unlike the psychologist who
saw me in Chile, who thought that homosexuality
was an illness that could be “cured!” Here, as
long as you do your work responsibly and with
professionalism, you have no problems.

CM In what community of immigrants
do you find the highest statistics associated
to discrimination on the grounds of sexual
orientation?

PL Now comes the turn of the issue of
religion...They are the Catholics and the Muslims,
or any community that is aligned with a religion.

CM Do you find that a large number of the
people who come to see you are conditioned by
their relationship to religion?

PL Within the LGBT community the question
of religion is not as present as itis in the case
of heterosexuals. | have heterosexual clients
who do not dare to come alone because they
are afraid! It is weird, since they come to ask for
legal, social, or psychological assistance.

CM What are the democratic responsibilities
within the immigrant LGBT community?

PL The first one is to become integrated in
Swedish society and learn about the possibilities
and support groups for the LGBT community.

CM s there any challenge for democracy
from the perspective of the LGBT community, or
do you think that an ideal level of acceptance
and equality has been attained?

PL When you come from a society in which
nothing is accepted, in which there is no
tolerance, and you arrive in a society in which you
are offered the possibility of being yourself, you
feel free even if you yearn for your roots.
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CM In your personal case, if you don't mind
sharing this with me, was there a sexual reason
for your leaving Chile?

PL Yes, but | was not granted sexual asylum,
| was granted family reunification with a person
of the same gender. For me, coming to Sweden
meant beginning to live like a person.

CM Was your situation in relation to your
condition as a homosexual in Chile a conflictive
one?

PL It was not conflictive because | was always
open. | was accepted because | was a nice guy,
because | was fun, but | was ultimately —let us
say it clearly — just another “sissy” who endured
many verbal abuses. As a lawyer, | could not
charge the same fees as a heterosexual lawyer.
In order to have clients, if | wanted them to know
that | was homosexual, | had to charge lower
fees.

CM s there any sexual education in schools,
in primary or secondary schools, are there any
classes or programs to promote acceptance of
the LGBT community?

PL Yes, we have been doing this work in
schools for twenty years, and annually we see
almost eighty thousand students who will
be informed on these subjects. We send two
young people, a boy and a girl, to talk to the
students about homosexuality, bisexuality and
transgender.

CM This attests to a triumph of democracy at
the legislative level, since it succeeds in making
the State pass laws that must be applied at the
level of basic education in relation with LGBT
issues.

PL Exactly, but the sad thing is that that
sometimes progress clashes with home
education. For example, a child from a Latin
American family says: “Mum, at school | was
told..” And that marks the beginning of the
bombardment at home. Anyway, at home they
know that they cannot go to school and ask that
their son/daughter is not taught “these things.”
Many children do not mention certain topics
at home because they know that they will face
conflicts.

CM Which may generate a conflict in the
development of their identity?

PL Exactly. Many immigrant children have a
dual life, one at school and another at home.

Pablo Leiva is a lawyer and a counselor at The
Swedish Federation for Lesbian, Gay, Bisexual
and Transgender Rights (RFSL) in Stockholm.
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Interview conducted in October 2007 at Lava
(Kulturhuset) in Stockholm

My name is Joanna Castro, | am 27 years old,
| was born in Cali, Colombia. | live in Sweden,

| - “ developing countries. Within this organization
there are different sectors. One of them concerns
information, both in Sweden and abroad, on
assistance for development. Another one is
Zenit, where we try to create a global forum for
young people aged 13-25 to discuss internationall
political and economic issues. My work at
Zenit consists in organizing and conducting
study visits for groups of students, as well as in
providing information to teachers and the public
at large regarding the projects developed at
Zenit.
CM Could you describe some of the projects
for young people you develop?

JC This fall we implemented a campaign
under the motto “Raise your voice against
injustice,” which was based on a trip we made
to Colombia, in which the Zenit group came in
direct contact with groups of Colombian youths
interested in freedom of expression in that
country. The group is trying to raise its voice, they
are trying to make themselves heard as young
people. For example, they worked with a group
- of street theater performers in Bogota and with
W Ma hip-hop group in Cartagena, both comprised

. of young people displaced by violence. These
. BMcxperiences provided us great inspiration to
- ‘ -“%\ g show how young people attempt to raise their ™= '_—- l
" | "\"' voices and express their opinions through [ ™
= different means. Our campaign is aimed at
“'motivating young Swedish people to make use
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of their means of expression by showing them
the way in which young people do so in other
countries.

CM | understand you have a connection with
Colombianatverket (www.colombianatverket.se).
Can you tell me a little about your work with this
organization?

JC Colombianatverket is a Swedish
organization founded in 2003, and my
association with it dates from 2006. This
organization is devoted to providing information
on the Colombian political reality in relation
to the violation of fundamental civil rights in
the framework of that country’s armed conflict
based on a perspective that is very different from
that of the mass media. We have implemented
alliances with Colombian organizations such
as the Peasants Association of Antioquia
and we present on the Swedish TV the films
they produce, for example, “Refugiados en
su propio suelo” (Refugees in their own land),
(http://video.google.com/videoplay?docid=-
2102693761274567552).

Colombianatverket also organizes
information and opinion-building seminars. We
organize symposia and lectures in universities
and other venues and write for different
newspapers and publications. | have focused
basically on a development project that is funded
by the SID Forum, a Swedish organization that
provides assistance to the “Third World.” The
project is aimed at supporting an organization of
people displaced by violence in Bogota, which is
called Revivir and whose means of sustenance is
a business enterprise, so it receives support by
way of economy and marketing courses, and so
on, to keep the business operative.

CM When linvited you to have this interview,
| asked you to choose a place you considered
symbolic in terms of the concept of democracy.
Can you tell me where we are?

JC This place is called Lava, a term which
in Swedish designates a volcano’s lava. Itis a
space within the House of Culture in Stockholm,
a huge house with different spaces and sections
devoted to the promotion of cultural events.
Lava is the section dedicated to young people

and it was conceived as a creative place where
youngsters can have access to resources and
materials to make things and carry out activities.
Young people come here to create. They make
jewelry, they write, they have paper and printers
at their disposal, they can sew, make their own
clothes, and so on. It is the kind of place that
would be needed anywhere in the world. It is a
space where one may simply give free rein to
imagination, since one receives the necessary
resources and support to do so.

CM Why do you consider it an emblematic
place for democracy?

JC | think it symbolizes democracy because
democracy means being able to express oneself,
having a place where one can raise one’s voice,
to say what one thinks and receive support.
Sometimes one thinks and wishes to express
something, but if there is no support, it is very
difficult to do so. Lava offers young people the
support and the means for them to express what
they think and feel through different channels.

CM What is democracy in your opinion?

JC lunderstand democracy means having
real power to exert an influence on society.
Democracy is an open space in which the
different groups included in a society and the
different interests that constitute it may have an
influence on decision-making.

CM From your viewpoint as an immigrant
in Sweden, do you believe that there is a widely
democratic system in this country?

JC Absolutely. Sweden is the most democratic
place | have ever known. Here one has wide
access to the media; there is a great deal of
support on the part of the State and of society
itself. Sweden has created social conditions that
render tolerance and free expression a common
practice.

CM What was your experience of democracy
in Colombia?

JC The common belief in Colombia is that
democracy is restricted simply to the exercise
of voting to elect authorities. But voting is
only a minimal act. There are many sectors of
society that have been excluded from access
to information, knowledge and education that

would allow them to have a genuine influence
and a true control over their own lives. For
instance, in Colombia you must have economic
means in order to be able to attend university.

On the other hand, my father was a trade
union leader, which is not an illegal activity and is
highly respected in many other countries, but in
Colombia it is totally restricted; as a trade union
leader, one is not allowed to express one’s own
interests or ideas for the good of the community.
That was the reason why we left Colombia; there
are fundamental flaws in Colombian democracy.

CM In what sector was your father a trade
union leader?

JC In the National State Workers Federation.
He was a professor and the president of the
Union of Municipal Workers of Yumbo, Valle.

CM What was the specific work he was trying
to carry out?

JC At the Municipality of Yumbo, my father
was the Union member who represented the
sector of teachers and the people who worked
in the whole public sector, as for example those
working in waste disposal. When the Office of
the Mayor tried to privatize some sectors, the
Union interfered. Besides, it oversaw the way in
which official business was carried out in the
Municipality, if there were inflated contracts,
corruption, and so on. The Trade Union sued the
person who was the mayor at that time and the
aldermen who concealed the corruption.

CM So, basically, his “enemies” were the local
and regional governments?

JC Yes, absolutely so. Very often, the local
government attempted to suppress Colombia’s
Labor Law. Sometimes they ignored it, they
did not pay the wages and adduced that the
Municipal Government was broke. The truth
was that there was a high level of corruption.

It was no great surprise that by denouncing
these irregularities my father should have the
local power “leaping at his throat.” Mayors and
aldermen have a lot of power in small Colombian
towns.

CM The figure of the labor unionist and
of trade unions in Sweden is fundamental in

relation to the development of society, isn't it?
Could you tell me how this works here?

JC In Sweden, trade unions are very
important and greatly respected. Close to 90%
of the work force is unionized. For example,
when | started working at Zenit, | was asked
what trade union | wanted to join. Trade unions
together with employers’ associations coordinate
salaries in the country. That is the pact they call
“The Swedish Model,” through which Unions
and employers decide jointly what the raises
in salaries will be. That is not decided by the
Government. Unions present many economic
and social studies and supervise the labor area
quite efficiently. They are listened to and they
have a considerable power in decision-making.
When the trade union sits down and decides
something, itis in the news and itis published
in the newspapers. Here the fact that a unionist
should be persecuted and his life threatened
would be completely unimaginable. There is no
room for such a thing in this Swedish world.

CM Could we then consider participation in a
trade union a way of direct participation? Could
we make reference to direct democracy in this
respect?

JC | think that democracy means that each
sector of society has a voice, and a real voice at
that. It is not merely a question of being able to
speak, and that is all; it implies having the power
to decide. Here, for instance, workers do have
real power, although | will not say it is perfect.
Unionists, for example, represent the interests
of a group of workers. Then there are also the
peasants’ associations, and the students’
associations: each group has that real voice |
mentioned.

CM We could say that a trade union
represents a group of people who have an
antagonistic relationship with the power
structure.

JC If you are a worker, it is because you
need to work for a living. The employer always
establishes a power relationship; he can give
you the job or not. If there is not a real force that
can represent the worker before the employer,
itis very difficult to establish issues such as
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the duration of the workday. Will there be 8 or

9 hours of work? To how much rest time am |
entitled? What is a fair salary? The Labor Law
covers a wide field. For example, | cannot be
fired simply because my employer does not like
me; my rights are described by the law. If | had
to defend myself on my own, it would simply be
incurring in expenses for lawyers, law suits, and
so on. So this is the Union’s function. Being able
to objectively reach agreements in the labor field
is a fundamental aspect of democracy.

CM In the specific case of your father, was he
threatened on account of his work?

JC We had to leave Colombia in 1996, but he
had been associated to the trade union since
1980, the year | was born. On 28 September,
1985, the president of the trade union in the
Municipality of Yumbo, who was a national
union leader, was assassinated. He was killed in
his home in front of his family by two guys who
arrived on a motorcycle. That was a great blow for
my father, who was the union’s vice-president.
After this man’s murder, which was never solved,
my father became the union’s president. This
marked the beginning of our ordeal, because we
were constantly threatened. For example, we
could never give our home address to anyone,
we always supplied another address, and that
place mysteriously underwent raids and was
visited by army and paramilitary search units.

I don’t remember if it was in 1990 or 1991 that
they placed a bomb under my father’s desk at
the Union building. He miraculously saved his
life. That is why | cannot say that my father was
a strong presence during my childhood, because
he was always hiding. | could not tell anyone
who my father was, and he could never attend a
parent’s meeting in my school. It was a terrible
life.In 1995 he was shot in the middle of the
street in Cali, and he was almost killed. Then my
aunts said he had to leave at once and that they
would help him with us, his family.

CM You told me in a previous meeting that he
is back in South America, but in Ecuador, working
in a similar project?

JC Yes, he dedicated his life to his idea of
creating a Colombia with more justice. He was

not doing anything unlawful, he was a trade
union leader and according to Labor Law, he had
all the right to exercise that task and he always
tried to exert an influence through democratic
means, yet he was driven out of Colombia
through totally anti-democratic methods.

When he arrived in Sweden he felt like a traitor.
Although we learned that many of the people
who were in the “black lists” that were handed
out in Caliand in Yumbo were systematically
assassinated—people who were in the third and
fourth places in the lists after my father-he
always felt he had been a traitor for having
gone into exile, and he did not want to stay here.
As he could not go back to Colombia, he went

to Ecuador, and he is there doing social work
with the people who have been displaced from
Colombia and sought refuge in Ecuador.

CM Has your father’s history had a very great
influence on your decision regarding what you
want to do with your own life?

JC | grew up going to demonstration marches
and attending political debates. | grew up
watching my father hide; | grew up with the
feeling that my heart was going to burst because
they were chasing him to kill him. | grew up with
a lot of anger at the injustice he was trying to
fight and he that he suffered at the same time.
| grew up witnessing his work and that of his
companions and | always thought | wanted to
do the same. | feel this gives a meaning to my
life. l always thought | wanted to do something
that would help those groups that have no voice
or vote to attain them. | studied Anthropology
because | wanted to try to understand different
ways of thinking and now, precisely when | am
taking my first steps in the labor world | am
working with young people, helping them to
find their own voice and to use the resources
which are available in Sweden. My father’s work
definitely inspired me a lot; it has been a guide
in my life.

CM Do you exercise your democratic rights?

JC Yes, | do. | constantly write letters to
newspapers and publications, | am connected
with Colombianatverket, which represents a
fundamental democratic right: the right to self-

organization. | also exercise my rights at work,
where | am unionized, and together with my
workmates, we have a broad dialogue with our
employer,on whom we can exert an influence
to be allowed to participate in decision-making.
Besides, | exercise my rights with the young
people with whom | work, when we discuss
global issues using the media, the newspapers
and the Internet.

Finally, | exercise my right to vote, which |
consider a very important democratic right but
definitively not the only one, although it is the
most common. In Sweden there are presidential
elections every four years. But what happens
during these four years? Does voting for someone
mean that | am going to give this person carte
blanche for him or her to decide whatever he or
she wants? This is not so. One must constantly
keep an eye on what the people for whom one
has voted are doing. So | try to exercise my
democratic rights to make sure that democracy
is complied with every day.

CM The Colombian Embassy in Sweden has
displayed a very radical attitude with regard to
the marches and demonstrations implemented
by Colombian organizations in Sweden such as
the Jaime Pardo Leal Association and other left-
wing groups that denounce the responsibility
of the Colombian Government in the armed
conflict. The Embassy has even appealed to
Swedish governmental leaders to demand that
they condemn these organizations and forbid
them to march, since they consider them allies
or sympathizers of terrorist groups such as the
Armed Colombian Revolutionary Forces (FARC)
and others. They have gone as far as stating
that by allowing this type of demonstration in
their streets, the Swedish government is directly
supporting Colombian “terrorism.”

How do you understand the exercise of a
fundamental democratic right such as the right
to demonstrate in relation to your perception of
democracy in Colombia?

JC In addition to all the rights | have already
mentioned, | also go out on the streets to
demonstrate. With Colombianatverket, for
instance, we collected signatures to support

the cause of the eight students murdered in
Colombia in 2003. We submitted them to the
Colombian Embassy here on June 8, which

was Students’ Day. The Embassy accused us

of disseminating a guerrilla message in the
Swedish universities. That really hurt me,
because it was me who collected the signatures
and they were not in favor of the guerrillas. We
were demonstrating against the situation of
students who are threatened and displaced in
Colombia, and whose cases are not investigated.
In Sweden, students have very powerful
organizations, whereas in Colombia they are
assassinated. The Colombian Embassy utilizes
the cheapest way to exclude people when it
states that we are simply terrorists. We are
making use of the legitimate right to express our
opinions and our dissent. In Colombia, anyone
who thinks differently is branded a terrorist. This
is the best way to de-legitimize the opposition.

CM How do you understand the position
of the Colombian Embassy in relation to the
Swedish government accepting that these
demonstrations take place in their streets?

JC Something | find interesting is that it
is said that the Swedish government allows
these demonstrations under a mask of freedom
of expression. Personally, | think that, on the
contrary, you find genuine freedom of expression
in Sweden, whose society allows different
groups to express themselves. In Colombia the
atmosphere has become extremely radicalized,
and this condemning and judging constitute
strategies to silence the voices of all those who
disagree with the official rhetoric.

CM What attitude do Swedish organizations,
whether governmental or non-governmental,
adopt in relation to these very radical policies
sustained by the current Colombian government?

JC Here Colombia is considered a democracy,
and this determines the kind of position that
must be taken with regard to this country. What
help organizations basically do is to support
efforts toward a negotiated settlement of
the conflict. They provide support to NGOs in
Colombia, to organizations of human rights
and at the same time, they contribute political
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support to the government. Agencies have
focused mainly on supporting human rights
organizations and NGOs. Besides, there are
different types of recognition and support. In
May, for instance, Leonor Zabaleta Torres, of the
Arhuaca ethnic group, obtained the Anna Lindh
Award for her work in favor of human rights
and democracy in Colombia, and in November,
Yolanda Becerra, director of the Popular
Feminine Organization won the Per Anger Award
for her intensive work in defense of human
rights. Then there are two types of assistance. On
the one hand, support is given to the government
and on the other hand, support is given to civil
society. It is said that all this help is aimed at the
negotiated settlement of the armed conflict in
Colombia.

CM Do you consider that, as citizens, we have
democratic responsibilities?

JC We all have responsibilities towards
the world we live in. As human beings, we have
responsibilities towards those who are here
at present and also towards those who will
come in the future, and democracy is precisely
a condition that allows us to meet these
responsibilities. What kind of society do we
want, a society in which the strongest always
has his way, or one in which we all have the
right to participate? What world are we going
to bequeath to the next generations? How are
we going to improve the environment? Every
human being has a responsibility regarding
these issues, we cannot ignore the fact that we
are living in a community, that we are in constant
communication with others, and that we depend
on others. We must permanently participate in
the debate, expressing what we feel and think.

CM Do you see any challenges for democracy
in Sweden?

JC Sweden is turning into a multicultural
society. In the past thirty years there has been
a great flow of immigration. Arabs, Africans and
Latin Americans have arrived, and we have all
brought with us our traditions and our culture.
This is something for which Swedish society
was not exactly prepared. There are debates on
integration, language, and so on. On the other

hand, there is the debate regarding the traditions
that clash with the local ones. For example, the
Arabs have a particular conception of women,
not all Arabs, of course, but for many of them the
honor of the family is in the hands of women, and
for this reason women’s marriages are arranged
and women are “controlled.” The Swedes are
considering whether they will “permit” this even
though it differs from their culture, or if their
way of thinking should be “imposed.” | think it is
fantastic that different cultures should coincide,
and | believe that while there is freedom of
expression and access to different information
channels, solutions will gradually be found.

CM Have you been discriminated as a Latin
American immigrant?

JC When | first arrived in Sweden, people told
me that immigrants were discriminated, that we
were called “cabezas negras” (black heads), an
expression | have heard more frequently from
the Latin American community than from the
Swedes. | was told | should be careful, but when
l'arrived | was 16 years old, | was eager to learn
the language and | gradually created a strong
connection with the Swedes. | forgot everything
about being discriminated because | was in
contact with other young people my age with
whom | never felt discriminated.

Years later, when | was already an adult, |
remember having one listened to two elderly
women on a train saying, when | sat beside them,
‘ARGGGHH! So many immigrants are coming
here to have a lot of children and receive help
from the State.” That scene, which | remember
very well, made me realize the strong impact that
the transformation of their traditional society
during that time must have had for this elderly
generation. But | have not felt discriminated at
the university or at school.

CM But there are references to high
discrimination indices within society. Would you
admit that there is, in fact an atmosphere of
growing discrimination in Sweden?

JC | think there is fear within society, and
this may foster discrimination and prejudices.
Certain notions concerning the Muslims and
Latin Americans have arisen which contribute

to their being discriminated. But this is not
exclusive of the Swedes, | have witnessed the
same kind of thing within the Latin American,
Arab and African communities; each group is
prejudiced against the other. But since Sweden
is a country with a significant immigration, we
are beginning to hear, especially in the spheres
of power, and to read in the pages of important
newspapers, about the importance of thinking
about and analyzing the problems of immigration
and assimilation. But this is based on the
assumption that immigration is a “problem.”

Joanna Castro is an activist and Programs
Director at Zenit- A Global Forum For Young
People, Kulturhuset in Stockholm.

THE POWER OF
THE PEOPLE: A
CONVERSATION WITH
TIGRAN FEILER

Interview conducted in October 2007 at
Arstaféltet, Arsta in southern Stockholm.

My name is Tigran Feiler, | am 27 years old and
I am very interested in international issues that
have to do with conflict and peace. | coordinate
an organization called Colombianatverket
(Colombian Network) (www.colombianatverket.
se),an NGO based in Stockholm that has been
operating for the last five years to try to shed
light on the political situation in Colombia in
regards to the violation of human rights, the
armed conflict, and the situation of displaced
peasants. We are trying to inform people in
Sweden of what’s happening in Colombia.

CM How did you get involved with Colombia?

TF My first visit to Colombia was in 1995,
when | was only 14 years old. Since then |
became interested in that country, | started
to read about it, and | visited it again before
| decided to become more active in my

involvement. Additionally, | met other people
here in Sweden who shared my interest, so we
decided to start the organization.

CM What is exactly the purpose of
Colombianatverket?

TF We try to comment on and influence the
mainstream media’s coverage of Colombia and
produce our own material; we have our own web
page where we post movies, articles, interviews
and analytical writing. Through all this we
attempt to give another picture of the situation,
because we believe the conventional picture
of what'’s going on in Colombia is not always
accurate.

CM Do you work in association with an
organization in Colombia? How do you access
information?

TF We access information in several
ways. Here in Sweden we read Colombian
newspapers and magazines, access homepages
of Colombian social organizations and have
direct cooperation with a couple of groups
based there. In the last year we have done a
lot of work about the situation of Colombian
students, so we have been in close contact
with a Colombian student organization called
La Seu. Additionally, we support a project in
Bogotéa, where internally displaced people make
products for sale out of recycled paper, and we
also collaborate with a peasant organization
called Asociacién Campesina de Antioquia (ACA),
a group that produces documentaries about the
political situation of the Colombian rural areas.
Colombianatverket managed to sell a couple of
their documentaries to the Swedish television.

CM When | invited you to do this interview
| asked you to choose a place in the city that
would be symbolic of the concept of democracy
in Sweden, which is broadly speaking the subject
of my research. Can you tell me where we are,
and why you chose this place?

TF We are at Arstaféltet, a green park in
Arsta, a suburb in the south of Stockholm with a
lot of open space, trees and grass. This place is
not symbolic of the history of democracy, but it
is perhaps symbolic of the future of democracy,
since there’s currently a struggle going on about



184
185

it. According to the district’s plans, this area is
supposed to remain free of buildings, as a kind
of eco-park. But the new right-wing government
in Stockholm has made plans to build apartment
right here. The real issue at stake seems to

have something to do with the interests of the
industrial sector, because an alternative solution
is to build the apartments in a nearby industrial
area instead of building them here, which would
force companies to move their factories further
out in the suburbs. It is a good suggestion,
because in this way the city can both meet the
demands of creating more housing and leave

a green space like this one intact. Business
owners, however, don't want to move their
business further out because it would represent
a greater expense and inconvenience, and they
are thus advocating building over Arstafaltet.
This conflict clearly shows the contradiction
between democracy and the interests of the
economic sector.

CM What is democracy to you?

TF Democracy is the people’s ability to decide
their own lives, their future and that of their
society. That is its core. There are many aspects
to democracy, but it is important to go back to
the historic origin of the word: the power of the
people.

CM In the way that you frame it, you give the
individual an absolute autonomy of decision.
How do you see the relationship between the
individual and the State as an organized system
of government?

TF The ideal form of a democratic State is one
formed of the sum of its citizens, the State as an
apparatus that carries out the decisions made
and controlled by the people.

CM Do you exercise your democratic rights?

TF | try to do so as much as possible. For
example, | was here at Arstafaltet a couple of
weeks ago for a community meeting where
neighbors from the area discussed ways to stop
the plans of development. | also consider my
international solidarity work with Colombia to
be a form of democratic engagement. Although
these works take most of my time, | still try to be

as active and informed as possible in the local
sphere.

CM Do you think average Swedish citizens
exercise their democratic rights?

TF No, | don’'t think so. In the last twenty
years, Swedish democracy has deteriorated a
lot. There was a lot more participation before;
you can see this because less people are active
in trade unions and political parties, although
there are also new forms of activism like
people working with environmental issues and
animal rights. | would still say, however, that the
condition of democracy in Sweden today is not
as healthy as it was before. You can also see a
growing distance between politicians and the
people. This is very worrying.

CM Can you recall the history of these twenty
years in regards to democracy?

TF The history of democracy in Sweden has
much to do with the history of trade unions and
the workers' movements that became strong
at the beginning of the 20th century. For most
of that time, Sweden was governed by Social
Democrats, a party closely connected to the
unions. If you look at statistical figures or
indicators that show differences in income and
other measurements of social inequality, you
can see a decrease up until the beginning of the
1980s. And from the beginning until the middle of
that decade, you can see the social gap growing
once again. In part, the cause is the same as in
most other countries in the world; the beginning
of the implementation of neo-liberal economic
policies. The State reduces its participation in
the economy and allows it to be regulated by the
free market.

CM Do you consider we have democratic
responsibilities?

TF We have a democratic responsibility: to
try and make society and the planet as good a
place to live as we possibly can, but people can't
be forced to exercise their democratic rights.

I know in some countries, for example, there
are mandatory civic engagements, but we don’t
have, and should not have that system here. Of
course, | think that people should fulfill their
responsibilities, but we must find ways to make

them want to do that of their own will. | think it is
important to widen the public discussion about
democracy, because the focus of the media in that
respect is only on elections. Democracy must be
fulfilled every single day, not only every four years.

CM Does the Swedish government have
educational campaigns or projects to promote
awareness of a conversation about democracy?

TF The State is developing some projects in
schools and universities, but | don’'t think they
are being implemented in a good way. | believe,
however, that these initiatives must not always
come directly from the State. If you look at the
history of Sweden, a lot of that education was
pursued by social organizations such as trade or
teachers unions that were making study groups
to learn about politics and getting involved.

CM Can you recognize some challenges to
democracy in Sweden at the moment?

TF The biggest problem with our form
of democracy is that it is not really being
implemented in the economic sphere, and
that’s why, for example, many decisions, maybe
the most important ones, are not being made
by the people we vote for, but are being made
on the boards of big corporations, economic
organizations, etc.

Another big problem is that in the last half
century, Sweden has, like most developed
countries, received many immigrants who
haven't become integrated in society because
they are not given the opportunities to get jobs.
Additionally, if you look at the voting percentages,
you can easily see that the richer an area is,
the more people vote. By contrast, in the poorer
areas, which are often where immigrants live,
fewer people vote. For example, in some areas
of Stockholm as few as 40% of the population
votes. This might not sound alarming to you
since, in a country like Colombia these electoral
abstinence figures are normal, but here in
Sweden popular participation used to be as
high as 80 to 90%. If you have an area in which
only 40% of the population votes, that’s a very
strong indication that the people who live in that
area don't believe in the democratic system.
They don't believe that their vote is going to

make a difference. It may also be the case that
immigrants living in those areas haven't lived in
Sweden long enough to vote, but in any case it is
very alarming when people who need democracy,
those living at the bottom of society, don't vote.

CM | conducted interviews in the streets of
Stockholm with immigrants who don't speak
Swedish, which is for them a violent encounter
with society, since it prevents them from
“integrating.” Additionally, many of them told
me that employers would use the language
barrier as an excuse to conceal issues of racial
discrimination.

TF | agree with the importance of learning the
language. The language is the main factor when
you speak about getting integrated into society
and being able to have opportunities. Immigrants
are often blamed for not learning Swedish, but
the responsibility is actually of society, which
should give people the tools to learn. In the past
couple of years, the Liberal Party, for example,
has been advocating the implementation of a
special language test for immigrants which,
should immigrants fail to pass it, would imply
having their citizenship applications revoked.
Denmark has had a similar discussion. Society
needs to give immigrants tools, and support and
accompany them through this journey. Categorical
“solutions” are wrong. Additionally, many people
have come to Sweden seeking refuge from very
difficult circumstances: countries at war, poverty,
death threats, and so on.

CM | was told a story about a Swedish
student coming into a classroom and finding an
Arabic newspaper on her classmate’s desk. She
knew that her classmate wasn't an Arab or of
Arabic descent and that she didn't speak Arabic.
She asked her friend why she had an Arabic
newspaper, and her friend replied that it was a
way for her to integrate into the new Swedish
society. | found the reversion of the role to be an
interesting gesture.

There is an international stereotype about
Sweden’s democratic model as the healthiest
and best-functioning system in the world. Would
it be healthy to compare it or to think of applying
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such a system in countries as diverse as, for
instance, Colombia or Mexico?

TF I'm quite skeptical of importing/exporting
models. Every country, region and people must
find their own way to develop a democracy. Of
course, there are always systems that you can
study and models that you can learn from. | am
complaining now about the state of Swedish
democracy, saying it’s not complete, that
everyone isn't participating. But if you compare
our system to democracy in Colombia or in
Mexico, of course it seems like we are living in
paradise, which doesn't mean that we should be
content with our situation.

As a person born in a country like Sweden, who
has had all the opportunities that this society
offers, | feel obliged to do something, not only for
Sweden, but also for the rest of the world.

CM Your work is self-organized, self-
initiated and “activist.” Sometimes you've
gone to the streets to demonstrate, like when
you demonstrated in front of the Colombian
Embassy in Stockholm to publicly reject
governmental policies in regards to human
rights. Colombia has officially condemned these
types of demonstrations as being “ideological”
and suggestive of a positive attitude towards
organizations labeled as “terrorist,” such as the
Armed Revolutionary Forces of Colombia (FARC).
They have gone as far as to suggest that, since
it allows these demonstrations to take place
in their streets, the Swedish government must
be sympathetic to the ideas of these groups. A
street demonstration, an essential democratic
right, is perceived as a threat to the Colombian
government and thus rendered a political
instrument?

TF | agree with your analysis. Those are
conceptions opposed to democracy. If you listen
to the arguments of the Colombian government
you hear the same arguments that other
countries use in the “war against terrorism.”

If you read what they say and listen to their
speeches, you see that they are basically saying
that in this “war against terrorism,” of good
against evil, and against the opposition, they
can't let people do whatever they want (like,

for instance, demonstrate) because the most
important thing is to crush the evil ones. | think
that as long as the Colombian government
continues with this attitude, the conflict is not
going to be solved, because you need to look

at the conflict as a consequence of Colombian
history, as a consequence of the many injustices
perpetrated during the past fifty years. Only
when you recognize that there is an organic
conflict, you may be able to solve it. | don’t believe
that there is a military solution for Colombia, as
is the case with most of the big conflicts of our
time. You need to sit down to look at their origins
and then try to find solutions that might be
painful but are absolutely necessary.

CM Perhaps you are familiar with Hannah
Arendt’s theories on democracy. It seems that
you are suggesting a return to an ancient model
of democracy that is dialogical, about coming
back to the street and having person to person
and community interactions. Arendt referred to
this as “council democracy.” Do you have hope for
democracy?

TF Yes, | do, although there are contradictory
signs all the time. | am very interested in Latin
America, and | think that what is happening
there politically is interesting. You can see
an awakening of the people who had never
participated in the electoral and democratic
processes. In countries like Bolivia, Ecuador and
Venezuela indigenous people, peasants, and
other marginalized groups, are participating
and exercising their democratic rights for
the first time ever. For those interested in the
development of democracy, the most interesting
region of the world to look at now is Latin
America.

Tigran Feiler is an activist and the Founding
Director of Colombianéatverket [Colombian
Network] [www.colombianatverket.se])
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